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Part I 
BLUEPRINTS 


Social progress comes with the accumulation and development 
of wealth. Wealth comes, in a free economy, as a product of work 
and thrift—in short, of character. Capital is often accumulated by 
inheritance, a God-given right which is strongly stressed in the 
Bible. According to Proverbs 13:22, “A good man leaveth an in- 
heritance to his children’s children: and the wealth of the sinner is 
laid up for the just.” Inheritance makes possible the accumulation 
not only of wealth within a family but of social power. Power is in- 
escapable in any social order: it can either be concentrated in the 
state, or it can be allowed to flourish wherever ability makes it 
possible among the people. This decentralized wealth means also 
decentralized and independent power. Instead of a concentration 
of power in the state, there is instead a decentralization of power 
which moves in terms of varying and independent goals. 

Again, in a free economy, property is freed from the restrictions 
of the state because it is under the restrictions of the family and of 
a religiously oriented community. In biblical law, there is no prop- 
erty tax, which means a basic and inalienable social security in 
the family and in property. The security of a man in his property, 
and in his inheritance, means a stability in the social order which 
is productive of progress. 


R. J. Rushdoony* 


*Rushdoony, Politics of Guilt and Pity (Fairfax, VA: Thoburn Press [1970] 
1978), pp. 236-37. 


INTRODUCTION 


“The world economy is headed for a crash!” 


“The economy has never been better!” 


Well, which is it? We hear economists arguing both ways. 
How can we make up our minds? How should we prepare for the 
future? Is it a dark economic future or a bright one? The debate 
continues. Here are some familiar examples: 


Western banks have loaned hundreds of billions of dollars to 
Third World nations that now are close to bankruptcy. Not only 
will they never repay their loans, but they are also borrowing heav- 
ily just to make their interest payments on time. If they default, the 
banks go bankrupt (“bankrupt” = bank + rupture). But they have 
to default; they don’t have the money to repay. 


But . . . Western technology is creating a totally new world, 
where computers will be cheap, and will perform tasks that are 
now barely dreamed of. We will work inside our homes, set our 
own schedules, and be able to buy computer-customized products 
at “off the rack” mass-production prices. 


We are drowning in a sea of pollution. The great lakes are 
dying. Acid rain is rotting away our farms and businesses. Air pol- 
lution has become a way of life. Poisonous chemicals are every- 
where; criminal syndicates are dumping them down our sewers 
and in our neighborhoods. Plastics never decompose. Nuclear 
energy leaves deadly wastes behind, and no one knows how to seal 
them up until they’re harmless 100,000 years from now. We spend 
billions on health care, but we are dying of diseases that slowly 
destroy the body. 
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But. . . we are living longer than ever. Lake Erie has been 
cleaned up. Acid rain sometimes increases some kinds of agricul- 
tural output. Toxic wastes can be controlled. Nuclear power is 
safer than high pollution caused by high-waste, coal-fired power 
plants. Practical scientific solutions can be worked out. They 
always have been in the past. Don’t worry. 


The population boom threatens to overwhelm the world’s re- 
sources. But . . . a falling birth rate in the industrial West points 
to racial and national extinction. 


Americans can take advantage of the best educational oppor- 
tunities in man’s history. But . . . scores on academic tests drop- 
ped for 20 years, 1964-83, and only recently have turned up ever so 
slightly. 

We have more drug addiction than ever before in our history, 
But . . . there is a revival of interest in religion among America’s 
youth that we haven't seen before in this century. 


Well, which is it? Is it the end of the world or the dawn of a 
new age? 
Or is it just “business as usual”? 


King Solomon’s Day 


Which was it in Solomon’s day? The wisest king in the history 
of man was on the throne and was famous throughout the world 
(1 Kings 11). But he had 700 wives and 300 concubines (1 Kings 
11:3). “So King Solomon surpassed all the kings of the earth in 
riches and wisdom” (1 Kings 10:23). “But King Solomon loved 
many foreign women . . .” (1 Kings 11:1). 

King Solomon built God’s temple (1 Kings 6). But “the Lord 
raised up an adversary against Solomon” (1 Kings 11:14a), 

Wealth? “The king made silver as common in Jerusalem as 
stones” (1 Kings 10:27a). Taxes? Responded his son Rehoboam to 
tax protestors: “And now, whereas my father laid a heavy yoke on 
you, I will add to your yoke; my father chastised you with whips, 
but I will chastise you with scourges!” (1 Kings 12:11). 

Solomon was the most militarily powerful king in Israel’s his- 
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tory. But his son suffered a political revolt, the bulk of the king- 
dom split off and became independent, and Egypt (under king 
Shishak) invaded his land. 

So what would you have said in Solomon’s day? Were things 
doing well, or heading for a major crisis? 

It was just about crisis time. But who knew for sure in Solo- 
mon’s day? Only those who knew the Word of God, took it seri- 
ously, and looked at the world around them in terms of what the 
Bible says. 


The Covenants of God 


We examine our condition not simply by our present outward 
condition, but by the Word of God, the Bible. History is governed 
by God in terms of His eternal standards. God placed mankind 
under a covenant, the dominion covenant, and He told man that 
he must subdue the earth (Genesis 1:28). 

What is a covenant? God comes before man and “lays down 
the law” — His law. Man must either conform to God and His law, 
or be destroyed. As He told Adam, “Eat of the tree of the knowl- 
edge of good and evil, and you will die.” God deals with men as a 
king deals with his subjects. His covenant is to prosper us when 
we obey and curse us when we rebel. 

God makes institutional covenants with men. There are three: 
family, church, and State. (I capitalize State when I refer to civil 
government in general. I don’t capitalize it when I refer to the 
American political jurisdiction known as the states.) Each has an ap- 
propriate oath. Each has laws. Each has penalties for disobedience. 

A Biblical covenant has five sections: 


1. An announcement that God is transcendent—the supreme 
Creator and deliverer of mankind. God is completely superior to 
and different from men and the world He created. Yet He is also 
present with it: immanent. 

2. The establishment of a hierarchy to enforce God’s authority 
on earth. 

3. A set of rules or laws man must follow in exercising his do- 
minion over the earth. God will judge man by how well he follows 
these rules. 
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4. A list of judgments that will be imposed by God, who blesses 
man for obedience and curses man for disobedience. 


5. A program of inheritance—a lawful transition that mortal 
men need in order to extend their dominion over creation. 


We examine the laws of God, and we evaluate how well we are 
following them personally and with our own families. Then we 
compare the requirements of God’s laws with institutions in our 
own nation: church, State, and family. If we find that society is 
disobeying God’s covenantal principles, then we can conclude 
that judgment is coming. The curses of God will fall on those who 
rebel against Him. 


Today’s World 


Today, the whole world is in rebellion against God in every 
area of life. This is just as true in the area of economics as it is in 
all the other areas of life. 

This book talks about several principles of Biblical economics. 
I use the five-point covenantal scheme to divide up the chapters in 
Part One: two sets of five chapters each. What I argue is that 
these five points are inescapable concepts. We never face the question 
of “covenant or no covenant.” We face the question: “Whose cove- 
nant?” God’s covenant or man’s covenant, a covenant with the 
Creator or a covenant with Satan: there are no other choices. 

Christians are called by God to exercise dominion in every 
area of life. This includes economics. God has transferred the 
ownership of the world to Christians, just as He transferred it to 
Adam before Adam rebelled. We now are called to take possession 
of the world in terms of God’s covenantal principles, and by 
means of God’s sovereign grace. 

This book is an introduction to a few of the themes of Biblical 
economics. It will demonstrate that God has established economic 
principles, and that men gain authority over the economy only by 
obeying these basic principles. Because men in general, and most 
Christians in particular, have adopted a different set of economic 
principles, we can expect judgment. We therefore need revival, 
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meaning the restoration of God’s economic principles. 

If I am correct, then Christians must begin immediately to re- 
construct their own lives, families, and churches before God’s 
judgment on society begins. We must prove ourselves ready to 
lead. We do this by following God now, before judgment begins. 
Obedience to God’s principles produces leadership. Disobedience 
to God’s principles produces His judgment: man’s disinheritance 
from God’s riches. 

If you don’t want to be disinherited, either eternally or on 
earth, then start obeying God. 


I. Transcendence/Presence 


1 
GOD OWNS THE WORLD 


The earth is the Lord’s, and all its fullness, The world and 
those who dwell therein. For He has founded it upon the seas, 
And established it upon the waters (Psalm 24:1-2). 


I have four children. One thing I noticed very early is that 
there are certain concepts that come very easily to children. I 
think the second word all of them learned was “no!” This is under- 
standable: my wife and I had taught them that word repeatedly — 
with appropriate instructional aids. 

Another word they all learned incredibly fast was “mine!” I 
think it was their third word, except for my son Scott. It was his 
first word, if memory serves me rightly. 

“Mine!” It comes so easily. It’s as if the idea is implanted in lit- 
tle minds, all ready to come out as soon as they learn to talk. I 
think it ts implanted in God’s image-bearers. 

What isn’t so easy to teach them is the concept “yours.” In fact, 
this may be one of the most difficult concepts of all to teach men. 
Wars are fought over it. Politicians are elected (or lose) in terms of 
it. People sometimes act as though there were no known limits on 
“mine,” which therefore means there are no sure guarantees for 
“yours.” 

What do I mean, “mine”? What do you mean, “yours”? Does 
the Bible give us information that helps us to sort out these two 
opposite words? 
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His 

Let’s start at the beginning, the first chapter of the Book of 
Genesis. The very first verse announces, “In the beginning God 
created the heaven and the earth.” That’s clear enough. God is the 
Creator. 

This brings us to the most important single doctrine of the 
Bible: the Creator-creature distinction. There is a fundamental differ- 
ence between the Creator and His creation. This doctrine establishes 
that it is God and God alone who is the absolute ruler over the en- 
tire creation. God established the laws by which the creation oper- 
ates, and He continually judges all the creation in terms of His law 
and His requirements. This is the doctrine of the original creation. 

God created the world; therefore, He owns it. He is the abso- 
lute owner of everything. As we will see later on, He has dele- 
gated the ownership of the earth to mankind. The child is made in 
God’s image (Genesis 1:26), and this is why it’s so easy for a child 
to learn the concept “mine.” 

But God hasn’t delegated everything to any one person, or any 
single institution. Sinful men may try to argue that God has dele- 
gated everything to the State (we call this economic doctrine “so- 
cialism”). Or they may act as though God gave everything to their 
favorite special-interest group. This is why “yours” is such a diffi- 
cult idea to learn and teach. “Yours” means that whatever is mine 
is limited. Sinful men resent such a limitation. 

But “mine” is always limited. “Mine” necessarily implies 
“yours.” Only God is the absolute owner; only He owns every- 
thing. What He does, basically, is lease what He owns to men. 
Everything we own, including life itself, we owe to God. Each 
person will eventually be judged by how well he managed God’s 
property. 

Are we good stewards of God’s property? How can we tell? 
Don’t we have to make judgments concerning our honesty, our 
frugality, the wisdom of our decisions, and whether or not we 
have invested what God has entrusted to us wisely? Obviously, 
managing God’s property implies performance standards of ownership. 
Where do we discover these standards? In the Bible. 
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Creation and Original Ownership 


The first principle of a Biblical covenant is the principle of 
.ranscendence: God’s absolute supremacy. God reigns supreme 
over everything. This means that He is high above the creation, 
and totally different from it. We deal with a sovereign God. In 
short, God runs the show. 

This principle of transcendence relates to economics because 
ownership is ultimately theocentric (God-centered). He created all 
that exists, and He is at the center of the universe as its owner. 
This means that ownership is ultimately a religious concept. It cannot be 
properly understood without reference to God as the absolute 
owner of the creation. Similarly, it is impossible to discuss prop- 
erly the responsibilities of ownership (which is what this book is all 
about) without also discussing what God specifically requires of 
men in their capacity as owners of property. 


Providence 


The doctrine of creation leads to a second doctrine, the doc- 
trine of providence, meaning God’s full-time maintaining and 
sustaining of the creation. God watches over and cares for the uni- 
verse in a personal way. Not only did He create it, but He also 
sustains it. He makes certain that it continues through time, and 
it’s solely through the power of God that the earth and the uni- 
verse around it are sustained. 

We read in the New Testament book, Colossians: “For by Him 
all things were created that are in heaven and that are on earth, 
visible and invisible, whether thrones or dominions or principali- 
ties or powers. All things were created through Him and for Him. 
And He is before all things, and in Him all things consist” (Colos- 
sians 1:16-17). The point is quite clear: God not only created the 
earth but He also sustains it. It is through His son Jesus Christ 
that history exists, that the world continues to operate. In short: 
no God—no universe. 

God created and sustains everything. This is why David the 
Psalmist announced that it is God who is the owner of all the 
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earth. The cattle on the thousand hills are His, and the thousand 
hills themselves are His (Psalm 50:10). There is nothing on earth 
that God does not absolutely, completely own. Because of this, we 
can rest assured that when we look to the Bible, we can find 
answers to the question: Who owns what? 

One of the great debates which has separated societies in the 
twentieth century is the debate over the question of socialistic 
ownership versus private ownership. Socialists argue that the 
State (the civil government) should own the tools of production. 
In the 1930's, the National Socialists (Germany’s Nazi Party) and 
the fascists in Italy argued that the State should control the tools of 
production, even though ownership was still officially private. In 
contrast, the free market is a system based on both the private 
ownership and private control of the tools of production. 


Trinitarian Ownership 


Which system of ownership does the Bible teach? We find the 
beginning of our answer in the doctrine of God, specifically, the 
New Testament doctrine of the Trinity, the union of God the 
Father, Christ the Son, and the Holy Spirit. When we accept the 
doctrine of the Trinity, which is the most basic new theological 
doctrine of New Testament Christianity, we have to recognize 
that God is at the same time many and one. There are three persons 
in the Trinity, but He is also one God. 

His required system of ownership reflects His Trinitarian 
being. We discover that God sets forth rules of ownership that are 
at the same time collective and individualistic. Some pieces of prop- 
erty are owned by individuals; some are owned by families; other 
pieces of property are owned by associations and corporations; 
some are owned by churches, and some are owned by the civil 
government, meaning the State. 

We also find in the Bible a system of overlapping ownership. Cer- 
tain pieces of property are owned primarily by individuals but 
only secondarily by the State. In other cases, property will be 
owned by individuals, but families will also have rightful claims. 
In other words, property can never be defined as exclusively and 
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absolutely owned by any single individual or any single human 
institution. This conclusion is implied by the very statement 
which begins this chapter: that God alone is the absolute owner of 
all the creation. He, and He alone, possesses absolute rights of 
ownership, All other ownership claims are subordinate. 

When we speak of human ownership, we have to speak of 
God-given ownership. God is the absolute and ultimate ruler over 
all the creation, and therefore He is the absolute owner of the cre- 
ation. We are told, however, that God has delegated to man the 
responsibility of caring for the creation (Genesis 1:28). Man is 
therefore a steward under the overall supervision of God. This 
means that man is responsible to God for all that he is, and he is 
responsible to God for the proper administration of everything 
that has been entrusted to him. 


Private Ownership 


There is no question concerning the Bible’s affirmation of pri- 
vate property. This includes the New Testament. Jesus offered the 
following parable as a description of the kingdom of God. A land 
owner sends his servant out one morning to hire workers. Several 
are hired in the morning. The servant returns to the marketplace 
several times during the day. Each time, men agree to work in the 
fields. At the end of the day, the owner pays each of them the same 
wage. Those who worked all day complain. Why shouldn’t they 
have received more money than those who came late? 

What was Jesus trying to teach? That God saves some men 
early in their lives, some men in mid-life, and some men just be- 
fore they die. Why should the early beneficiaries complain? They 
had sought employment, and they had received it. Had they not 
understood the terms? The land owner chides them: “Is it not law- 
ful for me to do what I wish with my own things? Or is your eye 
evil because I am good?” (Matthew 20:15). Jesus compares the 
sovereignty of God in granting men salvation with the sovereignty 
of the owner over his goods. 

The early church in Jerusalem practiced voluntary common 
ownership of goods. They had been warned by Jesus that Jeru- 
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salem would fall to the Romans (Luke 21), so they sold their goods 
while they still could, and shared their property. 

A married couple, Ananias and Sapphira, sold a piece of 
property. They took some of the money aside, and gave the rest to 
the church. But they told the leaders that they had given all the 
proceeds of the sale to the church. Just before God judged them 
both with death for this sin of deception, Peter reminded Ananias: 
“While it remained, was it not your own? And after it was sold, 
was it not in your own control? Why have you conceived this 
thing in your heart? You have not lied to men but to God” 
(Acts 5:4). 

Peter’s point was clear: there is no required system of socialist 
or communist ownership in God’s administration of things. 
Shared property is voluntary. Shared property was a voluntary gift, 
not a moral requirement, let alone a legal requirement. 

Thus, one of the most popular arguments of “Christian” social- 
ists, that the early church held property in common, is in fact an 
argument against State-required and State-enforced socialism. Only 
in Jerusalem did the church adopt this policy of shared property, 
for only Jerusalem was threatened with God’s prophesied destruc- 
tion. Yet a practice which was temporary and voluntary has been 
used by evil men to defend a permanent and involuntary system 
of theft by ballot box, modern socialism and the welfare State. 


Ownership as a Social Function 


Ownership is a social function. Most people don’t understand 
this. Capitalism’s critics certainly don’t. When the critics think of 
private ownership, they think of a greedy, grasping, profit-seeking, 
tight-fisted owner of property who uses his property exclusively 
for his own personal self-advancement. They think of the capital- 
ist as Ebenezer Scrooge. 

This has been the traditional cartoon version of the capitalist 
in all socialist parties. The capitalist is seen as an exploiter. He is 
seen as someone whose plans must be thwarted by the community 
as a whole, acting politically through the State, in order that the 
community’s interests can be upheld. 
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This is a complete misunderstanding of private property. Indi- 
viduals own property as a dual stewardship: first before God, and 
second for the community. Understand: I didn’t say that people 
hold property for the benefit of the State. The State is not the same 
as the community (though proponents of Big Government seldom 
mention this). People don’t hold property primarily to benefit the 
civil government, meaning that political and bureaucratic institu- 
tion which God has established to punish evildoers. Ownership in 
the Bible and also in a free market isn’t primarily a State function. 
I am arguing instead that ownership is a social function, and that 
men must divide up property according to the needs and demands 
of the community as a whole, if owners wish to be wise investors and 
receive the highest profits and benefits from their property. 

In short, the State is not the same as the community. The 
community is a lot broader than the State: it is made up of fami- 
lies, churches, schools, businesses, and voluntary associations of 
all kinds. The officials of the State legally represent the commun- 
ity in Biblically limited ways: they offer protection of life and 
property (Exodus 22), trials by jury (Exodus 18; Romans 13:1-7), 
national defense (Judges), medical quarantine (Leviticus 13, 14), 
and public safety (Exodus 21:28-36). 


A Piece of Land 


Let’s see how the social function of ownership operates in 
practice. Say that an individual holds a piece of land. This land 
can be used for many purposes: farming, a site for a factory, a site 
for a school, a site for homes or apartment houses, etc. In other 
words, the land has more than one use, and therefore the individual 
owner has to decide the best possible way to use the land. 

If he is a profit-seeking owner, he must ask himself this ques- 
tion: “What do people in the community want me to do with my 
property?” To answer this question, he needs to determine the 
possible rate of return, either from selling the property or renting 
it out. In order to receive the highest profits from the land, he 
needs to use it to produce whatever people value the most, as de- 
termined by their willingness to pay. The normal rule used by a 
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seller to determine what the community (participants in the mar- 
ket) really wants is this: high bid wins. The economy is essentially a 
giant auction. 

Let’s say that an individual decides that his property should be 
used either to build an apartment house or to grow food. People 
want living space, and an apartment complex is a way in which 
people can get inexpensive living space. By using the land as a site 
for the construction of an apartment complex, the owner makes it 
impossible for the land to be used for growing food. He denies 
other users access to the property. This is the essence of all owner- 
ship: denying access to an asset. It is the legal ability to say, “This use, 
not that one.” Such a decision should always be made in terms of 
this principle: “Pm responsible.” 

What if a farmer also wants this property? What economic in- 
centives can the farmer offer to the land owner to persuade him 
that he, the farmer, should be allowed to take control of the prop- 
erty? Obviously, the best way for him to do it would be to offer the 
owner a lease or a rental payment or even cash on the line in order 
to gain exclusive use of the property. 

In this example, one group of consumers benefits, and a 
different group loses. Some consumers are more interested in in- 
creasing the supply of apartment house space, thereby making 
space cheaper, while others are more concerned with increasing 
the supply of food, and thus making food cheaper. 

The apartment house builder acts as a middleman for the peo- 
ple who want to rent the space. Similarly, the farmer acts as a 
middleman for people who want to buy food cheaply. Each group 
of consumers is represented, economically speaking, by an agent. He 
is not a legal agent, but he is an economic agent. He does not hold 
a piece of paper signed by all the members of the group that says: 
“This man is our lawfully designated representative.” He is simply 
a person who is willing to put his own money (or money he has 
borrowed and is responsible for) on the line in the hope of selling the 
property’s economic output to the special interest group that he believes will 
pay him the highest price. The builder and the farmer each want to 
sell or rent the use of the land to “his” group of consumers, not 
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because he knows them, but because he believes they are willing 
to bid the highest for the property in the competitive auction we 
call the free market. 

The number-one economic question is this: Who will offer the 
highest bid? Will it be the consumers of food, or will it be the consum- 
ers of living space? The owner of the land is rewarded to act as a 
steward (property manager) for those people in the community 
who are willing to pay the most for the land. If he refuses to follow 
this rule, he cannot gain the maximum economic return from that 
property. The important point is that the future profit he expects 
to make from the sale of the land is his economic signal from future 
consumers that they want him to sell it to the highest bidding buyer. 

Assume that the farmer (the “agent” of future food buyers) is 
unwilling to bid as much for the property as the “agent” of the 
future apartment house dwellers. The man who presently owns 
the property nevertheless allows the farmer to lease or buy the 
property at the lower price. He makes money from the sale of the 
land to the farmer, but to do this, he must give up the money that 
the apartment house builder would have paid for the land. He 
suffers a financial loss: he loses the money he could have made by 
selling to the apartment house builder, minus the money he actu- 
ally made by selling to the farmer. 

There is nothing very amazing about this analysis of how the 
free market works. It is a giant auction. The average person 
understands this process, even if he has never thought much 
about it. All this analysis says is: “You can’t get something for 
nothing.” We live in a world of scarcity. Scarcity means that if 
every item were sold at zero price, there would be more demand 
than supply. So we put prices on such items in order to limit de- 
mand. We decide who gets what by a system of bidding, just like 
an auction. To get one thing, a person must give up something 
else. And most of the time, we make our decisions based on the 
rule: high bid wins. We do the best we can with what we've got. But 
what is “the best”? We search out “the best” by asking ourselves: 
“What is the best (highest) price I can get for this item or service?” 
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Ownership Isn’t Free 


The owner has the legal right to do what he wants with his 
property, but he cannot escape the economic consequences of his 
decision. In other words, we can say that he is free to sell his prop- 
erty, but ownership is not free. Ownership bears costs. Ownership 
ts expensive. Make a mistake by selling too low, and you suffer the 
economic consequences. To get the most income as a seller, you 
need to listen to the agent of those consumers who the agent ex- 
pects in the future to pay the highest price. This is the agent who 
will pay you the highest price in order to take control of the prop- 
erty. In this case, you need to listen to future renters and not to 
future eaters. 

By what standard should an individual make a decision as to 
how to use his property? There are many answers to this: to bene- 
fit a particular special-interest group, or an organization, or a 
particular group of consumers in the community, or the political 
authorities, or any number of other possible buyers and users of 
the property. But a very important factor in allowing an individ- 
ual to make a choice as to what use the property will be put is the 
question of profit or loss. 

The property owner has the legal right to subsidize (assist 
financially) a particular group by selling that property at a below- 
market price, but he can’t do this free of charge. By selling the 
property at a price that is below the price another buyer would 
otherwise bid, the seller personally bears the loss. What loss? The 
money he forfeits because he is selling below market. In effect, he 
makes a gift to the buyer of the difference between the normal 
market price and the actual selling price. There is nothing mor- 
ally wrong with making this sort of a gift, but the gift cannot be 
made free of charge. There are no free gifts, just as there are no 
free lunches. (Even the free gift of God’s grace to mankind in 
Jesus Christ had to be paid for: at the cross.) 

Who else suffers a loss? All those consumers who wanted their 
“agent” to buy the property at the higher price, but who couldn’t 
get the seller to cooperate. But these thwarted consumers have the 
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satisfaction of knowing that the seller bore a financial loss because 
of his decision. If they lose, then at least he loses, too. 


The Auction 


How does society convince individuals to meet the needs of 
the largest and most productive segments of that society? It does it 
through competitive bidding. Ownership, therefore, is very much 
like a giant auction: the high bid normally wins. Even when the 
high bid doesn’t win, the known high bid always makes itself felt in 
the actual decision of the seller. 

The seller must decide whether he wants more money, or 
more satisfaction from giving all or a portion of that property to a 
particular individual or group. But the social function of owner- 
ship cannot be escaped. Hour by hour, minute by minute, the in- 
dividual who owns a piece of property gives up all of the income 
he otherwise could have received if he had just sold the property 
or put it to some other use. 

There is no escape from this process. The market makes itself 
felt every moment of the day because of the income which is lost 
from all competing uses of the property. In the mind of the prop- 
erty owner, the benefits received from a particular use of the prop- 
erty offset these losses. 


Theocentric Ownership 


I have already said that all ownership is given by God and 
guided by God. All ownership is therefore providential. Ownership 
is therefore theocentric. God is at the center of all ownership. This 
has important economic implications. 


Man’s Limited Knowledge 


One of the characteristics of God is that He knows everything 
there is to know. He is omniscient (all-knowing). Before time 
began, God knew everything that is taking place today, and He 
knows everything that will take place in the future (Ephesians 1). 
There is nothing in the universe that takes place that God is not 
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completely aware of. Knowing everything is the completely unique 
ability of God. This ability cannot be transferred to any creature. 
There are secret things known only to God (Deuteronomy 29:29). 

Because of this fact of mental life, men cannot truly claim to 
know everything, either as individuals or as members of a com- 
mittee. They cannot honestly claim to know every possible use to 
which a property might be put. They cannot honestly claim to 
know the very best possible use of that property. They make esti- 
mations. They make guesses. They do their best to determine 
where they can get the highest rate of return on their capital. But 
ultimately, they can never know for certain whether or not they 
are putting their property to the most profitable use, or the most 
socially beneficial use, or the most morally beneficial use. This is 
why the ownership of property is always a moral responsibility. It’s a bur- 
den as well as a benefit. 


Biblical Law 


Where do we go for guidance concerning which kinds of prop- 
erty should be owned by individuals, and which kinds of property 
should be owned by other associations or agencies? Where do we 
find the best guidelines (“blueprints”)? 

Answer: we must look to Biblical law. When we examine what 
God has revealed to us about Himself and His creation, we find 
guidelines (“blueprints”) concerning the proper distribution of 
property. We find guidelines for the private ownership of prop- 
erty, for the inheritance of property, for the support of the poor, — 
for the support of the civil government, and so forth. If we don’t 
turn to the Bible and to Biblical law in order to discover these 
answers, then we get ourselves tangled up in fruitless, God- 
dishonoring debates between rival humanistic political and eco- 
nomic philosophies. Throughout history, there have been endless 
debates over “private ownership versus collective ownership.” 
These debates have not been resolved, simply because men do not 
agree about their most basic beliefs. They do not share a common 
moral viewpoint. They disagree about where the universe came 
from or who controls it. They therefore disagree with each other 
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concerning the origin of property and the standards of ownership. 
They disagree concerning stewardship. They have not been able 
to come to any agreed-upon conclusions concerning who owns 
what, and who should own what. 

This little book represents an attempt to clarify some of these 
fundamental issues. No brief book could possibly cover all of the 
important topics, but at least it can serve as a general introduc- 
tion. There is no doubt that what the Bible teaches about the own- 
ership of property is opposed to modern socialist economic theor- 
ies and also opposed to theories of absolute private property. But 
on the whole, we find that God has delegated more responsibilities 
to private associations, especially the family, than He has dele- 
gated to the civil government and to its bureaucratic agencies. 


Conclusion 


The Biblical concept of ownership is centered in God. “For 
every beast of the forest is Mine, And the cattle on a thousand 
hills” (Psalm 50:10). God is the absolute owner of all the creation, 
and He sustains it by means of His supreme ruling power. 

He established man as a manager over His property, and He 
has laid down laws for the administration and transfer of property 
that must be obeyed if this work is to be profitable. They are to 
be faithful stewards to God. Private property is not an absolute 
rule, and neither is State-owned property. But as we shall see, 
most property in the Bible is not owned or controlled by either the 
civil government or the church. Most property is owned by fami- 
lies or the economic agents of families. 

All ownership is social. Buyers and sellers compete — buyers 
against buyers, and sellers against sellers — for the scarce resour- 
ces of the creation. This competitive process, which some econo- 
mists call a process of discovery, places economic pressures on owners 
to administer their property for the benefit of consumers. 

Legally, the Bible allows great freedom of private property 
management, but from an economic point of view, every decision 
(or lack of decision) on the part of the owner bears its appropriate 
cost. Any property owner who refuses to meet consumer demand 
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thereby loses income, or loses an increase in the value of his prop- 
erty, or both. He pays a price for ignoring consumer demand. He 
is generally legally free to do what he chooses with his property, so 
long as he does not injure (physically or morally) any other per- 
son; he cannot use his property free of charge. 

We must begin our study of Biblical economic principles by 
assuming the following beliefs: 


1. God is the supreme Creator. 
2. God is the absolute owner of all property. 
3. God declared that man should rule over (have dominion 
over) the other creatures of the earth. 
4. God gives man the responsibility of property management 
(stewardship before God). 
5. Ownership is a social function (stewardship before men). 
6. God has established standards for legal ownership. 
7. God has established laws for man’s management of God’s 
property. 
8. Biblical law reveals these standards. 
9. Man, unlike God, has limited knowledge. 
10. Profit-and-loss standards help men discover the best use of 
the property which God has entrusted to them. 
11. The free market economy is a giant auction. 
12. The normal rule of this giant auction is “high bid wins.” 
13. The middleman is the economic agent of consumers. 
14. Biblical law establishes the proper rules of ownership and 
administration of property. 


II. Hierarchy/Authority 


2 
DOMINION BY SUBORDINATION 


Then God said, “Let Us make man in Our image, according 
to Our likeness; let them have dominion over the fish of the sea, 
over the birds of the air, and over the cattle, over all the earth and 
over every creeping thing that creeps on the earth.” So God 
created man in His own image: in the image of God He created 
him; male and female He created them. Then God blessed them, 
and God said to them, “Be fruitful and multiply; fill the earth and 
subdue it; have dominion over the fish of the sea, over the birds 
of the air, and over every living thing that moves on the earth” 
(Genesis 1:26-28). 


The second principle of a Biblical covenant is the principle of 
hierarchy-authority. God directly and personally controls His crea- 
tion (principle one: transcendence). Nevertheless, God, the 
sovereign owner who created the universe, has delegated to man- 
kind the full responsibility of caring for the creation as a whole. 
God doesn’t directly contro] the earth apart from those He has 
chosen to manage His property. He directly controlled all of it 
during the first week of creation, but He no longer does. In His 
providential control and mercy, He has decided to delegate con- 
trol over His property to mankind throughout history. 

In order to restrain each person, and also to give him the 
increased productivity that is made possible by cooperative efforts 
(1 Corinthians 12), God has established several hierarchical chains 
of command through which men are to exercise their God-given 
authority. The three God-ordained hierarchies are family, church, 
and State. All three are governments. All three are marked by 
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oaths before God. All three are bottom-up systems of appeals 
courts, especially the church and State. Christian maturity in- | 
creases when individual self-government under God's law increases. 

This raises a whole series of very difficult questions. The most 
important question is: What or who is the primary manager of 
God’s property? 


Family Property 


There can be little doubt that the Bible teaches that property is 
primarily owned by families. In the same sense that God is Him- 
self a family of three persons, so is mankind. Mankind reproduces 
itself and extends dominion over the creation through the most 
universal institutional unit, the family. God placed Adam and 
Eve under the terms of the dominion covenant as a family. He 
told them to be fruitful and multiply —a biological task to be per- 
formed within the bounds of the family covenant. It is certainly 
not a bureaucratic task given to church or State. Families there- 
fore are the primary owners of property because the family is the 
primary agency of dominion. Of course, the family never operates 
independently from the civil government. Whenever it unlawfully 
tries to do so, it becomes a tyrannical local civil government. But 
the family is the primary agency of dominion, not church or State. 

Because of the God-imposed division of labor principle (1 
Corinthians 12), we need cooperation. But we need it not just with 
fellow church members. How can we get cooperation from the 
non-Christian world? Through our ability to offer economic in- 
centives to them. This is why the economy is the primary means 
of cultural dominion: it enables Christians to enlist the skills and 
capital of those who do not agree with our first principles of life. 
They cooperate with us in order to further their ends, yet their ac- 
tivities ultimately extend the kingdom of God in history. 

In the Old Testament, property was unquestionably familis- 
tic, and families had very definite responsibilities for the long- 
term care and administration of the land that was placed under 
their control. In principle, this has not changed in New Testament 
times. While we no longer own property through membership in 
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one of twelve tribes (Numbers 36), as the ancient Israelites did, 
we nevertheless own property as stewards for families. 


Individual Ownership 


Does this mean that private individuals who are not married 
and who have never been married are not entitled to own prop- 
erty? No, because they are still heads of households. It does mean, 
however, that individuals are responsible for the care of parents in 
those cases where the parents are unable to care for themselves 
(Exodus 20:12). It also means that the unmarried individual has 
to make decisions concerning who will inherit the property. He 
therefore must act in the name of some other family or some other 
institution with respect to the inheritance. If he refuses to choose a 
lawful heir, then the State steps in at his death and decides who 
will inherit. There is therefore no escape from the responsibility of 
managing property. Someone will inherit. (See Chapter Five: 
“Inheritance.”) 

It’s obvious that most individuals eventually marry and have 
families. In the book of Genesis, we read that a man removes 
himself from the control of his parents when he marries, by setting 
up an independent family unit which is no longer ruled by the 
original family (Genesis 1:24). 

Most individuals say that they would give up almost anything 
for the sake of their families. Most men would claim that they are 
working in order to advance the social status or the economic 
status or the educational status of their families. There is no ques- 
tion that in most cases, a man who is married will have different 
interests and a different sense of responsibility than an unmarried 
man normally possesses. 

Studies have indicated that married men live longer than un- 
married men, that they are less likely to commit crimes than un- 
married men, and that they are less likely to become social misfits 
than unmarried men. Marriage leads to stability, prosperity, and 
predictable moral behavior. Without strong family units, a society 
will be far poorer, and in most cases, each individual within soci- 
ety would find himself with much less wealth. 
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In other words, goods and services flow in the direction of 
those who take personal responsibility over their own affairs, and 
over the affairs of those individuals whom God has made depend- 
ent on them for a period of time. As the Bible says, “But the wealth 
of the sinner is stored up for the righteous” (Proverbs 13:22b). 

Individuals possess ownership rights, meaning the human right 
lawfully to exclude others from controlling a particular piece of 
property. Never forget: humans possess rights to property. Property 
rights are therefore really human rights. The popular slogan, “human 
rights are more important than property rights,” is just that, a 
slogan. It is frequently a highly misleading slogan. It is almost 
always used to increase the power over property by State bureau- 
cracies at the expense of families. Individuals are usually mem- 
bers of families, and family units have important legal claims over 
individuals, and therefore over property. But this means that fam- 
ilies therefore possess God-given property rights to exclude the 
State. 

Each of God’s three lawfully ordained human governments— 
family, church, and State — possesses God-given authority in the 
field of economics, but the primary agency of economic authority 
is the family. The family is the primary agency of dominion, and 
dominion involves the extension of man’s authority over the vari- 
ous operations of the creation. 


Autonomy and Impotence 


Individuals are judged by their performance of required obli- 
gations before God and before other men. People’s actions and 
words have meaning precisely because there is a God who created 
them, sustains them, and carefully guides and cares for the world 
in which men operate. The world has meaning because there is a 
plan of God and also a set of ethical standards that God has estab- 
lished. The world and the life of the individual have meaning only 
because both the world and individuals are under God’s guidance 
and rule. 

This means that built into creation is a concept of authority. 
God is the ruler over His creation. Men must answer to God and 
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be responsible to Him. The basis of any man’s rule over the creatures and 
the resources of the earth is his humility and his willing obedience to a sover- 
eign and all-knowing God. This is what Jesus meant when He an- 
nounced: “Blessed are the meek, For they shall inherit the earth” 
(Matthew 5:5). He meant meek before God. He did not mean 
“wimps before men.” He meant just the opposite. We need humility 
to take authority. 


Grabbing for Power 


When men forget this and act as though they were independent 
rulers over the earth, they tend to lose power over time. This is one 
of the ironies of history, for when Adam rebelled against God, he 
was trying to assert his own control over the creation. Men rebel 
against God and God’s moral standards in order to increase their 
own power. This rebellion backfires. 

When men depart from the God who created them and who 
sustains them and the universe, they leave the one source of long- 
term power and authority which is given to man. What I’m argu- 
ing, in short, is that men will either be under God and exercise do- 
minion over the creation, or else they will attempt to ignore God and 
therefore find themselves increasingly controlled by the creation 
(including other men). 

God-hating people may say that they are working to take 
power over the creation, but such an effort means that certain in- 
dividuals are trying to take control over all the rest of us. When 
“man takes control of man,” this means that a power-grabbing 
elite is attempting to take control of everybody else. 

Individuals and groups that attempt to control other people in 
defiance of God’s laws always find resistance. They involve them- 
selves in wars, assassinations, struggles for power, and all of the 
sorts of crises that take place when men forget God, ignore His law, 
and attempt to impose their own will without any kind of restraint. 


Moses and Pharaoh 

We see a very good example of this power-seeking in the at- 
tempt of the Pharaoh of Moses’ day to maintain control over the 
Hebrew slaves. When Moses came before him to challenge him to 
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allow the Hebrews to go on a three-day journey in order to sacri- 
fice to their God, Pharaoh responded by asking rhetorically, “Who 
is the Lord, that I should obey His voice to let Israel go? I do not 
know the Lord, nor will I let Israel go” (Exodus 5:2). Other 
tyrants who lorded themselves over the Israelites in later years 
would utter similar arrogant challenges to God. 

Why did the people of Israel find themselves in bondage? 
Because God tells all men that whenever they forget that He is the 
source of all man’s benefits—that He is the supreme ruler over 
creation — they will eventually find themselves in slavery. When 
men forget God, they thereby forget liberty. People who rebel against 
the God of the Bible will always find themselves placed under the 
ruling power of some imitation god. 

The repeated defeats and captivities of the Hebrews came 
because they repeatedly rebelled against God. God told them, in 
effect, “If you choose to worship another god, I will give you over 
to the power of that foreign god which you chose to worship.” This 
happened again and again. It led to dictatorship over the 
Hebrews by kings and pharaohs and tyrants who worshipped the 
other gods— gods that the Hebrews had “run away” to worship. 
When men run away from God, they run into bondage. Foreign tyrants 
over Israel often claimed to be the actual physical image or repre- 
sentative of these other gods, and they could therefore easily con- 
trol the Hebrews, because the Hebrews could no longer appeal to 
the God of the Bible they had denied when they worshipped other 
gods. 

In effect, what God was saying to them was this: “So you want 
to worship other gods? Fine, go ahead and worship them. Let Me 
give you a taste of what those other gods really are. Let Me show 
you the kind of society which is created by people who worship 
that sort of foreign deity. Let Me show you what it’s like to serve 
politicians and bureaucrats who have rebelled against Me in the 
name of that god.” Even if that god is Man. 

We are either under the God of the Bible, or we are under 
some other god. It’s not possible for men to escape serving some 
higher authority. The question is: Which authority? Will men 
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serve the loving God who created them, or will they serve a crea- 
tion of their own minds (Romans 1:18-23)? Will they serve the 
personal God of the Bible, or will they serve some tinhorn dic- 
tator, or some tyrannical political party, or some warlord, or some 
other fake god who struts across the face of the earth and over the 
backs of the broken bodies of men? 


Authority and Obedience 


What the doctrine of dominion teaches is that there is a chain of 
command in the universe. God, as the creator of the universe, con- 
trols everything that happens in that universe. He sits on His 
throne as the Judge of the universe, and it is He who decides who 
has met His standards and who has violated them. God is the 
Judge. We are the judged. 

God controls the universe and asserts His sovereignty over 
man. Men, as representatives of this sovereign God, possess God- 
given authority over the creation. God is a lawful God, and He 
has established moral and other kinds of laws over His creation. As 
God’s image, man is able to understand these laws and apply 
them. Man, as a sovereign agent—an agent operating under the 
rule of God—serves as a miniature judge, a representative of God’s 
supreme authority (1 Corinthians 6:3). He doesn’t have final au- 
thority, but does have legitimate delegated authority: the authority 
God has given him to make wise decisions here on earth. 

When Adam rebelled in the garden against God, one of the 
curses that was placed on him was that the agricultural produce of 
the field would begin to bring up weeds and other kinds of unde- 
sirable growth (Genesis 3:18). Animals also became a threat to 
man, and it was only after the great Flood in Noah’s day that God 
placed the fear of man in the hearts of the animals (Genesis 9:2). 
Man learned what it meant to suffer rebellion. 


Insubordination 

Adam rebelled against the authority of God, and then nature 
rebelled against the authority of Adam. Adam learned what it was 
like to govern insubordinate individuals who do their best (worst) 
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to refuse to submit themselves to God’s supreme guidance by 
refusing to submit to man’s guidance. He also learned what it was 
like to suffer death. Adam’s dominion over the earth was inter- 
rupted by sickness and then by death. Why? Because Adam had 
attempted to assert his role as the judge between the truth of God’s 
Word and the truth of Satan’s word. But there is only one supreme 
judge, and that judge is God. 

It has become far more difficult for man to exercise dominion 
on earth because of the results of Adam’s rebellion. Sinful men 
find that the world around them is in perpetual rebellion against 
them. Sinful rulers also find that their followers are stubborn and 
resistant to their commands. Some of them are even willing to 
revolt against him. The more that individuals try to assert the 
power of God, which is not theirs to possess, the more they pro- 
duce resentment and rebellion in the men under their authority. 

This doesn’t mean that all authority is wrong. It simply means 
that all God-defying, lawless authority is wrong. 


Multiple Hierarchies 


Just as God rules over creation, there will always be men who 
exercise authority over other men. There will always be ranking 
chains of command, but any attempt to set up a single chain of 
command is demonic, for no human institution possesses absolute 
authority. There are rulers of church and State. There are rulers 
in business affairs. There are rulers in clubs, non-profit associa- 
tions and other voluntary groups of many different kinds. In 
organized sports there are captains, and there must be a coach. 
There must also be a referee. 

Christians understand that they are in a very real sense 
spiritual soldiers. They should also realize that like any good 
soldier, each Christian is under someone else’s authority. Obedience to 
superior authority is the testing ground of future authority and 
future responsibility. We begin as followers, not as leaders. 

God judges a man by how well he performs his task under the 
authority of some other person. Depending on how well he per- 
forms under this authority, he should or should not become a 
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leader of other individuals. This is true in families, in businesses, 
and in military operations. It’s true in every area of life. Authority 
over others is always by rank. Authority over others is always by 
covenant (a legally binding interpersonal bond under God: 
church, State, or family) or contract (a legally binding agreement 
among people). Every covenant or contract requires men to sub- 
mit themselves to the authority of some ruling agent, if only the 
enforcing authority. 


The Trinity 

Christianity teaches that there are three persons in the God- 
head. Each person is equal in honor and majesty, power, and 
glory, yet each of the persons has a different function with respect 
to mankind and the creation. Throughout His career, Jesus 
affirmed that He was simply doing the will of His Father, from His 
youth (Luke 2:49) to His death (Matthew 26:39). This does not 
mean that Jesus was inferior to God the Father in terms of His being; 
it simply means that He was subordinate in His function in relation- 
ship to God, meaning subordinate in His activities with respect to 
the church and the creation in general. Jesus’ submission to the 
Father’s authority in history doesn’t imply moral inferiority or in- 
feriority in terms of His being. (It is always a sign of false theology 
when the inferiority of Jesus is proclaimed, in contrast to His sub- 
ordinate functional status in history under God the Father.) 

We also find that the Holy Ghost is sent by both the Father 
(John 14:26) and the Son (John 16:7) to minister unto mankind. 
In other words, the Holy Ghost is under the authority of both the 
Father and the Son. This also does not mean that the Holy Ghost 
is inferior in His being to the Father and the Son. It means only 
that He is under Their authority in His relationship to history. 

If two of the very persons of the Godhead are not jealous of the 
Father, neither should men be jealous of lawful authority. 


The Family 

Husbands are to exercise godly, responsible dominion, and 
they are to take responsibility for the actions of the members of 
their families, precisely because heads of households are God’s 
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designated agents on earth with respect to family members (Ephe- 
sians 5:22-33; 6:1-4; 1 Peter 3:1-7). Husbands are to follow God’s 
laws. Their authority is not independent of God’s. They are under 
the authority of God and other institutions, whether church, 
State, business, or charity. 

There is also a hierarchy of responsibility and authority within 
the human family. Wives are under the authority of their hus- 
bands. This doesn’t mean that wives are in any way morally infer- 
ior to their husbands. In many cases, wives may be far superior 
ethically to their husbands. Nevertheless, they are to obey them so 
that they may learn to exercise authority in their own households. 
Exercising proper authority requires submission to proper author- 
ity. In short, dominion requires subordination. If wives wish to exercise 
responsible authority in other areas of life, they must become obe- 
dient to their husbands, just as husbands must become obedient 
to God, the church, and the State. To lead, you must first follow. 
People don’t start out as generals in an army —not if that army is 
going to defeat another army, anyway. 

By denying this fundamental principle, the “women’s libera- 
tion movement” has done more to remove long-term authority 
from women than any other intellectual and political movement 
of this century. We see this clearly in the case of “no-fault divorce.” 
Recent studies indicate that within one year after such a divorce, 
the former wife’s overall economic status falls by over 70%. This 
is liberation? No; it is a form of bondage. All rebellion against 
God and God’s standards results in bondage. 

Women are not to be doormats. Nobody is supposed to be a 
doormat. They advance their status and authority by helping 
their husbands and children. If they possess the grace and wisdom 
to become economically productive without ceasing to assist hus- 
bands and children, they should do so (Proverbs 31). They ad- 
vance their family’s fortunes and authority by serving husbands, 
children, employers, and therefore consumers. 


1. Sylvia Ann Hewett, A Lesser Life: The Myth of Women’s Liberation in America 
(New York: Morrow, 1986). 
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Dominion is by service. Dominion is by subordination. Domin- 
ton is by covenant. “Authority over” is achieved by “submission to.” 
Authority is therefore achieved by following established laws. The 
question is: Whose laws will men affirm? God’s, or someone else’s? 
The question is: Whose covenant? 

God has created a whole series of responsible human institu- 
tions. No single institution has absolute authority over any other 
institution. Certainly, no single institution has absolute authority 
over all other institutions. Any such assertion of absolute author- 
ity is a challenge to the doctrine of the sovereignty of God, and it 
leads, inescapably, to tyranny. 


The State 

In our generation it has been the State above all other institu- 
tions which has asserted this kind of all-encompassing authority 
over men. To the extent that men have believed such a doctrine of 
the supremacy of the State, they have placed themselves under 
other men whose sins, whose ignorance, whose errors, and whose 
lack of good judgment will lead them all into a ditch. The Bible 
speaks of the blind leading the blind into the ditch (Luke 6:39). 
When State bureaucrats, planners, and politicians lead all the rest 
of us into the ditch, everyone suffers. 

What the Bible teaches us, in other words, is a system of mul- 
tiple hierarchies and multiple authorities, all under the overall 
sovereignty of God. When men are self-governed — when men ex- 
ercise self-government under God in terms of God’s revealed law 
~—we find that the State, the church, and other powerful institu- 
tions are limited. But when men assert autonomous (self-made 
law) sovereignty over their own affairs, thereby denying the sov- 
ereignty of God above them, we find that societies are torn apart 
by conflicts between groups that insist on anarchy—a Stateless 
society — and rival groups that insist on a totalitarian State. Men 
are governed either by people who covenantally represent God 
and God’s law, or they will be governed by other men who repre- 
sent some other god and that god’s law. 
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Authority: Top-Down or Bottom-Up? 


The basis of dominion is cooperation under God. Every insti- 
tution needs to have a specified chain of command or chain of re- 
sponsibility, so that men understand and accept: (1) their God- 
imposed limits, (2) their God-given assignments, (3) their per- 
sonal responsibility for the resources that God provides them 
with, meaning (4) the God-established standards for judging per- 
formance which the organization enforces over its members. 

Without these guidelines (“blueprints”), men cannot make 
wise economic decisions. They cannot decide what to do and 
when to do it. A society without hierarchies is impossible—a 
myth. Any society that did not have many groups that have inter- 
nal ranks of authority would rest on a foundation of chaos. Soci- 
eties cannot survive without hierarchies. Hierarchy is an inescapable 
concept. It’s never a question of “hierarchy vs. no hierarchy”; it’s 
always a question of which hierarchy or hierarchies. 

Nevertheless, Biblical Christianity never asserts that any sin- 
gle authority is absolutely supreme, except the Creator God. This 
means that there must be God-ordained and God-limited institu- 
tions to settle disputes. It also means that there should be no central 
planning agency over the entire economy. 

The Biblical concept of social order is not a top-down pyramid 
of political power, but rather a bottom-up system of appeals 
courts. Initiative should normally begin at the lower level of the 
social system. (An exception, obviously, is during wartime. Yet 
even here, most of the details for carrying out any mission must 
be dealt with at the platoon level.) 

Vladimir Lenin, the Communist revolutionary who captured 
Russia in 1917, was a master of tyrannical, pyramid-like organiza- 
tion. He once contrasted his “revolutionary political democracy” 
(the Bolshevik Party) with the less centralized socialists, the Social 
Democrats: “The latter want to proceed from the bottom upwards. 
. . . The former proceed from the top. . . . My idea... is ‘bu- 
reaucratic’ in the sense that the Party is built from the top down- 
wards. . . .” He transformed Russia into the Soviet Union in 
terms of this blueprint. It is demonic to the core. 
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Conclusion 


God has entrusted to mankind the administration of the earth. 
We are to do all things to the glory of God. We are to submit our- 
selves to the law of God. The law is our tool of authority, and the 
law is the standard God will use to judge us on the final day. 
Therefore, as responsible agents, we must govern ourselves and 
all those over whom we have been given lawful authority. We are 
to govern ourselves in terms of the same law-order that we expect 
the final judgment to bring over us (Matthew 7:1). 

Those people who are graciously chosen by God to become 
His adopted children (John 1:12)—those who have publicly 
declared their belief in Jesus Christ as the only acceptable sacrifice 
which satisfies the eternal wrath of God, and who are covenanted 
to (under the discipline of) a local church—are no longer under 
the curse of God’s law. But they don’t deny their need for the law’s 
protectton. They want God’s protection, which necessarily means 
that they want Biblical law’s protection. This means that they 
want protection by lawfully established institutions that are based 
on and restrained by God’s revealed law. They want protection 

from those institutions that deny that they are under God’s author- 

ity and God’s law. They want freedom under God and God’s law; 
they want to avoid tyranny under some other god and some other 
law. 

In short, Christians are supposed to recognize that authority is 
inescapable, and therefore that hierarchy is inescapable. It’s always a 
question of whose authority and what kind of hierarchy. 

To understand the nature of responsible ownership before 
God, we need to acknowledge these Biblical principles: 


1. Men are responsible primarily to God. 

2. God is the only true central planner. 

3. The primary agency of economic planning is the family, as 
the primary owner of property. 

4. The primary agent of the family is the husband. 

5. Socialistic central planning is demonic; it is man’s attempt 
to replace God. 
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. Socialistic central planning requires a tyrannical elite. 
. Individual responsibility requires individual initiative. 
. Individual initiative requires personal liberty. 
. Obedience to God is the basis of liberty. 

10. Reconciling differences requires a system of appeals courts 
(plural). 

11. Men are responsible (subordinate) to several human agen- 
cies. 

12. No one human institution is absolutely sovereign. 

13. Submission to authority is absolutely necessary. Man must 
serve someone. 

14, Leadership begins with “followership.” 

15. Man operating independently from God (autonomy) results 
in failure and defeat. 

16. Wealth flows toward those who accept personal responsibil- 
ity for their actions. 

17. Responsible action requires a concept of law and ethics. 

18. Biblical law is the basis of responsible dominion. 


OOn an 


lil. Law/Dominion 


3 
THEFT 


You shall not steal (Exodus 20:15). 


The third principle of a Biblical covenant is the principle of 
ethics-dominion. The basis of long-term authority is obedience to 
God’s law. This principle of dominion through moral obedience is 
related to economics in numerous ways, but nothing is clearer 
than the Bible’s prohibition against theft. The eighth command- 
ment (seventh, if you’re a Lutheran) prohibits theft. This unques- 
tionably is the basis of a defense of the idea of private property. 

More important, as we learn in the tenth commandment, 
God’s law requires the protection of family property. The tenth 
commandment prohibits coveting anything that is our neighbor’. 
It prohibits the mental origin of grasping, greedy evil. The eighth 
commandment prohibits theft—a visible manifestation of this 
coveting process. It establishes for all time that it’s illegal and im- 
moral for an individual to steal property which belongs to some- 
one else. As we shall see, it’s equally illegal in God’s sight to get 
the State to steal for you. The commandment doesn’t say, “You 
shall not steal, except by majority vote.” 


Stolen Fruit 
The most important single example of theft that we have in 
the Bible is the theft by Adam and Eve of the fruit of the tree of the 
knowledge of good and evil (Genesis 3). God set a legal boundary 
around that tree. He told them that they could eat from any tree 
in the garden, with the exception of this one tree (Genesis 
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2:16-17). The test of men’s responsibility under God was visibly a 
test of respect for another’s property. Would they allow God to 
maintain ownership of that property during His visible absence? 
He was not there to enforce His ownership over that property. 
Would they then come in and steal it, despite the fact that they 
had been told that it did not belong to them, and that they were 
absolutely prohibited from touching or eating of that tree? 

Satan came to them, and specifically to Eve, and tempted 
them to violate God’s Word. He said that they would not be pun- 
ished as God had said, that they would not die in the day that they 
ate of it. All they had to do was to walk over and take a piece of 
fruit. Nothing to it! 

Between the lines, Satan was asking: “Who will notice that 
anything is gone? God isn’t here. The fruit looks good, and there 
is no reason that men shouldn’t have it. God is a monopolist. He 
is monopolizing control over that tree. Why should God have the 
right to withhold something important from men? Why was it 
that He was acting as a tight-fisted individual, pretending that He 
has the only true control over that property? It’s time for man to 
assert his rights. It’s time for man to challenge this monopolistic 
property owner, God Almighty, who really isn’t so mighty after 
all. Trust me. You'll see that I’m right.” 

The result, of course, was judgment. Adam and Eve were 
both brought under the judgment of God, and so was Satan. 
Mankind’s dominion over the earth was made vastly more painful 
and difficult from that point on. The family was also disrupted, 
for Cain eventually killed Abel, denying to Abel the private prop- 
erty right to his own life. 

Pharaoh, generations later, stole the freedom of the Hebrew 
slaves (Exodus 1), and stole the land which his own ancestor had 
delivered to the Hebrews (Genesis 47:5-6). He put them into 
bondage, just as a kidnapper kidnaps the defenseless. This was to 
happen again generations later, when the Assyrians took the ten 
northern tribes, meaning the northern kingdom of Israel, and 
after that, when the Babylonians captured the southern kingdom: 
the tribes of Judah and Benjamin. This is a familiar experience in 
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history. Again and again, tyrants have attempted to steal the free- 
dom and the property of their own subjects and of citizens across 
their borders. 

Theft comes in many forms, however. The Bible says, “You 
shall not steal.” The Bible does not say, “You shall not steal, except 
by majority vote.” 


Ahab and Naboth 


When individuals take advantage of democracy, and vote 
away the wealth of their fellow men, they are no different in 
principle from Israel’s evil king Ahab, whose reign is discussed in 
the book, First Kings. In the twenty-first chapter of that book, we 
have the story of Naboth, an innocent owner of a vineyard. His 
vineyard was in sight of the palace of the king, and Ahab wanted 
that vineyard. 

When Naboth refused to sell it to the king, because this prop- 
erty was the inheritance of his children, the king was upset. His 
wife, Jezebel, inquired as to why he was upset, and the king told 
her. She then hired false accusers who claimed that they had 
heard Naboth cursing God and the king. So the judges took him 
outside the city and stoned him to death, as required by Biblical 
law. Then the king went and confiscated the property of Naboth. 
(Today, it would be done “in the name of the People.”) All nicely 
legal, you understand. 

It was for this that the Lord destroyed Ahab and Jezebel. 
Ahab had been a corrupt king from the beginning, and he had de- 
fied God at almost every opportunity, but it was this sin which led 
to his downfall (1 Kings 21:17-19). 

Socialists, take note. Defenders of the graduated income tax, 
take note. Defenders of high inheritance taxes, take note. Defend- 
ers of redistributing wealth through majority vote, take note. In 
your lust to confiscate other people’s property, you have become 
false accusers of millions of your fellow citizens, whose only crime 
is consumer-satisfying productivity. 
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Self-Interested Voluntary Cooperation 


Why is private property so important? There are many 
reasons. One of the most important is that people become produc- 
tive because of their motivation to build up their property, to en- 
joy their property, and transfer it to their children or to those or- 
ganizations that best represent their goals, ideals, and dreams. 
Men discipline themselves and serve the marketplace. 

Adam Smith, the great economist of the 1770’s, argued that it’s 
not to our needs that we appeal when we want the services of the 
butcher or the baker (unless we are beggars), but to the self-inter- 
est of the butcher or the baker in meeting our needs. The appeal to 
self-interest, in fact, is the device—the motivational device—by 
which we, as individuals, gain the cooperation of our fellow man. It’s 
a means, not of control over them, but of rewarding them. It’s the 
way by which we claim attention in the marketplace. We offer 
them profitable opportunities to serve us and thereby serve them- 
selves. 

Would we expect men to labor a lifetime and to sacrifice their 
present pleasures in order to save for the future, if they expected 
that at the end of their lives, other men would come in and confis- 
cate their property? Would we expect them to master the difficult 
skills that are needed in so many professions, if they believed that 
all of the profits and most of the wages that they earned by the ex- 
ercise of such skills would be used to support lazy and irresponsi- 
ble people they have never met? The answer is obvious: no! They 
would no longer make such long-term sacrifices (investments). 
Society would thereby be deprived of the benefits and blessings of 
these capital investments. 

If God wanted the world to be run in terms of “cooperation by 
charity,” He would never have limited the required tithe to ten 
percent of one’s income. If He wanted “authority by begging,” He 
would never have given men the laws of personal prosperity and 
cultural economic growth. He wants His people to escape beg- 
gary, not build their civilization in terms of it (Deuteronomy 
28:1-14). 
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The Religion of Socialism 


The socialist assumes that (1) all property should belong to so- 
ciety, meaning the State; (2) there should be no such thing as pri- 
vate property; and (3) men will work for “society in general” with 
the same kind of intensity and dedication that they will work for 
their own families or for themselves. These assumptions are dis- 
proved every time they're attempted. That, of course, does not 
change the mind of the socialist. 

The reason why it doesn’t change his mind is that the socialist is 
a deeply religious person. He has a very specific view of God, man, 
and law. He has a very definite opinion of the nature of man. And 
what he says is that society, through the inauguration of socialistic 
means of production and socialistic ownership, can transform the 
very nature of man. 

This is basic to the Marxist system, and it’s implied in all other 
socialist systems. It assumes one of two things: (1) man is very 
different from what the Bible says he is and what we know our- 
selves to be, or (2) man can be remade by the State to fit the 
socialist model, the socialist view of the truly dedicated and com- 
pletely altruistic (selfless) man. 

There is another thing to consider. If an individual believes 
that his property is easily confiscated by the State, his goal will 
then be to take power over his neighbors by means of politics or 
bureaucracy. Seeking control over a neighbor’s property by means 
of politics will eventually become much more important to many 
men than actually producing anything. Thus, not only will eco- 
nomic productivity drop, but people’s resources, time, energy, and 
careful attention will be used to master a means of political theft 
rather than to actually produce goods and services for consumers. 

Does this sound like the twentieth century? It should. 


Theft versus Dominion 


As theft increases, which is in defiance of the law of God, the 
ability of society to exercise greater and greater dominion is there- 
by reduced. People get scared. They start hiding what they own. 
They start spending money on burglar alarms and locks. Busi- 
nessmen stop producing as many consumer goods and start pro- 
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ducing burglar alarms and locks. Consumers then wind up with 
more locks and fewer consumer goods. They buy fewer tools. 
They have to work harder to protect the property that they have, 
and that amount of property and the value of that property is 
dropping. Theft reduces honest people’s present wealth. More im- 
portant, it eventually reduces people’s economic ability to buy and 
sell. Theft reduces future productivity. 

People become more concerned about hanging on to what 
they have instead of devising new ways to increase what they have 
by means of lawful dominion. In other words, they are less con- 
cerned with serving the needs of the community as a whole, 
because they have become increasingly paranoid about everyone 
who comes down the street at night. 

As fear grows, people devote more money to crime prevention 
and theft prevention. This reduces the society’s capital base. As 
capital investment drops, the amount of tools available to workers 
drops, and the ability of people to subdue the earth productively 
and fulfill the terms of God’s dominion covenant to man (Genesis 
1:26-28) also drops. Economic growth is reduced. 


Backward Societies 


Where can we see proof of this? We see it in the ghettoes of 
large American cities. We see it in Third World countries. We see 
it in societies that are dominated by secret societies such as the 
Mafia. Wherever we find theft becoming a way of life, wherever 
private property is interfered with, either by the State or private 
thieves, we find that those societies cannot prosper. 

We see evil acts of individuals that increase their personal 
wealth in the short run. This disturbs us. It certainly disturbed 
the Psalmist (Psalm 73:3-12). If the civil authorities allow these 
acts to continue without prosecution, then in the long run, these 
evil, seemingly profitable acts will reduce the wealth of almost 
everybody in the society, including even the evildoers. 

Where would the average person rather live? In the capitalist 
West, where there has been a limited amount of theft? Where the 
State has, until the twentieth century, restrained itself from steal- 
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ing the wealth of its citizens through heavy taxation? Or would 
they rather live in some backward agricultural or backward pagan 
civilization? 

Would most people rather be kings in some backward area, or 
would they rather be middle-class people who enjoy all the bene- 
fits of modern medicine, modern technologies, and all the other 
benefits we have in Western societies? Perverse men who love to 
exercise power over other people would rather be kings in back- 
ward societies, but most people would rather be middle-class citi- 
zens in wealthy and growing societies. 


Varieties of Theft 

There are many forms of theft. It’s not just walking into a per- 
son’s house and taking something. It’s not just sticking a weapon 
in a man’s back and demanding that he turn over his wallet. 

Fraud is theft. You advertise a product as being of a certain 
quality, and it isn’t. You advertise that your product performs in a 
certain way, and it doesn’t. You tell a person that if he performs a 
certain amount of work at a certain level, you'll pay him a bonus. 
But you don’t. 

It works for employees as well as employers. An individual 
says he'll work very hard for a particular wage, but he doesn’t. A 
person goes to work on the job, and then spends time talking on 
the phone to friends, or takes time out of the day to pursue his 
own affairs. He steals from his employer. 

There are many ways to steal from an individual, but all of 
them involve the same basic impulse. The thief denies to someone else 
the right to pursue his own life in his own way. He denies the other per- 
son the right to keep the benefits he earns by his own hard work 
and risk-taking. The thief hinders the other person in the pursuit 
of his lawful goals. Theft is stealing the other man’s tools and 
therefore the other man’s goals—lawfully pursued goals. 


Present-Orientation 
This is why theft makes people very present-oriented. They 
hold on to what they have in the present instead of sacrificing for 
the future. They decide that the important thing is to enjoy the 
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present while they still have something, before the thieves come 
and take it away. 

This present-orientation is destructive to economic growth. It’s 
destructive of the dominion impulse itself. When people are not 
willing to sacrifice for the future, work for the future, and plan for 
the future, their ability to control the future is drastically reduced. 


Class and Time 


Present-oriented societies are in principle backward societies. 
Present-oriented societies are lower-class societies. We usually 
think of a person’s class position in terms of how much money he 
has, but this really isn’t accurate. In the long run, a person’s posi- 
tion in a particular class is dependent upon his view of the future, 
and the more present-oriented he is, the lower class he is. He may 
have a million dollars right now, but if he is a present-oriented in- 
dividual, he probably will not have the million dollars in a year or 
two or five. He will have less. 

On the other hand, if a person is future-oriented, and he is 
willing to sacrifice for the future, then it doesn’t matter how little 
he has right now: he will be successful in all likelihood in the 
future. A graduate student in some skilled profession may not 
have a lot of money to spend today, but in a capitalist society, in 
twenty years he probably will have a lot more money to spend than 
if he hadn’t spent the time to get his advanced education. But if you 
threaten him with extremely high taxation in the future, then why 
would he sacrifice so much in the present for the sake of his future? 

Obviously, he won’t. Unfortunately, socialists and those who 
vote for them refuse to admit the obvious. 


The Assault on Civilization 


Theft is not simply an assault on an individual. Theft is an 
assault on civilization. It’s an assault on the very foundations of civi- 
lization. Therefore, one of the most important functions of civil 
government is to restrict the ability of the thief to tear down soci- 
ety in general. The protection of private property from theft and 
fraud and violence is at the very heart of civil government. 
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To the extent that the State in this century has squandered its 
resources on other kinds of goals besides protection of private 
property, protection of life and limb, to that extent the State has 
forfeited its claims to receive support from the public. 

When individuals do not honor the law of God by self-govern- 
ment, it becomes extremely expensive for society to protect itself 
against the loss of its assets. Billions of dollars must be spent in 
law enforcement, court systems, and all the other devices that de- 
fend us against theft. If men were self-governed by the fear of 
God, and also by their own sense of personal integrity, we would 
see a drastic reduction in theft and a rapid increase in economic 
growth and individual wealth. 


Restraining Theft 

How do you keep a society from indulging in theft? The most 
important of all restraints is the fear of God. If men believe that 
God is a perfect Judge, and that He will condemn them through 
perfect punishment throughout eternity, they will be much more 
careful about indulging their sins and their lusts. So the first and 
most important restraint is the fear of God. Self-government under 
God is the primary means of restraint. 

Second, it is the responsibility of the family to teach basic 
principles of righteousness, so the father’s role in the early years as 
a disciplinarian and moral instructor (Deuteronomy 6:6-7) is ex- 
tremely important. 

Third, the preaching of the churches against theft is basic to 
molding a righteous society. Two thousand years of such preach- 
ing made possible the wealth of Western civilization. 

Finally, of course, the civil government is the God-ordained 
earthly agent of punishment. The State is to be an agent of anti- 
theft, anti-coercion, and anti-fraud. 


Theft by Ballot Box 

What happens to society if men begin to vote for ownership of 
their neighbor’s property? In other words, what happens if men 
begin to steal from one another by means of the ballot box? What 
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if they decide to “vote themselves rich” (political covetousness)? 
More to the point, what if they decide to “vote their richer neigh- 
bors poor” (political envy)? What restraint can then be imposed? 

If people believe that they can tax other citizens at a higher 
percentage of taxation than they are burdened with, they will also 
be tempted to give the State the authorization to confiscate the 
property of those citizens. 

Never forget, the extremely rich members of society always 
have a sufficient number of lawyers, accountants, and tax loop- 
holes to escape the highest levels of taxation. The people who at 
first are the primary victims of “tax reform” are members of the up- 
per middle class. These are the people who are the most innovat- 
ive; they are the backbone of Western society. They work smarter 
than other people (though not necessarily harder). Socialism is 
designed to break this backbone. 

Ultimately, through mass inflation, everyone is pushed up 
into the highest income tax brackets, and the trap of ballot box 
theft is sprung on them personally. Surprise, Surprise! God will 
not be mocked. 

One way of restraining people in their lust to get a greater por- 
tion of their fellow citizens’ wealth is to have all tax rates apply 
equally to every citizen. This is sometimes called a flat tax. In the 
Bible, it’s called the tithe. Then, if people vote to increase the rate 
of taxation, it hurts them as much as it hurts their neighbors. 

Socialists and Communists hate the idea of a flat tax. This is 
why Karl Marx included a highly graduated income tax (higher 
tax rates for rich people) as the second plank in his ten-part pro- 
gram to destroy capitalism. (Communist Manifesto, 1848, last sec- 
tion of Part IT.) 

The Bible teaches that all laws are to apply equally to all 
members of society. The Bible teaches that God is not a respecter 
of persons. This means that God does not play favorites. This is 
emphasized over and over in the Bible as a principle of justice 
(Leviticus 19:15; Deuteronomy 1:17; 16:19; Acts 10:34). Laws must 
not be passed that discriminate against any one segment of the 
population, unless God’s law defines them as criminals. 
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Conclusion 


God’s first assignment to man was the assignment to exercise 
dominion (Genesis 1:28). This is the dominion covenant. This 
command assumed God’s supreme authority over His creation 
(point one of the covenant), It established a hierarchy: God over 
man, man over the creation (point two of the covenant). Then He 
announced boundaries: the forbidden fruit (ethical boundaries: 
point three of the covenant). Theft was the first crime of man in the 
garden of Eden. The essence of this crime was a denial of (1) God’s 
supreme authority, (2) His hierarchy of control, and (3) His law. 

Men are made in God’s image; therefore, when they attempt 
to steal from other men, they are attacking the image of God. 
They are in principle repeating the crime of Adam against God. 
Theft is an assault on the personal integrity and lawful authority 
of the other individual, and this is indirectly an assault against the 
integrity and authority of God. Theft is based on a view of the 
present order of society that says that God has wrongfully or 
erroneously distributed property. The thief takes things into his 
own hands-—literally. He redistributes property along lines more 
pleasing to him. He makes himself a little god, a judge of the pres- 
ent social order and the God who established it in history. 

Theft interferes with the process of dominion. Men have been 
assigned the task of exercising their skills and their talents over the 
earth for the glory of God. This responsibility to take initiative — 
the dominion covenant — cannot be evaded. It’s built into the very 
nature of man. But it becomes a distorted, evil impulse when men 
begin to exercise dominion in God-dishonoring ways. 

It’s imperative that in any society which wishes to follow the 
requirements of God’s plan for man to take dominion over the 
earth, the authorities in every institution must take measures 
against theft. 

The question then arises: What should the civil government 
do? We will be covering that question in the second section of this 
book, but the most important single principle is the principle of res- 
titution: restoring goods to their rightful owner. The victims should 
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have restored to them whatever was stolen from them, plus a pen- 
alty payment (Exodus 22). This way, the State does not grow 
larger at the expense of the criminal, nor does the State grow 
larger at the expense of the victim. 

When the State becomes a thief by enforcing a heavy and 
graduated tax system, or by other coercive laws that interfere with 
men’s voluntary exchanges, then everyone under its jurisdiction 
becomes a potential victim. When the State becomes a represen- 
tative thief of a majority of men, nothing is safe again. When the 
State becomes the agent of corruption, the major institution for 
the repression of evil doing is thereby corrupted. 

If men have larceny in their hearts, and they use the ballot box 
to make theft legal, then the entire society becomes larcenous, and 
it will eventually lose its ability to grow and progress. God will not 
be mocked. Judgment will come upon that society. 

The following Biblical economic principles are essential if we 
are to exercise effective, God-honoring dominion: 


1. God is the absolute owner of property. 

2. Adam's rebellion was displayed as an act of theft. It began 
with the desire for something that was not his. 

3. Tyranny always involves theft (Pharaoh), 

4. The best cooperation is voluntary cooperation. 

5. Self-interested people cooperate voluntarily. 

6. Beggars don’t exercise dominion. 

7. Appeals to charity are not to become the primary basis of 
gaining other people’s cooperation. 

8. Theft by ballot box is not to become the basis of gaining 
other people’s cooperation. 

9. Socialism and Communism are religions of humanism, for 
they are based on the belief in political man (rather than God) as 
the supreme ruler. 

10. Men’s view of time affects their view of life. 

11. Present-oriented people suffer from poverty, both of the 
spirit and the pocketbook. 

12. Present-oriented people are lower-class people. 

13. Future-oriented people are upper-class people. 

14, Christianity is a future-oriented religion. 


IV. Judgment/Sanctions 


4 
SCARCITY 


Then to Adam He said, “Because you have heeded the voice 
of your wife, and have eaten from the tree of which I commanded 
you, saying, “You shall not eat of it: Cursed is the ground for 
your sake; In toil you shall eat of it All the days of your life. Both 
thorns and thistles it shall bring forth for you, And you shall eat 
the herb of the field. In the sweat of your face you shall eat bread 
Till you return to the ground, for out of it you were taken; for 
dust you are, And to dust you shall return” (Genesis 3:17-19). 


The fourth principle of a Biblical covenant is the principle of 
judgment-evaluation. The covenant specifies penalties for breaking 
the terms of the covenant. What the economist calls scarcity was 
God’s temporal curse on Adam and Adam’s environment. Adam 
broke God’s covenant, so God imposed punishment. 

The economist has a technical definition of a scarce resource. 
If, at zero price, there is a greater demand for the resource than 
supply of the resource, then it’s a scarce resource. This means that 
it’s an economic good. 

Some goods aren’t economic goods. For example, air is not 
normally an economic good. You don’t have to pay for it. But 
cooled air or filtered air is an economic good, and people will pay 
to get it. They pay the electric company, and they pay air condi- 
tioning firms to get it. But if, at zero price, demand is equal to 
supply, or less than supply, then we are not talking about a scarce 
economic resource. Simple enough? 

Scarcity probably didn’t originate as a result of the curse on 
man. Scarcity became a burden on man, however, after the Fall of 
man in the garden. 
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An example of something which was scarce prior to the Fall is 
time. It was not that Adam couldn’t live long enough to achieve 
his goals, but he still had to do one thing at a time. To choose to do 
one thing meant that he couldn’t do something else. So he had to 
allocate (distribute) his time. He had to make decisions about 
what he was going to do and the order in which he would do it. 
Therefore, time was never a free (zero price) resource. He would 
have to give up achieving certain things that he would do in one 
period of time in order to achieve something else. 

Scarcity became a burden, a curse, just as labor became 
a curse to man. Consider Adam’s pre-Fall labor. He worked in 
the garden. He worked to subdue the earth. Adam named the 
animals (Genesis 2:19), and he had at least some idea of beauty, 
for he was to dress and protect the garden (Genesis 2:15). 
But after the Fall of man, God cursed Adam’s labor and man’s 
environment. 


The Curse of the Ground 


Why did God curse the environment? First of all, as we have 
seen in Chapter Two, He cursed it in order to show Adam what it 
was like to suffer disobedience in the lower ranks of the chain of 
command. God wanted to show Adam what it was like to have the 
world rebel against him, just as he had rebelled against God. 

Another reason for cursing Adam was to remind Adam of the 
penalties of disobedience. His work would no longer be the com- 
pletely joyful and fulfilling occupation that it had been before the 
Fall. The world was now cursed. Weeds and thorns and briars 
would grow up; they would poke him and stab him. This also was 
a form of punishment. The world would not be as easy to rule as it 
would have been had there not been a rebellion against God. 

Furthermore, it would take more of his time and effort to sub- 
due the earth. He would have to pay more— give up more benefits 
and pleasures—in order to achieve his goals in life. In other 
words, there is no doubt that the curse of the world was a restrain- 
ing factor on man and a judgment on man. 
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Nevertheless, there were benefits attached to the curse. This is 
true of all of God’s curses. Benefits are to some degree curses, and 
curses are to some degree benefits. What determines whether a 
judgment against a certain individual is mostly curse or blessing? 
Answer: the individual’s heart, his goals, and his status before 
God (saved or lost, covenant-keeper or covenant-breaker) deter- 
mine whether a judgment is mostly a curse or a blessing. 

For example, an individual might inherit a million dollars. He 
might then quit his job or stop his education, waste the money, 
and wind up worse off than before he started. The most famous 
Biblical example of this squandering impulse in the Bible is prob- 
ably Jesus’ parable of the prodigal son. The prodigal son asks for 
his inheritance in advance before he is mature, before he has 
earned it, and before he has disciplined himself to be a good stew- 
ard of that inheritance. His father gives it to him. The young man 
then goes off to a far city, immerses himself in the sinful pleasures 
of life, wastes his inheritance, and then finds himself utterly bank- 
rupt during a period of famine and crisis. 

He then is forced to make a difficult choice: (1) starve to death; 
(2) go to work in a pig sty, gathering husks for the pigs (a horrify- 
ing choice for a Jew); or (3) throw himself on the mercy of his 
father, and be restored to the position of a loved son. He unwisely 
chose the second, and then wisely chooses the third option: humil- 
ity (Luke 15). 

This is the plight of every man who sins against God: (1) die 
now; (2) try to work your way to salvation, and die eternally (hell 
and the lake of fire) later; or (3) return to God the Father and ask 
forgiveness. The third choice is the wise one. 

But how does the curse of the ground become a blessing to 
man? The curse of God is clear: the earth now resists man’s domin- 
ion. This, on the other hand, is a blessing. It’s a blessing because 
we live in a world of sinners and murderers and those who would 
shed our blood. Cain killed Abel. If men could do anything they 
wanted without suffering any of the economic consequences of their 
actions, it would not be safe to walk down any street. 
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In a world where most goods are scarce, men need the volun- 
tary cooperation of other men in order to achieve their goals. Be- 
cause the world is cursed with the burden of scarcity, men are pres- 
sured to work with one another. Cooperation overcomes scarcity’s 
limits. The kind of cooperation which God requires and blesses is 
voluntary. It’s cooperation under God. It’s moral cooperation. 


Mass Production by and for the Middle Class 


Another important aspect in the overcoming of scarcity, obvi- 
ously, is mass production. We always have had at least some pro- 
duction, but it has been the development of large-scale mass pro- 
duction which has transformed the world. This began as early as 
the late Middle Ages— from about the year 1000 until about 1500 
—and it increased during the period of the Renaissance and the 
Reformation (1500-1700). The really spectacular increases in pro- 
ductivity, however, began in the 1770’s and the 1780’s in Britain, 
and then in the early 1800’s in the United States. We call this era 
the Industrial Revolution. 

The secret of the great fortunes was great productivity. In one 
of the oddest aspects of the market, great personal wealth is nor- 
mally achieved by creating production systems that combine low 
prices, high wages, and high profits. Not many people understand 
this three-fold relationship. 

Socialists argue that the rich man becomes rich by taking ad- 
vantage of other men, those who work for him and those to whom 
he sells his goods and services. But “wealth by exploitation” is a 
myth. The way you attract the most efficient and most productive 
labor is to pay the laborers high wages. (“You get what you pay 
for!”) The way to attract lots of consumers is to offer low prices. 
The secret of great wealth is to learn how to apply the “secret mir- 
acle formula” of free enterprise capitalism: high wages, low prices, 
and high profits. 

This is what Henry Ford did. He found a way to mass pro- 
duce an automobile, the Model T. In late 1913, he raised wages to 
the unheard of rate of $5.00 a day. This doesn’t sound like much 
today, but you must understand that this was before mass infla- 
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tion hit the dollar. Ford paid the highest wages that anyone paid 
in manufacturing. He also turned out the cheapest cars that any- 
one had ever seen. In 1915, he introduced a profit-sharing plan for 
his employees. George Gilder describes what he did: 


In the recession year of 1914, he cut prices twice, and sales 
surged up while other companies failed. By 1916, he had reduced 
the price of a Model T to $360 and increased his market share 
from 10 percent to 40 percent, while the share commanded by 
General Motors slipped from 23 percent to 8 percent. By 1921, 
after cutting prices 30 percent during the 1920 economic crisis, 
Ford commanded a 60 percent share of a market that had grown 
by a factor of twelve in a decade. By 1927, he had sold 15 million 
cars, with a sales volume of $7 billion, and the company’s net 
worth, with no new infusions of capital since the original $28,000, 
had risen to $715 million, including some $600 million in cash. By 
the same strategy, Ford also dominated the tractor market.! 


He became a billionaire before he died in 1947. In fact, he be- 
came a billionaire by the late 1920’s, two decades after he intro- 
duced the Model T, and that was back when a billion dollars 
bought something. 


Price Competition 


Mass production overcomes scarcity through a particular 
form of competition. This competition we call price competition. 
Instead of producing for kings and nobles and the aristocracy, 
producers begin to produce for the growing middle class. The 
middle class has vastly more money than all the rich people in the 
world. Why? Because there are more of them in a capitalist soci- 
ety. You aim at their needs, wants, and desires. 

A middle-class consumer, of course, doesn’t have much money 
compared to some prosperous businessman or elite ruler. But if 
you combine all of the “economic votes” — that is, all of the dollars, 
or pounds sterling, or marks, or whatever the currency is—of the 


1. George Gilder, The Spirit of Enterprise (New York: Simon & Schuster, 1984), 
p. 157. 
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middle-class consumers, they can almost always “out-vote” (out- 
spend) the rich. 

The secret of capitalism is that capitalists have found ways of 
vastly expanding mass production techniques. The development 
of interchangeable parts was one of the great inventions of all 
time, first for weaponry, and then for almost all other products. 
An important promoter of the use of interchangeable parts was Eli 
Whitney, who developed these production techniques about the 
time that he invented the cotton gin, in the 1790's. 

Then came the raising of large amounts of capital by the small 
savings, the nickels and dimes, of poor people. By the develop- 
ment of banks and other techniques for accumulating capital, 
these nickels and dimes became huge sums of capital. This capital 
could then be used to find sources of raw materials that had not 
been discovered before. Better ways of using raw materials, better 
ways of reducing waste: here was the “secret” of capitalism. It was 
cost cutting and price cutting above all that made possible the 
mass production of the modern world. 

It was therefore the development of modern capitalism which 
made possible the vast increase of personal wealth that the West- 
ern industrial world has experienced since the 1780’s. But this his- 
torical development was very much the result of Christianity. Early 
capitalism was based on a concept of personal self-reliance, the 
legal protection of private property, voluntary cooperation, open 
competition, and honest weights and measures (including 
money). It involved a concept of time which was future-oriented, 
and a concept of thrift which we now, in looking back, call the 
Protestant ethic. All of these factors were combined by means of 
future-oriented, self-sacrificing hard work, and organized people 
who recognized the value of education. This new worldview based 
on the importance of education made possible the modern con- 
quest of poverty. 


The Socialist Myth of Natural Productivity 
One of the most influential of all the myths of socialism is the 
idea that the world is naturally productive, but existing human laws 
and institutions unfortunately stifle both the natural productivity 
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of nature and the natural productivity of man. The socialist con- 
cludes that by restructuring the institutions of the world, this in- 
nate productivity will flower, and men will work only a few hours 
a day in order to achieve all of their economic goals. Their’s is a 
view, in other words, of a world which really did exist before the 
Fall of man, and which they say can be regained simply by the re- 
structuring of legal and economic institutions. 

What they propose is a large plan of redistributing wealth by 
placing income taxes on the middle and upper classes. (But when 
their government spending programs create huge budget deficits, 
they rush to impose new sales taxes, which the poor pay.) They 
propose that the State become either the owner of the means of 
production or else the director of the means of production. The for- 
mer system is called Communism or socialism, and the latter sys- 
tem is called fascism or the corporate state. The goal is the same: 
an elite body of central planners will, through scientific tech- 
niques, plan everyone else’s life. 

These monopolistic central planners will determine who gets 
what, how much, and at what price. By turning the economy into 
a single vast hierarchical chain of command, they believe that 
they can transform, not simply the nature of man, but the very 
nature of nature. Nature will become a land flowing with zero- 
price milk and honey. 

This is a program of salvation by law. It preaches the regeneration 
of society by force. This program requires compulsory freedom. Social- 
ists believe that it will be possible for them to set free “the hidden 
forces of productivity” that have been stifled by evil institutions— 
primarily the institutions of capitalism and private property. 

In short, they don’t admit that the world is under God’s curse, 
that scarcity’s burden is the result of man’s moral rebellion, and 
that productivity is the product of a society’s faithfulness to the 
covenantal laws of God (Deuteronomy 28:1-14). They don’t 
believe in salvation by faith in God; they believe in salvation by 
man-made laws. They believe therefore in environmental determinism. 
Change the environment, they argue, and humanity will be 
changed. Change the environment by “scientific planning,” and 
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the elite planners can regenerate mankind. They can establish a 
humanistic New World Order. 


The Great Debate: Socialism versus Capitalism 


The debate between the socialist and the capitalist is rarely 
conducted in terms of religious arguments, but in fact the debate 
is inherently religious. The debate is between rival views of man, 
rival views of nature, rival views of law, and rival views of God. 

The socialist assumes that the Fall of man was not a rebellion 
against God, but was merely a rebellion against other men which 
occurred when the first man set boundaries on “his” property and 
proclaimed himself to be a private owner. The socialist assumes 
that God did not curse the earth. The socialist assumes that God 
doesn’t require cooperation among men, and at the same time has 
provided economic incentives for men to cooperate. The socialist 
relies either on the fear of man (the State) or the altruism of man 
(self-sacrificing love) in order to achieve mankind’s highest eco- 
nomic output and greatest cooperation, one with the other. 

The defender of the free market’s private property system, on 
the other hand, acknowledges the depravity and the lusts of man, 
and the necessity of appealing to men’s self-interest in order to 
create a productive voluntary society. The capitalist doesn’t say 
that all men are by nature good or altruistic. The defender of cap- 
italism says instead that men are self-interested, but that a system 
of legally protected private property enables society to gain the 
very best services and the very best efforts from men who other- 
wise would be selfish, hungry for power, and basically lovers of 
theft and lovers of destruction. 

In short, the free market social order does not make men inher- 
ently good; only God’s regenerating grace can accomplish such a 
transformation. What the free market social order does is en- 
courage men to serve the wants and the desires of their fellow man, volun- 
tarily, because of a unique combination of private property, self- 
interest, competitive bargaining, and personal responsibility. 
This incentive system to service is made possible by a legal order 
which respects the laws of God. 
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Civil law is not enough. Men also must be self-restrained in 
their hearts. It’s not enough simply to give men the opportunity to 
work on a free market in search of profit. Larceny is in the hearts 
of most men. Mankind advances to the extent that mankind disci- 
plines itself. Men must be disciplined — self-disciplined. 

Law enforcement cannot be directed from a centralized top- 
down bureaucracy, precisely because there aren’t enough eco- 
nomic resources available to watch all men night and day in 
everything that they do, let alone trying to examine their hearts 
and motives. All government must be based first on self-government 
under law. Discipline must be imposed on law-breakers by local in- 
stitutions. Government must be imposed from the bottom up, 
with a series of appeals courts to judge the evil public actions of 
men (Exodus 18; Matthew 18). There is no other way to create 
social order. It would bankrupt society to attempt to achieve the 
kind of control over men’s passions and outward actions that the 
modern central planner attempts to impose. 


Conclusion 


Scarcity is a curse of God on man, the ground, and the 
animals. It was imposed by God because of man’s moral rebel- 
lion. Man rebelled against God, specifically by stealing what was 
announced in advance as being “off limits” to man. Men, there- 
fore, were cursed by a special kind of burdensome scarcity by 
which they would be pressured to labor harder than they would 
have been forced to labor before the Fall. They were given a scar- 
city of lifespans, as well, so that they would have to work even 
harder to achieve their goals. They don’t have the same amount of 
time in front of them that they otherwise would have possessed. 

Scarcity is a blessing because it pressures men to cooperate 
voluntarily with each other. If men are willing to obey the law of 
God, and to establish those kinds of legal institutions of private 
and familistic capital that the Bible requires, then it becomes pos- 
sible for them to overcome many of the limits of scarcity. 

Today, Western citizens live in an economic world in which we 
don’t work nearly so hard as our grandfathers did, just as they 


58 Inherit the Earth 


didn’t work nearly so hard as their grandfathers did, and so on, 
back until the late 1700’s. Men don’t pour out their lives into the 
dirt in Western industrial societies. They may get ulcers, and they 
may suffer diseases, but they live longer. (The judgment of God 
called AIDS may change this over the next two decades.) They 
don’t have the same problems with sweat that men had from the 
days of Adam until the twentieth century. 

What we find then is that the curse of scarcity has been increasingly 
eliminated as men conform themselves ethically to the laws of God and the re- 
quirements of God. All of this can become a snare if men should 
again forget their Maker and the Giver of the gifts, as we are 
warned in Deuteronomy 8:17. But the point is, the curse of sweat 
and the curse of weeds have been progressively eliminated as a 
result of modern capitalism, which is Biblical law and Biblical 
economic principles put into action. 

Though modern wealth has led to the arrogance of modern 
man, and may lead to a greater judgment if men refuse to rebuild 
the kinds of social institutions which created this wealth, we have, 
nevertheless, been the beneficiaries of a vast outpouring of wealth 
beyond the wildest dreams of people who lived as recently as the 
late-nineteenth century. We have been the great beneficiaries of 
the division of labor, and the result has been a great increase in 
man’s ability to exercise dominion and to rule the world wisely. 

If we are to overcome progressively the limitations and 
burdens of God’s curse of scarcity, we need to acknowledge God’s 
principles of wealth. We need to honor these Biblical economic 
principles: 


1. God is the absolute owner of the world. 

2. Man rebelled against God. 

3. God cursed man and man’s environment. 

4. Man is required by God to exercise dominion, despite this 
curse. 

5. The curse is progressively overcome by obedience to God. 

6. The curse was in part a blessing: it encourages voluntary 
cooperation. 

7. Cooperation is based in large part on personal self-interest. 


Scarcity 


8. The free market provides incentives for service: the quest 
for profit. 

9. Market competition reduces waste and provides new oppor- 
tunities for consumers. 

10. The most important form of competition under a free mar- 
ket is price competition. 

11. The free market increases the size and influence of the mid- 
dle class. 

12. Socialism is based on a false view of man and nature: coop- 
eration and productivity as natural, with private property as the 
cause of poverty. 

13. Socialism teaches salvation by law. 

14. The primary form of government is self-government under 
Biblical law. 
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V._Inheritance/Continuity 


5 
INHERITING THE WORLD 


Who is the man that fears the Loro? Him shall He teach in 
the way He chooses. He himself shall dwell in prosperity, and his 
descendants shall inherit the earth (Psalm 25:12-13). 


The fifth and final principle of a Biblical covenant is the princi- 
ple of legitimacy-inheritance. It could also be called the principle of 
continuity. In the field of economics, the principle of inheritance 
governs the transfer of wealth from parents to children. But the 
Biblical model of this family transfer is the transfer of property 
from God to His people. 

Adam and Eve were given the garden of Eden to subdue and 
guard (Genesis 2). They were to use this experience as a training 
period; from the garden, they were to go out and subdue the 
whole world. Note: possession was not automatic. They had been 
given the whole world as their lawful legacy from God, but they 
could not possess it free of charge. They had to earn it, just as 
children are supposed to demonstrate their ability to manage 
money before taking possession of the family inheritance. 


The First-Born Son 


Adam was the first-born earthly son of God, made in his 
Father’s image (Genesis 1:26-27). The New Testament records the 
family line of Jesus, and ends with Adam, who was “the son of 
God” (Luke 3:38). The words “son of” were inserted by the trans- 
lators of the King James edition, but this really was the meaning of 
the Greek. In tracing Jesus’ lineage, the Greek reads: “Joseph, 
which was [the son] of Heli, which was [the son] of Matthat .. . ,” 
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all the way back to Adam. The use of the word “of” implies father- 
hood. Adam was the son of God. 

Adam lost his sonship by rebelling against his Father. He be- 
came a disinherited son. From that point on, the only way to full 
sonship before God was by adoption. God chooses people to enter 
into His covenanted family, restoring them by His grace (Ephe- 
sians 2:8-9). This is why the Gospel of John announces in the first 
chapter, concerning Jesus Christ: “But as many as received Him, 
to them He gave the right to become children of God, to those 
who believe in His name” (John 1:12). 

When Adam placed himself morally under the rule of Satan, 
he thereby gave Satan an opportunity to steal Adam’s original in- 
heritance. Adam was now legally dead in God’s eyes. He had 
given up his inheritance. Satan immediately took possession of 
the world as a squatter possesses, meaning until the lawful heir 
returns to claim his stolen inheritance. 

Through grace, God adopted the Hebrews as His people, and 
gave them the land of Canaan as their inheritance. In this small 
bit of real estate in the Middle East, God established His tempor- 
ary earthly headquarters for the reconquest of the earth. 


Jesus Is the Lawful Heir 


Jesus Christ is the second-born earthly Son, but the first-born 
eternal Son, who was with God the Father from the beginning 
(John 1:1-5). Paul called Him the “last Adam,” in contrast to the 
first Adam (1 Corinthians 15:45). It is He who rightfully inherited 
what would have been Adam’s legacy. Through His perfect obedi- 
ence to the law of God, He proved Himself to be the lawful heir of 
the Father. 

He announced this in His parable of the absentee landlord. It 
assumes the original ownership of the world by God. “There was a 
certain landowner who planted a vineyard and set a hedge around 
it, dug a winepress in it and built a tower. And he leased it to vine- 
dressers and went into a far country. Now when vintage-time 
drew near, he sent his servants to the vinedressers, that they 
might receive its fruit” (Matthew 21:33-34). Clearly, God owns the 
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field because He created it. He even stocked it with capital assets. 

“And the vinedressers took his servants, beat one, killed one, 
and stoned another. Again he sent other servants, more than the 
first, and they did likewise to them” (Matthew 21:35-36). The hus- 
bandmen were thieves. They wanted the fruits of the field. They 
were dividing up the land and its fruits “in the name of the People.” 
No more would the distant landlord take advantage of them! 

“Then last of all he sent his son to them, saying, ‘They will 
respect my son.’ But when the vinedressers saw the son, they said 
among themselves, ‘This is the heir. Come, let us kill him, and 
seize his inheritance.’ And they caught him, and cast him out of 
the vineyard, and killed him” (Matthew 21:37-39). The husband- 
men imitated God, Who had cast Adam out of the garden. The 
Jews later fulfilled His parable when they dragged Him from the 
garden of Gethsemane into a “kangaroo court,” tried Him, and 
then had Him executed by the Roman authorities. 

What was the point of the parable? That the Jews had slain 
the prophets, and would slay Him, too. Judgment would come 
soon thereafter. “Therefore I say to you, the kingdom of God will 
be taken from you and given to a nation bearing the fruits of it” 
(Matthew 21:43). In short, they had given up their inheritance. They 
had imitated Adam, rebelled, and would be scattered. They had 
taken property from its rightful owner, and God promised to take 
away what would have been theirs. 

The implication was world-transforming: Christ’s people have in- 
herited the kingdom. This kingdom is the whole world. 


Jesus and the Jubilee Year 


Jesus began His public ministry when He entered the 
synagogue at Nazareth, and stood up to read the scroll of the 
Book of Isaiah which had been handed to Him. He read from the 
section we designate today as Isaiah 61. Jesus read these words: 
“The Spirit of the Lord is upon Me, Because He has anointed Me 
to preach the gospel to the poor. He has sent Me to heal the 
brokenhearted, To preach deliverance to the captives And 
recovery of sight to the blind, To set at liberty those who are op- 
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pressed, To preach the acceptable year of the Lord” (Luke 
4:18-19). Then He handed the scroll back to the priest and sat 
down. He announced to them, “Today this Scripture is fulfilled in 
your hearing” (4:21). 

What had the passage referred to? The jubilee year. What was 
the jubilee year? Legally and historically, it was an aspect of the 
military conquest of the land of Canaan. Symbolically, it was an 
aspect of God’s deliverance of His people. 

Before the Hebrews captured Canaan, God set up a reward 
system for the participants in this military invasion. He set up 
what the politicians call a spoils system. The families that partici- 
pated in the war would inherit specific pieces of land, tribe by 
tribe. The future division was outlined by Moses before they 
came into the land (Numbers 34-36). The only tribe which could 
not inherit permanent land was the priestly tribe, the Levites. 
They could hold land only in the cities (Numbers 35:2-7). The 
jubilee affected them differently (Leviticus 25:32-34). 

As an incentive to fight, each family was guaranteed perma- 
nent ownership. They were not allowed to deprive their future 
biological heirs of inheritance. Every fifty years, each parcel of 
land had to be returned to the lawful bloodline heir of the original 
family. This was supposed to take place in the famous jubilee 
year, which is described in Leviticus 25. (There is no historic or 
Biblical evidence that the jubilee year was ever celebrated.) 

The jubilee year followed the seventh sabbatical year in a 
series: the fiftieth year. Every seventh (sabbatical) year, all debts 
were cancelled for Hebrew debtors, all Hebrew slaves were set 
free, and the land rested—no planting or harvesting was done 
(Leviticus 25:1-7). The seven sabbatical cycles pointed to the com- 
ing year of complete deliverance, when the family’s land was re- 
turned to the lawful heir from anyone who had temporarily leased 
it. Families that had lost their land were given hope. 

In short, the jubilee year was the year which restored the family’s 
lost inheritance. It symbolized the year of full deliverance. It symbolized 
the restoration of all things. 
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Christians as the Heirs 


God had transferred title to the land of Canaan when He 
promised Abraham that his heirs would inherit it (Genesis 15:7). 
They didn’t possess it for four generations, as God predicted 
(15:16). Possession of the inheritance was not automatic. 

The land of conquered Canaan was supposed to serve the 
Hebrews as the garden was to have served Adam: as a training 
ground. They were to use it as a base of operations in a world- 
wide program of conquest — conquest by ethics. Jonah’s ministry was 
the great Old Testament example. But the Hebrews failed in this 
task of world-wide evangelism. Satan remained the squatter- 
inheritor of the world. 

When Jesus announced the beginning of His public ministry 
by proclaiming the fulfillment of the jubilee year, He was thereby 
announcing the transfer of title: from the deceased Adam to God’s incar- 
nate Son. What was listed on that deed? The whole world. Jesus was 
claiming His inheritance as God’s legitimate son. Satan the squat- 
ter was put on notice: the heir has come. 

Jesus went out and fulfilled the terms of Isaiah 61: He com- 
forted the brokenhearted, healed the sick, and set spiritual cap- 
tives free. Then He died on the cross. 

The Old Testament laws of inheritance named the brothers of 
the deceased as the lawful heirs, if he left behind neither a wife nor 
children (Numbers 27:9). Who are Jesus’ lawful heirs? His ethical 
followers. “And He stretched out His hand toward His disciples 
and said, ‘Here are My mother and My brothers!’” (Matthew 
12:49). Those who obey the moral laws of Jesus are the heirs of His 
inheritance. 

This means that Christians have legally inherited the world. This is 
why Jesus commanded His followers to go out and disciple (disci- 
pline and rule) the nations (Matthew 28:18). They are to claim their 
inheritance in His name. 

The basis today for Christians’ collecting their lawful inherit- 
ance is hard work, moral faithfulness to God and man, and build- 
ing up their families’ savings. They are to earn their inheritance in 
the same way that Adam was supposed to earn it: by managing 
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their inheritance wisely—by exercising dominion. They must 
prove themselves faithful sons. 

The jubilee year was fulfilled by Christ, as He announced. 
Israel’s 50-year land-holding cycle is abolished forever, just as the 
slaying of animals in the Temple is abolished forever. Jesus ful- 
filled the terms of the jubilee year. The Jews’ inheritance in 
Palestine was taken from them. There is no more need for the 
jubilee year as a means of repossessing land, for there is no more 
inheritance based on the original military conquest of Canaan. 
We have a better jubilee today: world dominion. We hold title to the 
whole world; now we need to fulfill the terms of the dominion as- 
signment in order to prove ourselves faithful sons. 


Responsible Sonship 


The system of inheritance in the Old Testament was based on 
a fundamental principle: the rightful heir is the responsible heir. 
Normally, the first-born son inherited a double portion (Deuter- 
onomy 21:17). That is, the inheritance would be divided up in 
terms of its value among the sons, with an added unit. If a man 
had six sons, the inheritance would be divided into seven parts, 
with the eldest son inheriting two units. 

Why a double portion? Because the eldest son would have the 
greatest responsibility for the support of the parents. Why not 
give the daughters an inheritance? They did receive the inherit- 
ance, if there were no surviving sons (Numbers 27:1-11). If there 
were sons, they didn’t inherit. Why not? Because they were to be 
given a dowry of money and goods at the time of marriage. Their 
husbands were responsible for the support of a different set of 
parents. Presumably, if a son-in-law agreed to contribute to the 
support of her parents, then he could become a legitimate heir. 

Consider what this meant for the first-born son. He would be 
required to take care of his parents in their old age. He was there- 
fore entitled to the double portion. The parents understood that 
they could not live forever. They understood that they were under 
the curse of God because of the sin of Adam. They therefore had 
to make preparations with respect to the building up of their sav- 
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ings, and to see to it that in their old age their children would have 
sufficient capital to support them. The children, on the other 
hand, understood this responsibility, and they looked forward to 
inheriting whatever was left over after their parents had died. 


Two-Way Responsibility 

This system of inheritance involved two-way responsibility. 
The first-born son knew that he would be the one most responsible 
for the parents, and he also knew that he would inherit a double 
portion. The other children accepted the fact that they would not 
inherit as much as the firstborn son, but on the other hand, they 
didn’t have equal responsibility for the care of the parents. In short, 
to whom much is given, from him much will be required (Luke 12:48). 

The parents had to look to the future in order to build up a 
capital base for their children. The children had to be careful to 
maintain that capital base, so that they would not have to dip into 
their own resources in order to support the parents in old age. 
Both generations realized that they had mutual responsibilities to 
each other. The father-son relationship or the parent-child rela- 
tionship was not simply an emotional relationship; it was also cov- 
enantal, legal, and economic. 

For both parent and child, the family’s capital meant a long- 
term, future-oriented set of responsibilities. Parents understood 
that one of their goals on earth was to pass down a godly inherit- 
ance to the children, but since they knew that their children would 
be responsible for them in their old age, they also had to pass 
down a knowledge of God’s laws and understanding of God’s own- 
ership. The Proverbs announced that it’s the responsibility of 
parents to train up a child in the way that he should go, so that in 
his old age, the child will not abandon his responsibilities (Prov- 
erbs 22:6). 

God warned parents to teach their children the law of God: 
“And these words which I command you today shall be in your 
heart; you shall teach them diligently to your children, and shall 
talk of them when you sit in your house, when you walk by the 
way, when you lie down, and when you rise up” (Deuteronomy 
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6:6-7). Faithful parents recognized that they had an obligation 
both to themselves and to the community at large that their chil- 
dren would be instructed in the Word of God. 

Faithfulness to God's law was the basis of inheritance in Israel. It 
was the realization that parents owed the children a godly inherit- 
ance, and that children owed the parents a safe retirement. Thus, 
there was no large generation gap, because the basis of mutual service 
was the Word of God. Each group could expect payment from the 
other. At the same time, each group understood its obligations to 
the other. It was a demonstration of the Biblical principle that suc- 
cess comes through service (Mark 9:35), and that capital comes 
through long-term eficient faithfulness (Matthew 25:14-30). 


Inheritance Taxes 


One of the most disastrous developments of the twentieth cen- 
tury is the almost universal acceptance of the moral acceptability 
and political necessity of very high inheritance taxes on the rich. 
This outlook is primarily the result of envy: the hatred of those 
who are better off, and the willingness to tear them down, even if 
it hurts those who do the tearing. 

Voters know that there are very few rich people. They know 
that when they vote for politicians who in turn make laws allow- 
ing the State to seize rightful inheritance in the form of taxes, 
there will not be enough confiscated wealth to benefit voters. 
There simply aren’t enough rich people in the world. Even if all 
inheritances of wealthy people were transferred to the civil govern- 
ment, the amount of money would be so small in comparison with 
the taxes taken from middle-class people, that no one would even 
notice the money. The Grace Commission estimated that if all per- 
sonal income above $75,000 a year in the United States were col- 
lected as taxes, this extra revenue would operate the Federal gov- 
ernment for only ten days. (And the next year, rich people would 
hide their income or stop working and taking risks to earn it.) 

So who actually gets the rich man’s inheritance? Two groups. 
First, in the private sector in twentieth-century America, it has 
been the faceless bureaucrats who run the multi-million-dollar 
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foundations that rich men set up in order to beat the tax collec- 
tors. Second, in the civil government, it has been the equally face- 
less Civil Service-protected bureaucrats who run the multi-billion 
dollar government programs. Socialism always benefits government bu- 
reaucrats and the politicians who vote for the spending programs. 

In short, the demand for high inheritance taxes has almost 
nothing to do with the actual amount of taxes collected by the gov- 
ernment. It has everything to do with envy: pulling down the success- 
ful for the sheer joy of destruction. The inheritance tax is envy-based, 
and those who vote for it are envious. 

The political popularity of extremely high inheritance taxes on 
the rich has been universal throughout Western civilization over 
the last hundred years. The justification for high inheritance taxes 
is that the children of the rich have done nothing to earn the 
money. Politicians argue that the parent may have been produc- 
tive in some venture, or lucky in some venture, but this has noth- 
ing to do with the merit of the children. 


Short-Run Thinking 


The economic error in such reasoning is that it is extremely 
short run in perspective. One of the motivations of future- 
oriented businessmen is to lay up a large amount of capital to be 
distributed among his children. The idea is to pass the skills of 
capital development on to the children, so that they, too, can con- 
tinue to expand their dominion over whatever they have been en- 
trusted with by the parents. The idea is to expand the dominion of 
the family by means of a constantly increasing capital base. 

Parents understand that if the sons or daughters don’t learn 
the skills of wise management, these children will eventually lose 
the money. A wise parent trains his children in the administration 
of money, service to the community, making a profit in a competi- 
tive market, and building up the capital base. If the parent fails to 
do this, it’s obvious that the family’s capital base will not survive 
the second generation, or at least not the third. (The only truly 
rich family in the United States that has continually expanded its 
capital for as long as 150 years is the DuPont family.) 
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The important point is this: the parent has an economic incen- 
tive to make good administrators and good businessmen out of his 
children. If he believes that the State will intervene and take away 
the money, he has far less incentive to teach his children the skills of 
business. If anything, he will teach his children the skills of politics. 


An Illegitimate Heir 


What the State is actually saying when it legislates inheritance 
taxes is that the State ts in principle the legitimate heir of all families. The 
politicians are saying that modern sons and daughters of the rich 
don’t have the right to inherit, since they aren’t the ones who will 
be the ultimate supporters of the parents, meaning “parents in 
general.” Why should “parents in general” object if the State, as 
their future benefactor and supporter, should inherit the family 
fortune? 

The modern socialist State promises to take care of everybody, 
if necessary, womb to tomb. For example, the idea is being aban- 
doned which insists that parents are responsible for the education 
and support of their children. State officials assert that they are re- 
sponsible for the education and welfare of the children. 

Why should children object when the State inherits? After all, 
the true parent is the State. The State educated them, protected 
them, and now promises to guarantee lifetime employment to 
them. (Lifetime employment is the law of the land in the United 
States: the Full Employment Act of 1946. It says that the govern- 
ment has a legal responsibility for creating conditions of full em- 
ployment, meaning mass inflation, if necessary.) 

Since the State claims authority over the children, this tends to 
make the parents much more short run in their perspective. They 
realize that they are not the ones who have the primary responsi- 
bility for the education and training of the children. They realize 
that they have transferred responsibility to another agent, the 
State. The State understands this also, and politicians assert the 
new doctrine: inheritance passes to the State. 

The State promises that the parents will retire on Social 
Security welfare payments, or other State-managed (ha!) capital. 
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The children have done nothing to merit the inheritance from the 
parents, nor are they expected to do anything in the future. The 
State first becomes a substitute parent for the children, and it becomes a sub- 
stitute child for the parent. The State takes on the responsibility of 
supporting both the young and the old, so the State naturally 
demands payment, just as if it were the lawful heir. 

There is no escape from the Biblical principle: that the double 
portion of inheritance belongs to the son who will take full responsibility for 
the care of the parents. The modern welfare State is not only demand- 
ing a double portion, but in some cases triple, quadruple, or 
more. 

What we are seeing is an illegitimate substitution of the State into the 
role of both parent and heir. The State has become the bastard pre- 
tender. The result is the dramatic expansion of State power over 
the lives of individuals, and a dramatic increase of State interfer- 
ence into the lives of families. 

For those who accept the modern theology of the State as 
Savior, there is no escape from this kind of interference. It’s in- 
evitable, given the initial premise: namely, that the State rather 
than the family is economically responsible for providing the basic 
welfare services for members of the family. Where there ts God- 
honoring responsibility, there will inevitably be authority. Where there is 
payment, there will inevitably be requirements. Where there is 
illegitimately asserted responsibility, there will be illegitimate 
power. 

We don’t get something for nothing, whether we ask the State 
to support us in our education, to support our children in their 
education, or to support us in our old age. To the extent that we 
bring the State in as a substitute parent, we automatically bring 
the State in as a substitute child. The State will capture the inher- 
itance of the ungodly, those who do not obey God’s law concern- 
ing family responsibility. Why the ungodly? Because when the 
godly do not fulfill their responsibility, they have become ungodly, 
and the State will eventually get their inheritance. 
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The Biblical Response to the Welfare State 


The modern State promises to support its citizens from womb 
to tomb. It educates the children, cares for the aged, and steadily 
transfers power to the government officials by taking on new re- 
sponsibilities. It taxes our labor, it taxes our profits, and it taxes our 
children’s inheritance. It has become a substitute parent for young 
children, and it has become a substitute child for aged parents. It 
has taken over the economic responsibilities that each generation 
is supposed to bear. It therefore insists that it is the lawful heir. 

In fact, the modern “Savior State” is a bastard pretender. It is 
one more example of Satan’s efforts to maintain control of the in- 
heritance he extracted from Adam. He still keeps control by lur- 
ing men into sin. In this case, it is the sin of family irresponsibil- 
ity. It is also the sin of worshipping the State. 

How should Christians attempt to recapture the power and 
authority that the State has taken away? The starting point has to 
be that parents and family members reassert their responsible role 
as God’s designated institutional source of their own social wel- 
fare. The family is the primary agency of social welfare in every civilization. 
State officials may deny this, and they may attempt to transfer to 
themselves the authority for welfare that the family rightfully 
holds, but there is no way that the State can completely enforce 
this transfer of responsibility. Nevertheless, it may go bankrupt 
trying. It may drive its citizens into bankruptcy, too. The State 
always extracts wealth from the family in this unjust attempt to 
become the rightful heir. 

“Charity begins at home.” This is a famous phrase in Ameri- 
can life. It is an accurate phrase. This is precisely where charity 
must begin. This doesn’t mean that charity is limited only to the 
home. On the contrary, charity only begins at home; it isn’t sup- 
posed to end there (2 Corinthians 8). 

Children must learn the basics of charity, and charity must 
flow from one home to other households. It’s the family which is 
the primary agency of welfare, and in a community where strong 
families exist, there will be less and less politically perceived ne- 
cessity for immoral forms of State-administered welfare. 
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The only way to achieve decentralized power—capturing 
power away from the modern socialist State—is to make certain 
that the family once again becomes the primary agency of welfare. 
The welfare State is illegitimate. The welfare family is the Biblical 
basis of most social welfare activity. It is the responsibility of the 
head of each household to care for those members of his family 
who are in need. 

We can see the drift of twentieth-century socialist societies. 
The State intends to seize the wealth of the just. The State is act- 
ing as the political agent of the envious, the incompetent, and the 
misled. The State is asserting its power over the lives of individ- 
uals because it asserts the kind of welfare authority which once 
was strictly limited to the family. Until families recapture control 
over the wealth of the family, and lay up capital for godly children 
and grandchildren to inherit, the socialist State will continue to 
extract the wealth of the population and waste it. The State will 
continue to attempt to make itself the only lawful inheritor. 

The Biblical solution to poverty and the welfare State is the es- 
tablishment of private, voluntary welfare programs such as those 
described in George Grant’s Biblical Blueprint Series book, In the 
Shadow of Plenty. Any other solution leads to tyranny. It leads to the 
creation of a perverse substitute family —one which destroys the 
capital of those who are “adopted” by it. 


Conclusion 


Adam forfeited his lawful inheritance when he rebelled against 
God. Satan claimed this inheritance as an illegal squatter. He 
conquered the world in one day by Adam’s default. 

Jesus’ ministry restored the inheritance to His people. He an- 
nounced a world-wide ministry of conquest, based on the preach- 
ing of the gospel of peace. Christians are required to pursue the 
same program of world dominion which God originally assigned 
to Adam, and reassigned to Noah (Genesis 9:1-17). 

There must be continuity over time. Capital must be allowed 
to grow through time. The basis of this continuity of economic 
growth over history is inheritance. Capital is transferred down 
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through the generations. The modern welfare State is a satanic at- 
tempt to seize the capital of modern man, just as Satan seized 
Adams inheritance. It is Satan’s last-gasp effort to trick Christians 
out of their lawful inheritance. To the degree that they adopt his 
evil theory of the State as welfare agent and therefore lawful heir, 
God’s program of world-wide dominion is delayed. 

The Biblical principles of inheritance must be obeyed if Chris- 
tians are to exercise their dominion responsibilities. They must 
acknowledge that: 


1. God is the absolute owner of all things. 
2. He deeded this inheritance to Adam. 
3. Adam’s moral rebellion led to his disinheritance. 
4. Jesus, as the true Son of God, inherited the kingdom of 
God—the whole world. 
5. His death passed His inheritance to His ethical brethren. 
6. Adoption comes with God’s saving grace. 
7. Adopted children inherit God’s kingdom. 
8. This lawful title to the world is to be collected by Christians. 
9. The basis of collecting the inheritance is godly labor, thrift, 
and leaving an inheritance. 
10. The welfare State is demonic. 
11. Inheritance taxes are demonic. 
12. The family is the primary agency of welfare. 
13. Charity begins at home, and spreads out. 
14. Where there is responsible behavior, authority follows. 
15. Christ completely fulfilled the jubilee year. 
16. Land tenure is no longer governed by the provisions of the 
jubilee year. 
17. Immoral children must be disinherited before the parents 
die. 
18. The most competent and morally faithful child should in- 
herit a double portion. 


I. Transcendence/Presence 


6 
“NO TRESPASSING!” 


You shall not remove your neighbor’s landmark, which the 
men of old have set, in your inheritance which you will inherit in 
the land that the Lord your God is giving you to possess (Deuter- 
onomy 19:14). 


In the second half of this section of the book, I intend to pro- 
vide examples of how men are legitimate rulers under God, and 
why the same five-point covenantal pattern reappears in the 
affairs of men. 

The first principle of a Biblical covenant is transcendence. 
God is the Creator. How does this apply to man in his relation to 
the creation? Man is made in God’s image. Therefore, man is a 
ruler over creation, too. 

In the Old Testament, the guardians of God’s holy sanctuary 
were the priests. This is why the Old Testament occasionally 
refers to the religious leaders as gods. “God stands in the congre- 
gation of the mighty; He judges among the gods. How long will 
you judge unjustly, And show partiality to the wicked?” (Psalm 
82:1-2). Men are rulers, or judges, over the creation. “I said, You 
are gods, And all of you are children of the Most High. But you 
shall die like men, And fall like one of the princes” (Psalm 82:6-7). 
God’s judgment was to fall on the religious leaders just as it was 
about to fall on princes. They all judged unrighteously. 

Thus, men are to exercise their rulership over the creation, 
which is similar to the absolute rulership which God exercises 
over His creation. This is what the first principle of the covenant, 
the Creator-creature distinction between a transcendent God and 
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dependent men points to. Man is God’s image and God’s lawful 
representative on earth. 


The Landmark 


The landmark is what established the boundary lines of a par- 
ticular family’s property. We use a similar technique today: sur- 
veying. When we apply this Biblical law today, we make it illegal 
to tamper with court records that identify particular plots and 
their owners. We even have title insurance, so that if some irregu- 
larity in the history of the ownership of the property is discovered, 
and someone else can prove that he owns it, the initial buyer is 
paid for his loss by the insurance company. 

The person who owns a piece of land has the right to exclude 
most people most of the time. There are a few exceptions to this 
rule. In emergencies, the police, as officers of the court who have 
been issued court orders or warrants, have the legal right to in- 
trude on otherwise protected private property. But the owner has 
the legal right to keep people from coming onto his property most 
of the time. 

The fence is a sign of this right, or the locked gate. The locked 
door on a home is another example. The idea is that “a man’s 
home is his castle”—a legal fortress which must be respected. 

When some property owner sticks a “No Trespassing” sign at 
his gate, or somewhere inside the boundaries of his property, his 
wishes are legally enforceable. He has the legal right to keep peo- 
ple off his property. The legal right to exclude someone from using your 
property is the essence of all ownership. 

There are limits on this right of exclusion. For example, Bibli- 
cal law says that a traveller who walks along the highway has the 
right to pick food from privately owned farms. He does not have 
the right to place the food in baskets or in the folds of his garment, 
but he has the right to whatever he can carry away (Deuteronomy 
23:25). Jesus and His disciples picked corn on the sabbath, but 
the Pharisees didn’t criticize them for stealing, only for taking 
corn and rubbing it together on the sabbath (Luke 6:1-5). 

Nevertheless, there are only a few cases of such exceptions to 
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exclusion. Property ownership is supposed to be widely dispersed 
in a Bible-based society, and this means that many people are to 
have near-exclusive use of their property. 

Obviously, the principle of boundaries and the right of exclu- 
sion applies to other forms of property besides land. Therefore, 
we need to consider the concept of the boundary. 


The Original Boundary 


God set Adam and Eve in the garden. “Then the Lord God 
took the man and put him in the garden of Eden to tend and keep 
it” (Genesis 2:15). What does “to keep” mean? It means to keep 
something away from someone else. To keep the garden away from 
whom? From the intruder, Satan. They were to maintain it under 
God’s authority as His appointed agents. 

This means that they were required to put a kind of “No Tres- 
passing” sign inside the garden against all those who would chal- 
lenge the law of God. Satan then came to them and tempted them 
to disobey God, to accept the devil’s interpretation of the law 
rather than God’s. 

What was the law’s requirement? That they respect the 
boundary God had placed around the tree of the knowledge of 
good and evil. It was “off limits” to them. They could not touch it 
(Genesis 3:3) or eat it. It didn’t belong to them. 

God had excluded them. This pointed to His position as the origi- 
nal and ultimate owner of the property. It reminded them that 
they were under God’s rule. They were His subordinates. But it 
also served to remind them of their responsibilities as keepers of 
the garden. They, too, were to serve as guardians. They were to 
keep out any intruder. Because God, as supreme and absolute 
owner, could legally keep them away from His property, so were 
they given power by God’s law to keep Satan away from their prop- 
erty (meaning God’s property which He had entrusted to them). 

The moment that they stole God’s property by invading the 
forbidden boundary, they had in principle abandoned the garden, 
as well as the world outside, to the devil. If they could rightfully 
assert their power by violating God’s property, then Satan could 
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rightfully violate their property, too. If they were not willing to 
honor another Owner's right to exclude them, to what law could 
they appeal to enforce their property rights? They had violated 
the rights of the cosmic Enforcer. Who could then enforce their 
claims against Satan? 

By accepting the legitimacy of theft, they became the victims 
of the greatest thief in the universe. By accepting this cosmic 
thief’s interpretation of God’s property rights, they thereby placed 
themselves under Satan’s moral (immoral) rule. They acknowl- 
edged their belief in his view of Biblical law. What could they say 
against him after their act of rebellion? 


Exclusion: Property 


God then came to judge them all. He thréw them all out of the 
garden: Adam, Eve, and Satan. Humans would no longer be 
given physical access to the tree of life, the source of eternal life 
(Genesis 3:22-24). He placed angelic beings and a flaming sword 
at the entrance in order to keep them out. His property’s bound- 
ary was marked by a “No Trespassing” sign of real power. He 
would no longer rely on their self-discipline to keep them away 
from His property. He imposed immediate punishment. 

God didn’t abolish private property when He cursed Adam 
and Eve. On the contrary, he reinforced it. The garden itself testi- 
fied to the legitimacy of “No Trespassing” signs. Before their rebel- 
lion, the tree of the knowledge of good and evil had been tempor- 
arily prohibited. Now the entire garden became permanently pro- 
hibited. God did not abandon the principle of “No Trespassing”; 
He actually reinforced it by placing angelic guards and a flaming 
sword as restraining factors. 

Thus, men still retain the right to exclude others from their 
property. They too can call upon the civil government to impose 
physical or other sanctions against those who violate their ex- 
clusive ownership, just as God called upon His angels to enforce 
His exclusive ownership. 

Dominion relies on exclusion. Individuals are placed in authority 
over property, and they are held legally accountable by God for 
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the administration of this property. If they misuse their property 
(for example, if they use it as a weapon) and violate other people’s 
use of their property, then they are held legally accountable by the 
civil government and by church government if they are church 
members. 

Not only are they legally accountable, but they are also eco- 
nomically accountable. As I have argued earlier, they are held 
economically accountable by consumers. If they refuse (or are un- 
able) to use their property in an efficient (low-waste) manner to 
meet market demand, they suffer losses. Ownership is a social 
function. 

The first time that civil authorities allow thieves to have their 
way in the community because the State refuses to punish them, 
or refuses to require convicted criminals to repay their victim (Ex- 
odus 22), the State has begun to weaken the defense of property. If 
citizens encourage their political representatives to vote away the 
property of others, they themselves have become partners in the 
crime. Socialism and other kinds of political wealth redistribution 
are forms of theft. Why? Because the State is violating the right of 
present property owners to legally exclude other people from the 
use of their property or the fruits of their labor and property. The 
State begins to exclude rightful owners from their own property. 
Exclusion is inescapable. The question is: Who will exclude 
whom, and on what basis? Will power rule, or will God’s law? 
Will God’s law determine who should be excluded, or man’s law? 

Redeemed men are to increase their authority and dominion. 
They are to progressively exclude Satan’s followers from positions 
of authority, in every area of life. How is this to be done? Not by 
the exercise of power, but by the exercise of following God’s law. 
Redeemed men are to compete. They are to get rich through pro- 
ductivity. They are to give money away, in a grand exercise of 
charity. They are to run for political office, especially at the local 
level, where the Bible says that primary civil responsibility is to be 
located. They are to bear more and more responsibility in every 
area of life. Power flows to those who bear responsibility. 

In short, the exclusion of the unrighteous from positions of public power 
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is to be accomplished through the enforcement of Biblical law. 
First and foremost, by the Christian’s self-government under Bib- 
lical law. Second, by Christians gaining majority political support 
among the voters in favor of Biblical law. Third, by enforcing Bib- 
lical law publicly. This means the steady and systematic replace- 
ment of today’s humanist judges with judges who agree to enforce 
Biblical law. 

Let us make no mistake: Christian dominion necessarily 
involves the exclusion of anti-Christians from positions of public 
power. This is in part a political process. It is a bottom-up 
process, not a top-down process. But there must be winners and 
losers politically. Our goal as Christians is to make political and 
cultural losers out of the humanists and satanists. We must do this 
through better performance, better organization, and the bless- 
ings of God. God’s elect must win the elections. 


Exclusion: Marriage 


The eighth commandment is very clear: “You shall not com- 
mit adultery” (Exodus 20:14). The tenth commandment is also 
very clear: no man is to covet another man’s wife (Exodus 20:17). 
(This law also applies to wives who covet other women’s hus- 
bands.) The sanctity of marriage is to be preserved by all of God’s 
covenantal authorities: church, State, and family. All three insti- 
tutions are to impose punishments (sanctions) against those who 
violate marriage by committing adultery. 

This is very clearly a case of the right of exclusion. It is a life- 
time “No Trespassing” sign at the bedroom door. Most people who 
favor a mild form of socialism—the so-called welfare State— 
would probably admit that the exclusionary aspect of marriage is 
- not the same as the exclusionary aspect of private property. They 
would say that the right to exclude others is legitimate when it 
comes to personal relationships, but not with respect to economic 
goods. 

Yet it is interesting to note that as the philosophy of the welfare 
State has become widespread, divorce and adultery have also be- 
come commonplace. Is this merely a coincidence? 
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Marxian Communism 


In 1848, Karl Marx and Frederick Engels published the fa- 
mous Communist Manifesto. In Part II of that book, they freely ad- 
mit: “In one word, you reproach us with intending to do away 
with your property. Precisely so; that is just what we intend.” On 
the next page (of my English-language edition) they go on to call 
for the abolition of the family. They are careful not to call for this 
openly (they were writing a popular tract), but they say that 
“bourgeois marriage,” meaning one man-one wife, is in fact cor- 
rupt because there is adultery in society. Therefore, Communism 
only has to admit what is already supposedly the case: “a system of 
wives in common.” They say: “The Communists have no need to 
introduce the community of women; it has existed from almost 
time immemorial.” This is nonsense historically; it makes a weak 
excuse for this evil aspect of Communism. 

Engels himself later made this remarkable observation: “It is a 
curious fact that in every large revolutionary movement the ques- 
tion of ‘free love’ comes to the foreground.” Of course it does: what 
the revolutionaries hate is Christianity’s principle of legal exclusion. What 
they hate is God’s right to exclude them from eternal life, and 
every aspect of exclusive legal rights points to the legal right of 
God’s people to enjoy God’s favor on earth and in eternity. 

It should not be surprising to learn that Engels never married 
and had several mistresses, and that Marx seduced his wife’s life- 
time maid (yes, “Dr. Communism” had a full-time, lifetime ser- 
vant) and was the father of her illegitimate son, Fred Demuth.! 

During the first two decades of Communism in the Soviet 
Union, there was free love, widespread abortion, and easy 
divorce. Then, in the mid-1930’s, Stalin saw what was happening 
to the family. Birth rates dropped, production sagged, and Com- 
munist society was beginning to disintegrate. He reversed the ear- 
lier free love doctrines and drastically strengthened the State’s en- 
forcement of family ties. That decision saved the Communist 
experiment. 


1. Robert Payne, Marx (New York: Simon & Schuster, 1968), pp. 265-67. 


“No Trespassing!” 81 


In 1965, just a few months after the removal of Nikita Khrush- 
chev, the Soviet Union again reversed itself at the same time that 
the whole non-Communist Western world also reversed itself, and 
began to introduce family planning (mainly by cheap State- 
funded abortions). The Bible speaks of the dog who returns to its 
vomit (2 Peter 2:22); so also do socialist societies eventually 
return to anti-family practices. They hate the idea of the right to 
exclude, in every area of life. 

But the concept of exclusion is inescapable. The socialists and 
humanists want people to exclude babies from life. They want 
people to “keep their gardens” away from crying infants. Again, it 
is not a question of exclusion vs. no exclusion. It is always a ques- 
tion of who excludes whom, and on what basis. 


Exclusion: Adoption 


We have all heard horror stories about how a family adopts an 
unwanted child, and later on the biological mother changes her 
mind and decides that she wants “her” child. She goes to court and 
gets some God-hating judge to award her custody of the child. The 
police accompany the “mother” and hand the child over to her. 

Consider the anguish of the parents. They have invested love 
on that child. Their emotional commitment is very great. They 
have thought of themselves as responsible guardians of that child, 
and yet the biological mother’s preferences are honored. She wins 
back the child, despite the child’s protests and the parents’ pro- 
tests. Adoption—God’s covenantal solution to the sins of man 
(John 1:12)—is considered second-rate parenthood by the human- 
istic judges of a society that faces God’s judgment. 

To avoid this sort of horror, parents hire lawyers (at high fees) 
to insure that the original mother cannot do this to them in the 
future. State-licensed adoption agencies go to great lengths to 
conceal the name of the biological mother from the adopting par- 
ents, and equally great lengths to conceal the name of the adopt- 
ing parents from the biological mother. Without these legal assur- 
ances, adoptions become too risky. 

The same is even more true of God’s legal adoption of us, 
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redeemed humanity. He gives us the power to become His sons 
(John 1:12). Once this adoption takes place, Satan cannot chal- 
lenge God’s legal claim as Father to His people. This is why Paul 
could write: “Who is he who condemns? It is Christ who died, and 
furthermore is also risen, who is even at the right hand of God, 
who also makes intercession for us. Who shall separate us from 
the love of Christ? Shall tribulation, or distress, or persecution, or 
famine, or nakedness, or peril, or sword?” (Romans 8:34-35). He 
then answers his own rhetorical question: “For I am persuaded that 
neither death nor life, nor angels nor principalities nor powers, nor 
things present nor things to come, nor height nor depth, nor any 
other created thing, shall be able to separate us from the love of 
God which is in Christ Jesus our Lord” (Romans 8:38-39). 

God has exclusive claims on the lives of all people. As limited crea- 
tures, none of us has an unlimited claim on anything or anyone, 
for only God has unlimited claims. But we do have legitimate lim- 
ited claims on each other: as marriage partners (1 Corinthians 
7:4-5), as parents (Exodus 20:12; Ephesians 6:1-3), as church 
members (Ephesians 5:21), and as citizens (Romans 13:1-7). 

These claims are defined and described by Biblical law. They 
are therefore protected relationships. We are speaking of legal pro- 
tections for mutual ownership (exclusion). For example, parents 
cannot legally beat their children to death, but they can legally 
impose physical punishment, and the Bible insists that they must. 
A parent who refuses to do this hates his child (Proverbs 13:24). 
(Look up the listing of the word “rod” in Strong’s Concordance, espe- 
cially in the Book of Proverbs.) So the State has some degree of 
control, but it is minimal. It can protect a child’s life—a legal 
boundary, or legal exclusion — but not his behind. It cannot legiti- 
mately prohibit physical punishment of children by parents or by 
those who have been given legal power by parents to represent 
them in giving physical punishment (school teachers). 

Socialists hate the idea that God excludes from eternal life all 
those who hate Him. This division between saved and lost is hor- 
rifying to them. They do their best to exclude Christianity and its 
evil doctrine of God’s exclusive eternal favor to some (but not all) 
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men. Wherever socialism is widely believed by the people, the 
church is persecuted, or at least discriminated against. Socialism 
is inherently anti-Christian, and Christianity is inherently anti- 
socialist. 


Exclusion and Dominion 


The model of adoption is basic to the model of property own- 
ership. If God establishes His eternal claims of ownership over 
mankind, it should not surprise us that He also holds men respon- 
sible for the administration of His property. 

The administration of property is a training ground for do- 
minion. This means that certain people must be made legally and 
economically accountable before God and other men. They need 
the right to exclude other people from their lawful property if they 
are to become wise managers of that property. They also need this 
protection as an encouragement to make the heavy sacrifices nec- 
essary to make any project pay off. The sacrifices of owners in in- 
creasing their property are similar to the sacrifices of adoptive 
parents. Adoptive parents insist on (and need) the assurance that 
their position as parents will be upheld by civil law. So do prop- 
erty owners. 

Property ownership is not to become some monopoly of an | 
elite corps of State-appointed or State-elected officials, any more 
than parenthood is. It is not simply some distant bureaucracy 
which is to possess the exclusive right of keeping others from 
“State” property (meaning, ultimately, property controlled by the 
administrators). Every man is to be encouraged to become a 
property owner—a responsible steward before God. Decentral- 
ized property ownership takes advantage of the Biblical principle 
of the division of labor. 

It is interesting that in communist societies, from Plato’s uto- 
pian (nowhere) “Republic” to modern Soviet society, State officials 
have demanded parental rights over children. They set up day 
care centers and require working mothers to leave their children 
under State care. Furthermore, compulsory education in State- 
licensed schools is a universal aspect of the modern Savior State. 
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Rushdoony was correct when he titled his book on State-financed 
education The Messianic Character of American Education (Craig 
Press, 1963). The State as Savior is the vision of progressive edu- 
cators, as Rushdoony proves from their writings. A Bible-honor- 
ing Christian identifies compulsory State education as a form of 
legalized kidnapping. 


Conclusion 


God excluded Adam and Eve from the tree of the knowledge 
of good and evil. They, in turn, were to exclude Satan from the 
garden by pronouncing God’s judgment against his lies, and then 
wait for God to return to the garden to judge him. Adam, Eve, 
and Satan were then excluded from the garden by God as a pun- 
ishment. In the case of humanity, this was necessary to exclude 
them from eternal life on terms other than God’s gracious adop- 
tion. They were to be kept from the tree of life. 

Property is scarce—land, skills, good will, and all other forms 
of salable wealth. This means simply that at zero price, there is 
more demand for scarce property than supply. Thus, every soci- 
ety must find ways to exclude certain people from control over 
specific pieces of property. There is no escape from the concept of 
exclusion. It is an inescapable concept. The two relevant ques- 
tions are these: Who will exclude whom, and on what basis? 

The Bible says that God excludes the lost at the day of judg- 
ment. It also says that the family and the economy are to be based 
on the right of individuals to own private property and to exclude 
others from access to their family members and the property of 
the members. This outrages socialists, who want the State alone 
to possess this right of exclusion. 

The Biblical principle of exclusion leads us to the following 
conclusions: 


1. God, as the sovereign owner, excludes men from whatever 
He chooses to keep for Himself. 

2. He chooses some for eternal life (adoption, John 1:12), and 
excludes others (Romans 9). 
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3. He delegates to men a limited legal power to exclude others 
in every area of life. 

4. Redeemed men are to take dominion from Satan’s followers 
in every area of life. 

5. Redeemed men are therefore to exclude rebellious men 
from ownership in every area of life. 

6. The means of lawful economic exclusion is productivity 
within a competitive market, not political force. 

7. This power of exclusion operates in every area of life: fam- 
ily, church, State, business, education, etc. 

8. Exclusion is basic to dominion: it is the training ground for 
personal responsibility. 

9. Ownership (the right to exclude) of property is not to be 
violated by the State, just as the right to exclude others in marriage 
is not to be violated. 

10. The State is not to become the single owner; therefore, the 
State cannot legitimately abolish private property. 

11. Socialism is theft: the illegitimate exclusion by the State of 
lawful owners. 

12. Socialism is therefore anti-dominion and pro-power. 

13. Socialism is historically and theoretically anti-family. 


II. Hierarchy/Authority 


7 
DEBT BONDAGE 


The rich rules over the poor, And the borrower is servant to 
the lender (Proverbs 22:7). 


A continuing theme in both the Old Testament and the New 
Testament is the danger of debt. The Bible is clear: the borrower 
is servant to the lender. This principle of debt-free living is an 
aspect of the second principle of a Biblical covenant. 

The second principle of a Biblical covenant is the principle of 
authority-hierarchy. There is no escape from authority and hier- 
archies: the dominion of some men over others according to their 
ability. Hierarchy is an inescapable concept. It’s never a question of 
hierarchy vs. no hierarchy. It’s only a question of which hierarchy. 
It’s a question of who rules over whom in which spheres of life. 

In the field of applied economics, the principle of authority ap- 
plies in several areas: employer-employee, master-servant, teacher- 
apprentice, and so forth. The Biblical response to God in the field 
of personal economics is the tithe: God is to be honored by a pay- 
ment of ten percent of our increase after taxes. (God does not ex- 
pect us to pay Him for any increase which has been eaten by 
locusts or the modern equivalent of locusts, tax collectors.) We 
acknowledge our obedience to Him by paying Him His tithe. 

Tithing tells God and men just who it is who is our Master. It 
tells them that we are under God’s authority, not just in the future 
world, but today, on earth. We owe God a tithe, but only after He 
has given us the increase. He “wins” when we win. We owe Him 
no payment in the future if we gain no increase. If we only live off 
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of our existing capital, we owe Him no formal payment. In short, 
“no gain, no pain.” 


Debt and Subordination 


Not so with the indebted person. There may be no future 
gain, but there will be future pain. The debtor has placed himself 
under a master. He has sold a portion of his future increase. He 
has asserted in principle that he will get this increase. He has 
risked becoming a visible servant because he has contractually 
boasted concerning his economic future. 

The Bible teaches very clearly that man cannot serve two mas- 
ters. He either serves God or he serves mammon, the god of 
greed. The meaning is obvious: God is the absolute ruler and 
owner of all creation, and the only person to whom man should be 
in debt. When a man borrows money from another individual, he 
promises to return that asset, and he usually also promises to 
return additional assets (interest). He therefore has made a vow to 
that other individual. He has made a promise. If the promise is a 
legal transaction, as it usually is in debt relationships, he has 
pledged not only his name and sacred honor to that individual, 
but he has also pledged his future. 

The Old Testament took debt very seriously. Old Testament 
law allowed an individual and his family to be sold as temporary 
servants in order to repay a debt (Leviticus 25:39-43). He became 
the social equivalent of a sojourner, a foreign believer who lived in 
Israel (Leviticus 25:40)—a humiliating prospect for a Hebrew. If 
an individual borrowed money or goods from another individual 
in Israel, that individual to whom the debt was not repaid could 
compel the authorities to offer the debtor up for purchase. A third 
party could come in, pay the creditor whatever was owed to him, 
and take the debtor into bondage. 


The Year of Release 

There were time limits on how long he could be forced to 
serve. In Deuteronomy 15, we are given information about this 
limited period of time that a Hebrew could be put into slavery: “At 
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the end of every seven years you shall grant a release of debts. 
And this is the form of the release: Every creditor who has lent 
anything to his neighbor shall release it; he shall not require it of 
his neighbor or his brother, because it is called the Lord’s release” 
(Deuteronomy 15:1-2). This special year has been called the sab- 
batical year. It came every seven years. 

Obviously, as the year of release drew closer, the debtor would 
draw closer to the time at which, by law, the creditor would have 
to forfeit whatever was owed to him. For charitable loans, this 
meant that the creditor could suffer considerable loss. This is why 
God warned His people: “Beware lest there be a wicked thought in 
your heart, saying, ‘The seventh year, the year of release, is at 
hand,’ and your eye be evil against your poor brother and you 
give him nothing, and he cry out to the Lord against you, and it 
become sin among you. You shall surely give to him, and your 
heart should not be grieved when you give to him, because for this 
thing the Lord your God will bless you in all your works and in all 
to which you put your hand” (Deuteronomy 15:9-10). 

Understand, we are talking here about the poor brother in the 
Lord. We are talking about a charitable loan. Just because that 
loan became more and more risky as the year of release ap- 
proached, God warned that the potential creditor should not close 
his hand of generosity to the needy brother. If he did, the needy 
brother could legitimately cry unto the Lord, and the Lord would 
count it as sin on the part of the creditor. On the other hand, if the 
creditor did extend the loan to the man, the creditor could then 
expect the blessing of God in the future. 


Usury 

There is another aspect of loans for the poor which must be 
considered. It was illegal in Israel to charge any form of interest to 
the Hebrew brother who came for a charitable loan. To charge in- 
terest on such a loan was called usury (Leviticus 25:35-38). It was 
lawful to collect the principal sum that had been lent to him, but it 
was not legal to extract any additional interest payment. “Usury” 
in the Bible means any increase in the amount of repayment 
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above the principal, but only in the case of charitable loans. 

Historically, this has been misinterpreted by many churches, 
especially in Medieval times. It was assumed by church author— 
ities that this prohibition on interest applied to business loans as 
well as charitable loans. This is not the case. It applied only to 
charitable loans. Similarly, some churches interpreted high inter- 
est as usury. This also is incorrect. Usury is not defined as high in- 
terest, but as any interest payment on charitable loans. 

Thus, the lender is giving a subsidy to the borrower. The 
lender could have kept the money, or invested it in some other line 
of business, in the hope of achieving a profit. He couldn’t do this 
when he lent the money to a needy Hebrew brother. God served 
as the source of the interest payment. God promised to reward the 
individual who was charitable to his brother in the Lord. In other 
words, God agreed to step in and provide the increase in response 
to an open hand and an open heart. This pointed to the mercy of 
God as one of the characteristic features of God. This pointed also 
to the need of all men to have God step in and make up any loan 
obligation on their part, since all men are debtors to God. 

We see once again that economic relationships are tied very 
closely to theological and ethical issues. We are debtors to God, 
and we need someone to help us—not simply to make the next 
interest payment, but to step in and make the actual payment 
of the principal to God the Father. This is what Jesus Christ 
did on Calvary. “For you were bought at a price, therefore glorify 
God in your body and in your spirit, which are God’s” (1 Corin- 
thians 6:20). 

For an individual to be merciless to someone in need when he 
does have the extra assets available to help that person, is, in 
effect, to deny that he, too, is a debtor to God, and is also in des- 
perate need for God to intervene and repay his own debt. In other 
words, it’s an assertion of autonomy, an assertion of sin-free liv- 
ing, and finally, an assertion that there is no Judge who intervenes 
in the name of the righteous, and who brings devastation to those 
who are unrighteous. 
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Enslaving Unrighteous Debtors 


Does this mean that we are to lend to anyone who asks for a 
loan? No. We must make judgments about the actual conditions 
of need on the part of the individual who requests the loan. We 
have to decide whether or not the person has willfully and law- 
lessly wasted his capital. For example, if we know that the person 
who asks for the loan is going to go straight to a bar to get himself 
a drink, and thereby neglect his own family, we don’t give that 
person anything. We may wish to seek out his wife or children in 
order to help them, but we owe that individual nothing. We do 
not subsidize evil. 

In the Old Testament, when a foreigner came to a Hebrew to 
ask for a loan, not only could the lender demand an interest pay- 
ment, but he could also require payment beyond the seventh year 
of release. Was this unfair? No. What this pointed to was that the 
individual who refused to follow God’s laws was in fact asserting 
his independence from God, his own sin-free condition, and his 
faith that there is no final Judge as described in the Bible. Such a 
person refused to serve God. Therefore, such a person could be 
dealt with as a true slave, for there is only one alternative to service 
to God: service to the devil. In order to bring the devil’s disciples 
under dominion, it was legal for a Hebrew to make long-term 
loans to foreigners, and to extract again all of the money or goods 
owed to him. At least in this way, God would receive a tithe on the 
increase. 

Again, we see theological and ethical themes governing eco- 
nomic relationships. The foreigner was an unbeliever. The for- 
eigner would not commit himself to a personal relationship to 
God. Therefore, the foreigner was regarded as the enemy of God, 
and was not entitled to the same economic mercy which God had 
advised in relationships between believers. Because the foreigner, 
if he remained an outsider to the covenant of God, was headed for 
final judgment, God allowed the Hebrew to extract interest pay- 
ments and payment beyond the seventh year of release. This lack 
of mercy pointed precisely to the eternal future of that foreigner. 
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He was reminded that since he would not place himself under the 
earthly mercy of God, he was not going to be entitled to be placed 
under the eternal mercy of God. Thus, the debt relationship be- 
came a threat to him, because of the principle that the borrower is 
servant to the lender. 

Consider the promise of blessings in Deuteronomy 28. “The 
Lord will open to you His good treasure, the heavens, to give the 
rain to your land in its season, and to bless all the work of your 
hand. You shall lend to many nations, but you shall not borrow” 
(Deuteronomy 28:12). 

Israel was to become the dominant nation of the world, but 
only for as long as the people of Israel remained faithful to the 
terms of God’s covenant. This meant that Israel would loan 
money abroad, and would thereby become dominant in foreign 
lands. This doesn’t mean that the state of Israel, meaning the civil 
government of Israel, was to have become the agency of lending. 
It probably refers to foreign traders who went out to bring goods 
and services to foreign lands, and who would lend money in order 
for the foreigners to purchase the goods, and who would become 
the dominant influence abroad. 

Consider also two of the curses found in Deuteronomy 28: 
“The alien who is among you shall rise higher and higher above 
you, and you shall come down lower and lower. He shall lend to 
you, but you shall not lend to him; he shall be the head, and you 
shall be the tail” (Deuteronomy 28:43-44). Here again, we see debt 
as the instrument of conquest, and in this case, it’s the foreigner who is 
within the gates who is the superior person in the arrangement. It 
is he who has the capital assets to lend to the Hebrew. It is he who 
establishes the terms of the loan, and therefore, it is he who is “in 
the driver's seat.” 


Enslaving the Creditors 
We look at today’s world, and we find that the debtor-servant 
relationship no longer seems to hold. Today, the West has lent 
hundreds and hundreds of billions of dollars to bankrupt back- 
ward nations that are unable to repay the money. Specifically, 


92 Inherit the Earth 


Western banks and Western governments have lent money to fi- 
nance the schemes of politicians in backward nations. These 
backward nations now threaten the very banking system of the 
West. If they should default on the loans overnight, the West’s 
banking system might collapse. 

This seems to oppose what the Bible teaches. It seems now 
that the creditor is servant to the debtor. It’s now a disadvantage 
to be a creditor, and an advantage to be a debtor. Why is the mod- 
ern world seemingly a refutation of the Biblical principle of debt 
and servitude? 
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Modern Mass Inflation 

The primary difference is that in the modern world, the State 
has the power to create money. This was not the case in ancient 
Israel. Because the State has this monopoly of money creation, 
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debtors seek to capture the power of the government, and then 
produce large quantities of inflated money, in order to repay the 
creditors with far less valuable assets. Because money is a monop- 
oly of the State, the control of money becomes a political objec- 
tive. The control of money through politics therefore has reversed 
the relationship of power and authority between debtor and cred- 
itor: the creditor in an economy based on politically controlled 
money can become the political captive of the debtor. 

In the modern world, in almost all cases, the long-term cred- 
itor eventually is destroyed by the inflation. The long-term debtor 
is able to pay off his obligations with worthless money. The classic 
example of this is Germany in 1923. So rapid was the inflation, 
1921-23, that at the end of the inflation in November of 1923, it 
would have been possible to pay off the entire mortgage indebted- 
ness of pre-war Germany (about 40 billion German marks) with 
the marks you could have bought in the black market for about a 
third of an American penny (one dollar = 100 pennies). Had you 
confined yourself to transactions in the legal currency exchange 
markets, you could have paid it off with a penny. This was the 
taking of money that rightfully belonged to creditors on a histor- 
ical scale never seen before. 

In the Old Testament, the State did not control money. The 
State protected money, because it enforced the Biblical law concern- 
ing honest weights and measures, but the State did not issue 
money. Money consisted of gold and silver bars of a particular 
weight, shape, and fineness. (I have explained this Biblical money 
system in greater detail in my book in the Biblical Blueprints Ser- 
ies, Honest Money.) Thus, when the debtor had to repay your debt 
in a privately issued but State-defined currency which could not be 
legally inflated, he was in fact servant to the lender. If the debtor 
ever wanted another loan, if the debtor ever wanted to escape the 
humiliation of debt servitude, he had to repay the loan. When the 
State honors the principle of honest weights and measures, and 
when the State goes so far as to allow temporary indentured ser- 
vitude of the debtor in order to repay the creditor, then it is true 
that the borrower is servant to the lender. 
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Escape from God 


What we see in the modern world is the attempt of the modern 
humanistic man to escape the law of God. What we see is an at- 
tempt on the part of lawless men to reverse the relationship be- 
tween the creditor and the debtor. Modern man wishes to convert 
his weakness as a debtor into a position of power over the creditor. 
In other words, it’s an attempt of the man who has fewer assets 
and greater liabilities to dominate the man with a large number of 
assets and few, or even zero, liabilities. 

Once again, we see reflected in the economy of man an asser- 
tion of a particular theological perspective. Modern man does not 
want to admit that he is a debtor to God. He wishes to pay God off 
with “depreciated money.” What this means is that he expects to 
work his way into heaven. He expects his worthless rags, as the 
Bible calls man’s attempts to live independently of God (Isaiah 
64:6), to be sufficient payment to repay God for the rebellion of 
Adam in the garden, and the rebellion of every man from the mo- 
ment of his birth until the day that he dies. The humanistic, God- 
defying debtor is asserting his own sovereignty and his own power 
over the creditor. Thus, a theological rebellion on the part of man has 
led to an economic rebellion on the part of man. 


The Gambler 


The gambler believes in the run of luck which may last only an 
evening or at most a few weeks. He knows that no run of luck goes 
on forever, so he is willing to risk everything on the turn of a card 
or the roll of a pair of dice. If he thinks his run of luck has begun 
he will sacrifice everything in order to continue to expand his cap- 
ital base in a very short run operation. 

Consider also the psychology of the person who uses debt in 
order to achieve his goals. He sees his time span as relatively lim- 
ited. He doesn’t believe in the possibility of building up a family 
capital base over several generations. At most, he thinks that he 
has one lifetime in order to succeed, in order to establish his name 
in the eyes of the world. Therefore, he will burden himself with 
lots of debt in order to take advantage of special opportunities 
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which are “the opportunities of a lifetime,” but what he really 
means is that they are opportunities of only one person’s lifetime. 
Thus, the gambler and the debt-burdened speculator are willing 
to “go for broke.” And very often that is precisely what they do: go 
broke. They risk everything on the big deal. They try to make one 
big killing in life, and what usually happens is that, financially 
speaking, they get killed. 


Autonomy and Judgment 


There are many reasons why long-term debt is prohibited by 
the Bible. The main reason is the one that we have already dis- 
cussed: the debtor is servant to the lender. Men are to be servants 
to God, not servants of other men. 

There is a second reason. Men are not God. Men do not know 
everything. They cannot see into the future with great clarity. 
They certainly cannot see into a distant future with any kind of 
clarity at all. One of the best ways to have a great laugh at the ex- 
perts is to go back and look at what the experts predicted twenty 
or twenty-five years earlier. Such predictions are an exercise in 
futility. Hardly anyone does anything except make a fool of him- 
self in retrospect if he attempts to predict that far into the future. 

This means that an individual who indebts his personal future 
beyond seven years, and perhaps even his children’s future, in 
order to secure a present asset, is asserting an ability on his part 
which God says that he does not have. He is saying that he can see 
into the future so clearly that he knows what he is going to earn in 
the future, how much money he is going to have left over after all 
of his expenses are met, that he will not be fired, and there will not 
be a depression. Therefore, he will be able to repay that debt on 
schedule without having someone come in and take away the se- 
curity for the loan. He is, therefore, implicitly asserting that he 
has almost perfect forecasting ability. The Bible says that he doesn’t 
have such forecasting ability. 


The Debtors’ Revolt 


In order to defend himself against the ups and downs of the 
economy, especially the downs of the economy, the debtor will 
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join with other debtors in order to gain political control over 
money. The debtors have a reason to band together and to main- 
tain the illusion that they actually met the obligations of their 
loans. They do this by pressuring the civil government into creat- 
ing inflated, unbacked, “fiat” money. Fiat money is the State’s 
“word-created” money which private citizens cannot by law turn 
in to the government and receive in exchange at a legally specified 
rate gold or silver or some other specified commodity. The State 
can print up all this money that it wants. It is unrestrained by the 
fear of a run on the Treasury’s gold. When huge quantities of this 
unbacked money are spent into circulation by the State, debtors 
can dump this newly created money into the laps of the creditors. 
This is a false repayment, but it satisfies the legal demands of the 
debt contract. 

When massive debt is indulged in across the board by the ma- 
jority of the society, there follows an almost irresistible political 
pressure on the part of the debtors to inflate the currency. This 
leads to the destruction of values, the destruction of cooperation 
in the economy, the destruction of foreign credit, and on and on. 
It results, in other words, in very bad long-term consequences. It 
is, to put it bluntly, a form of theft. 

Thus, if societies are to reduce the political threat of mass in- 
flation, they must place limits on the legal ability of men to indebt 
themselves long term. This is one reason why Israel was required 
to cancel all debts in the seventh year. A thirty-year bond, 
whether issued by the State or a corporation, is opposed to Bibli- 
cal law. So are thirty-year mortgages, although most Americans 
use long-term mortgages to finance their homes. The rise of mass 
inflation in peacetime has accompanied the rise of long-term debt. 


Conclusion 


What the Bible sets forth is a system of limited debt and a 
warning against debt in general. 

Most people are under the impression that the Old Testament 
had very rigorous laws, but the New Testament is merciful and 
has much more lax requirements. Actually, this is almost the re 
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verse of reality. The Old Testament was much more lax than the 
New Testament, because New Testament believers have a great 
deal more knowledge. The more knowledge we possess, the 
greater our personal responsibility. From him to whom much is 
given, much is expected (Luke 12:48). Old Testament believers 
did not have the same kind of knowledge and opportunities that 
the New Testament believers have. 

In Romans 13:8, we find the principle of New Testament debt: 
“Owe no one anything except to love one another.” The Old Testa- 
ment allowed short-term debt, but the New Testament warns us 
not to have any debt whatsoever. 

God tells us not to serve two masters. He therefore tells us not 
to indulge in debt relationships, so that we can maintain our posi- 
tion as free men. 

The modern world has ignored this rule, and the modern 
world faces economic devastation because of its rebellion with 
respect to debt. 

We need to understand God’s warning against debt bondage if 
we are to preserve our personal freedom: 


1. There is no escape from servitude: we either serve God or 
Mammon. 
2. The debtor is servant to the lender. 
3. Christians are to serve God. 
4. This service to God is manifested by our tithing to God 
through His church. 
5. The debtor has mortgaged his future. 
6. He has thereby announced that he can see the future. 
7. The Old Testament limited debt to no more than seven 
years (Deuteronomy 15). 
8. The New Testament says that we should not be in debt at all 
(Romans 13:8). 
9. This applies to all institutions. 
10. Usury is Biblically defined as any interest payment from a 
charitable loan. 
11. Usury is not defined as “high interest.” 
12. Lending to “foreigners” is a means of bringing them under 
God’s yoke. 
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13. Politically controlled money gives debtors a means of de- 
frauding creditors and bringing them under Satan’s yoke. 

14. Widespread long-term debt leads to political pressures for 
monetary inflation. 

15. Monetary inflation is a form of theft. 


III. Law/Dominion 


8 
LET’S MAKE A DEAL 


. .. work out your own salvation with fear and trembling 
(Philippians 2:12b). 


“Bad, bad,” says the buyer; but when he goes his way, then he 
boasts (Proverbs 20:14; New American Standard). 


The third principle of a Biblical covenant is the principle of 
ethics-dominion. For a man to begin to exercise dominion under 
God, he must be able to present himself as a living sacrifice before 
God (Romans 12:1). He must be allowed to offer himself and his 
talents before God and men. In short, he should be allowed to 
enter any market and offer his goods or services to consumers. 

It’s easy to misinterpret Paul’s words. He isn’t talking about 
how to get into heaven. He is talking about what to do on earth 
before you arrive at heaven’s gate. Paul didn’t say to work your 
way into heaven, or to make your own works the basis of your sal- 
vation. What he said was to work out the salvation which ts yours 
with fear and trembling. He assumes that you already have re- 
ceived your salvation by grace through faith in the atoning work 
of Jesus Christ at Calvary. 

He makes himself perfectly clear in his letter to the Ephesians: 
“For by grace you have been saved through faith, and that not of 
yourselves; it is the gift of God, not of works, lest anyone should 
boast. For we are His workmanship, created in Christ Jesus for 
good works, which God prepared beforehand that we should walk 
in them’ (Ephesians 2:8-10). Salvation comes by God’s grace; man 
responds to this gift of salvation by acknowledging his eternal debt 
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to the work of Christ at Calvary; and then he spends the rest of his 
life doing his best to walk in the good works that God has ordained 
for him. 

What this means is that God through His grace has saved us, 
but He has saved us to work hard, to sustain ourselves, to take responsibility 
for our own actions, and to do good works. In other words, it’s our re- 
sponsibility to work out the salvation which He has given us, and 
to work it out in fear and trembling. We are to understand the 
greatness of what we have been given, and we are to understand 
the greatness of what we are responsible for. We are to obey Him 
by obeying His law. 


Freedom to Serve 


For a man to begin to work out his salvation in fear and trem- 
bling, he needs a great deal of freedom to accomplish his tasks. 
The Christian is not to become a slave if he can avoid it. “Were 
you called while a slave? Do not be concerned about it; but if you 
can be made free, rather use it” (1 Corinthians 7:21). If an individ- 
ual can gain greater responsibility, he is to do so, if he honestly be- 
lieves that his skills and his abilities will enable him to exercise re- 
sponsibility effectively. Thus, his goal should be to become a free 
man, responsible before God for his own actions, and the beneficiary 
of whatever productivity that he brings before God. 

This means that the individual, if he is serious about serving 
God, should take advantage of any freedom offered to him. He 
does so because he can become a better servant of God, exercising 
greater dominion, than if he were simply doing the bidding of 
another individual. He is able to act on his own knowledge, in 
terms of his own skills, and in terms of his goals. A Christian who 
is mature in the faith is the best judge before God of his own cap- 
abilities, and in order to motivate him to perform at maximum 
productivity, he is to be given his freedom, so that he can become 
the beneficiary of his own efforts. 

A civilization which permits hard-working, future-oriented, 
and thrifty individuals to work out their own salvations with fear 
and trembling is a society which will be the beneficiary of the col- 
lective efforts of these productive citizens. 


Let’s Make a Deal 101 


Slaves of the State 


In contrast, we have the government-controlled socialistic so- 
ciety which places many restrictions on what men can do for a liv- 
ing, when they can do it, and how much they'll be allowed to 
receive for the performance of their duties. It also imposes lots of 
paper work and other kinds of official requirements on people, 
who are required to report constantly to superiors who have no 
direct economic incentives (“take-home bonuses”) in the perform- 
ance of those under their authority. Productive people have to 
spend more time filling out forms than they do dreaming up crea- 
tive ways to serve the consumer. 

One of the reasons why Western society over the last two hun- 
dred years has had more rapid economic growth than any society 
in history is because men have been left free before God to do 
their best, and to serve God and man in the way that they felt they 
could best serve them, given their own limitations of skills, limita- 
tions of money to invest, and limitations of vision. They are also 
allowed to keep the fruits of their labor, their foresight, and their 
cost-effective planning. In short, they are allowed to profit. 

By allowing individuals to compete in an open marketplace, 
with each man doing his best to serve the needs of consumers, 
Western society has taken advantage of the skills of hundreds of 
millions of individuals— individuals who probably would never 
have made the effort to refine their skills and abilities had they re- 
mained slaves of the State, or slaves of other individuals. 

The basis in the Bible of free labor, meaning legally free labor, 
is the doctrine of the personal responsibility of each man to exer- 
cise his occupation, meaning his calling, before God. Because 
each man is told to work out his salvation with fear and trem- 
bling—to become responsible for his own life and sustenance — 
the State is required by God to avoid telling people how they are 
to bargain contractually with other people. 

When we allow men to serve as free men in the marketplace, 
we are thereby affirming a system in which each man has an op- 
portunity to prove his ability to his fellow man. Each man has an 
opportunity to come before any other man and offer to exchange 
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his goods or services at a price which he thinks is beneficial to both 
parties. 

This doesn’t mean that the State should allow immoral behav- 
ior to go on without any punishment. What this does mean is that 
if a particular occupation is lawful before God, the State shouldn’t 
legally interfere with the agreements made by men in their volun- 
tary dealings with one another. It means simply that I can come to 
you and say, “I'll make you a better deal than any of my competi- 
tors will make.” I should have the legal right to bid. My competitors 
should have that same right. This is the meaning of competition. 


Buyers and Sellers 


Years ago, I was in the back yard of a friend of mine who is a 
very successful businessman, Robert Tod. He is a graduate of the 
Harvard Business School, and he was (and remains) a senior 
partner in an extremely successful multi-million dollar business 
that buys up other businesses. He was talking with his four-year- 
old son, and he was trying to explain to his son why fathers have 
to go work. “Why do I have to go to work every day, Robbie?” 
Robbie, at age four, had a very good answer: “In order to buy 
money.” His father replied, “No, Robbie, not to buy money—to 
earn money.” 

At that point I intervened. “No, Robbie is right. You go to 
work to buy money.” The four-year-old didn’t have a Harvard 
degree, but he had a better explanation of why his father went to 
work than his father did. His father thought about it for a mo- 
ment, and then admitted that Robbie was correct. 

We say that we earn money. That’s a figure of speech. We buy 
money. When we sell our labor services, we buy money. 

On the other hand, the buyer of labor services is selling 
money. Clearly, there is a buyer and a seller in every transaction. 
In any voluntary exchange, each of us is at the same time a buyer 
and a seller. Because of conventional speech, we don’t think of it 
this way, but that really is the nature of the transaction. 

We always forget that every buyer is a seller, and every seller is a buyer. 
We always say that the seller (of goods) is the person who controls 


Let’s Make a Deal 103 


the transaction. We say this because we have been taught this. 
Actually, the “seller” doesn’t control the transaction, because both 
individuals are sellers. One person sells goods or services; the 
other person sells money. 


Competition 

Who is competing against whom in a voluntary economic ex- 
change? Usually, we think of the buyer as competing against the 
seller, by which we mean that the buyer of goods is competing 
against the seller of goods. But in most cases, this isn’t true. True 
enough, in a face-to-face society in which only barter is going on, 
there is some truth to this concept of the seller competing against 
the buyer. The narrower the market, the less knowledge of possi- 
ble choices the buyer has, since he isn’t a specialist in market de- 
mand. He is probably at a competitive (knowledge) disadvantage 
in comparison to the seller. But in a modern free market society, 
there are millions of buyers and many sellers. Sellers don’t com- 
pete against buyers. Sellers compete against sellers, and buyers 
compete against buyers. 

If I go into a store and offer to buy a particular good, and I 
offer the seller less money than he has on the price tag, I still may 
be able to buy it. If it’s getting close to tax time, or if some prob- 
lem has arisen in his business, the store owner may be willing to 
sell me the good at less than the price tag says. (The salesman 
may not risk it, unless I’m in an automobile dealership.) 

But in most cases, the owner will refuse to make the sale. 
Why? Because he expects some other buyer to offer him the price he 
has put on the price tag. Furthermore, he doesn’t want the word 
to get around that he’s willing to negotiate for everything in the 
store, because he will wind up spending all of his time negotiating 
prices instead of selling. In a modern free market society, the price 
tag sets the terms of the deal. Because the terms are fixed and 
therefore predictable, this leads to more sales, more consumer satis- 
faction, and more profits for the business. 

Sellers: The seller is competing against other sellers. The seller 
is worried that I'm going to go in, see his goods, and decide the 
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price is too high. I may walk across the street and buy a similar 
but cheaper good, or the same good at a lower price. So the seller 
of goods is in competition with other sellers of goods. 

Buyers: At an auction, I’m a buyer of goods with my money. 
Pm in direct competition with other potential buyers of goods with 
their money. The auctioneer decides who gets the goods by seeing 
who will bid the highest price. Simple: high bid wins! We see 
clearly in the case of an auction that the auctioneer is not in com- 
petition with the buyer. He’s only trying to get greater competi- 
tion among the buyers. He uses all the skills he has in order to in- 
crease the competition among the buyers. Buyers compete against 
buyers. 

What if the auctioneer starts the bidding at a price above what 
any of the bidders are willing to bid? He isn’t going to make a sale. 
He will be forced to lower the starting price, or put the item aside 
and hope that at some other auction, he may be able to sell it ata 
higher price. 

This concept of competition is different from what you nor- 
mally read about in a newspaper. The modern critic of capitalist 
society doesn’t really understand how the market works. He 
doesn’t understand what the basic principle of the market place is: 
namely, the responsible work of each man before God in order to 
meet his stewardship responsibility. He doesn’t understand the con- 
cept of responsible ownership. He doesn’t understand competition. 


“Make Me a Better Offer!” 


What is competition? Competition is my offering to make a 
better deal for the consumer than the consumer is able to get from 
some other seller of goods and services. Or if I’m the consumer, 
it’s my legal right to offer a particular seller more money, or better 
terms or something that the seller wants compared to what any 
other buyer is willing to offer him. That’s all competition is. It’s 
the legal right to say, “Buy it from me,” or the legal right to say, 
“Sell it to me.” It’s the legal right of an individual to offer a better 
deal to some other individual. 

In a sense, what I’m asking the other person to do is to substi- 
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tute my services, or if I’m a buyer, to substitute my offer for any- 
body else’s competing offer. It’s simply the process of substitution. 
The person who is being asked to make the substitution must be 
given an incentive to switch. 

There used to be a popular cigarette commercial that featured 
a smoker with a black eye. “I'd rather fight than switch!” he an- 
nounced. Well, that is the buyer’s choice. But sellers should 
always have the legal right to offer the buyer a better deal, to get 
him to change his mind. 

What is immoral is the existing seller getting the government 
to keep his potential competitors from having the legal right to 
make a deal. The seller is saying, “Td rather fight my competition 
than allow my customers to switch.” He gets the government to 
threaten his competitors with fines or jail. It’s an unfair, immoral 
fight. 

Competitive offers enable all of us to get the best deal for our 
money if we are buyers of goods and services, or to get the great- 
est amount of money for our goods and services. What this means 
is that each individual is responsible for his own actions, and he is 
presumed to know his needs better than anybody else knows his 
needs. He alone is inside his own mind; a government official isn’t 
inside his mind. He understands what his talents are a lot better 
than some bureaucrat understands them. He understands a lot 
better what he is willing to pay for something or give up in order 
to achieve something than some third party politician, many miles 
away. 

If we wish to gain the greatest amount of service from each of 
our fellow citizens, we have to allow our fellow citizens the opportun- 
ity to come to us and make us a better deal. Freedom is simply a system of 
legal arrangements in which each individual has the legal right to 
make a better or different deal to anybody in the community 


“Serve Me; Push Me” 


If I want to attract all other citizens who might conceivably 
Serve me in some way as a consumer, then I have to allow anyone 
else to compete against me if I'm a seller. The freedom to sell to me 
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necessarily involves the freedom to compete against me. This is 
the doctrine of free trade, also called open competition. 

The problem is, we tend to say to ourselves, “All right, I really 
am willing to allow other Americans to compete against me, but Pm 
not willing to allow people in other countries to compete against 
me.” This is precisely the same as saying, “I will allow other 
Americans to serve me, but I will never allow foreign producers to 
serve me.” In fact, they are exactly the same statement. If I want 
foreign producers to serve me in my role as a consumer, I must 
allow foreign producers to compete against me in my role as a 
producer. 

People find it very difficult to accept this incredibly obvious ar- 
gument. They want to believe that they can get everyone in the 
world to serve them in their role as consumers, but they also want 
to prohibit these same people from competing against them in 
their capacity as producers. But you can’t have one without the 
other. 

Furthermore, if as a producer you want to be able to go and 
offer your goods to consumers in another country, then you have 
to allow the same opportunity for producers across the border to 
come to your clients to make a better offer. 

What I’m saying is that the Bible teaches that each man has 
the right, legally, to work out his own salvation with fear and 
trembling before God and man—to work hard, manage his affairs 
well, and enjoy profits. The only exception would be trade be- 
tween nations at war. If peaceful trade is legitimate with a foreign 
nation, then tariff-free (tax-free) trade is legitimate. There should 
be no discrimination against any peaceful nation, or any imported 
product: the same rate of taxation (tariffs) should apply to every 
import, The lower the rate of tariff (tax), the better for consumers. 

We must allow every individual to exercise his skills and 
abilities to serve God and man as best as he sees fit, without legal 
interference in his ability to offer a better deal to anyone in the 
economy. Again, I’m not arguing that the State must allow people 
to make immoral offers—such as heroin, prostitution, por- 
nography, or abortion—to other individuals, but I am saying that 
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if some item or service is legitimate for a person to offer another 
individual, there should be no legal restraints placed on anyone 
else to make a competing offer. 

There is no doubt that in some fields, some individuals in cer- 
tain foreign nations can make better deals to consumers around 
the world. We think of Japanese electronics, or Japanese cameras, 
as classic examples. We need to remind ourselves that in 1952 or 
1953, Japanese craftsmanship was a joke internationally, and the 
words “Made in Japan” didn’t carry much weight. But we allowed 
Japanese producers to produce the best goods and services that 
they could. They got better at it, and the whole world has bene- 
fited from their efforts. 

But the Japanese are not world competitors in the field of agri- 
culture. On the contrary, they are importers of agricultural prod- 
ucts. They are importers especially of American agricultural 
products. They are also importers of American timber products 
and other raw materials that they need. If we refuse to allow them 
to sell their cameras, their electronic equipment, and their auto- 
mobiles to American citizens, then they can’t buy dollars. If they 
can’t buy dollars, how will they be able to buy soybeans and meat 
and timber and the other products that they need in order to sus- 
tain their life style? 


“Deals Not Allowed!” 


If we erect import barriers against Japanese products, we there- 
by automatically erect export barriers against outgoing American 
products. If we American consumers don’t spend our dollars on 
Japanese goods, then the Japanese consumers can’t get dollars to 
buy American goods. This is obvious, yet few voters on either side 
of the border understand it. 

It works both ways. If they impose quotas and other restraints 
on what Americans will be allowed toexport into Japan, then the 
Japanese consumer isn’t going to get as good a deal. Because he 
isn’t allowed by his government to buy American products, the 
American seller of goods isn’t going to get access to as many yen, 
and we consumers will not be able to buy as many products from 
Japanese producers. 
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Look, a tariff is a tax. The foreign seller is required to pay an 
import duty to the U.S. government. We consumers then face 
higher prices for the imported good, and higher prices for American- 
produced competitive goods (since U.S. producers don’t face as 
much price competition). Anyone who calls for higher tariffs is 
automatically calling for higher taxes. Yet U.S. voters seldom fig- 
ure this out. 

Let’s go the full logic of tariffs and other trade barriers. If we 
say that the Japanese should not be allowed to export all they 
want to the United States, because in some way this hurts the 
United States, what about citizens in California not allowing citi- 
zens of Oregon or Nevada to export goods into California? What 
about citizens of New York not allowing citizens of Pennsylvania 
to export things into New York? 

Let’s take it one step farther. What about citizens of your city 
not allowing citizens of my city to export goods to your city? (Like 
this book, for instance.) And let’s make it really ridiculous. What 
about anyone on my block in town not wanting to deal with any of 
those “outsiders” who live three blocks away? Where does such 
nonsense end? 

Let’s take it all the way down. Why do I cooperate even in my 
own family? Why do I want my wife to work on projects that I 
want to avoid? Why don’t I wash the dishes, mend the clothes, 
scrub the floors, work in the garden, and do all of the other things 
that my wife does now much better than I? Why doesn’t she go in 
and write the newsletters and write the books and do the audio- 
cassette tapes that I produce? It’s simple: I hate to do these things. 
I don’t do them well. I want her to do them. And she won’t have to 
write books unless she wants to, and has some spare time. 

The Bible teaches a division of labor principle. (See Chapter 
Nine: “Who’s in Charge Here?”) The division of labor must be 
respected. Each man has his own calling. Each man has his own 
skills to offer to other men. Each man has his own sacrifice that he 
brings before God. God tells us that we are to present ourselves as 
a living sacrifice before Him (Romans 12:1). But if the State pro- 
hibits us from making those offers and presenting ourselves before 
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our fellow man as a living sacrifice in order to serve them better, 
and if it makes it illegal for us to make each other better deals, 
then the law has interfered with our ability to serve God best and 
to be served by other men who are attempting to serve man or 
God as best they can. At the very least, they are trying to serve 
their own self-interest, and the best way for them to do that is to 
make me a better deal. 

It is true that some foreign nations subsidize companies that 
produce certain exports. Certainly the United States does 
(Export-Import Bank, etc.). Should we pressure the Federal gov- 
ernment to impose tariffs against these subsidized products that 
Americans want to buy? 

To answer, let me ask this question: If a foreign government 
wants to send me a check in the mail, should the U.S. govern- 
ment be allowed to intercept the check and tear it up? No? Well, 
the principle is the same. If intercepting foreign checks to me in- 
terferes with my freedom, then so does a retaliatory tariff against 
State-subsidized foreign goods. Eventually, sending me checks 
will prove to be stupid on the part of the foreign nation; then it 
will stop. This wastes the money of foreign taxpayers. So does fi- 
nancial assistance to exports. It may be good short-term politics, 
but it’s bad economics. Eventually, foreign voters catch on. The 
practice stops. 


Conclusion 


What the Biblical principle of economic freedom requires is 
that each man be allowed to make honest, competitive offers to 
possible buyers of his goods or services. What freedom means is 
that I, as a consumer, am allowed by law to make any offer to buy 
goods and services at any price I think I can get them for. What 
freedom therefore must also mean is that I, as a producer, am 
allowed by law to make any offer to sell goods or services at any 
price I think I can get for them. Economic freedom is the principle of 
competitive service. Never forget what four-year-old Robbie Tod 
understood: every buyer is a seller, even a “wage-earner” (a seller 
of services and a buyer of money), and every seller is a buyer, 
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even an “employer” (a seller of money and a buyer of services). 

What freedom means is that I, as a consumer, am not allowed 
to force sellers to sell me their goods or services at prices I would 
prefer. I am also not allowed to get the civil government to force 
sellers to sell at prices I would prefer. What freedom means is that 
I, as a producer, am not allowed to force buyers to pay prices that 
I would prefer. I am also not allowed to get the civil government 
to force consumers to buy at prices I would prefer. 

Economic freedom, in short, means this: my hand out of your 
wallet, and your hand out of my wallet, and neither of us uses the 
government as our agent of theft. 

We need to recognize the basic principles of Biblical economic 
freedom: 


1. People are responsible for their actions. 
2. Christians should avoid slavery. 
3. Each person knows his own skills and needs best — certainly 
better than bureaucrats do. 
4, Western civilization was built in terms of self-responsibility. 
5. The basis of profit in a competitive free market is service to 
the consumer. 
6. A free market allows each seller to make any offer to con- 
sumers. 
7. A free market allows each buyer to make any offer to pro- 
ducers. 
8. Every buyer is also a seller, and every seller is also a buyer. 
9. Sellers compete against sellers, while buyers compete 
against buyers. 
10. The free market is a giant auction. 
11. If I want sellers to compete to serve me as a consumer, I 
must allow sellers to compete against me as a producer. 
12. Free trade means free trade for everyone, regardless of his 
geographical location. 
13. A tariff is a tax. 
14. An import barrier is at the same time an export barrier. 
15. The worldwide division of labor increases everyone’s oppor- 
tunities, meaning everyone’s wealth. 


IV. Judgment/Sanctions 
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PROFIT AND LOSS 


Now there are diversities of gifts, but the same Spirit. There 
are differences of ministries, but the same Lord. And there are 
diversities of activities, but it is the same God who works all in all 
(1 Corinthians 12:4-6). 


The fourth principle of a Biblical covenant is the principle of 
judgment-punishment, also called the principle of sanctions. God 
is the final judge. In the field of economics, the principle is best 
illustrated by the principle of consumer sovereignty, meaning the buy- 
er’s authority to make an offer. In economic affairs in a free mar- 
ket, the consumers, acting as competitive bidders in a giant auc- 
tion, select economic winners and losers from among competing 
sellers. With their spending, they reward some producers and 
penalize others. They exclude some producers from business by 
driving them into bankruptcy. In short, consumers judge, and they 
judge in terms of what they want, not what producers want them 
to want: products, prices, terms of payment, and so forth. 

In a socialist economy, the rule is bureaucratic sovereignty, mean- 
ing government authority. State bureaucrats and politicians de- 
termine the economy’s winners and losers. But there is no escape 
from economic judgments. Judgment is an inescapable concept. 
It’s never a question of judgment vs. no judgment. It’s always a 
question of which kind of judgment, issued by which judge. 

The Bible teaches us to respect the principle of the division of 
labor. We are to work together as a species in order to glorify God, 
each person offering his best talents in service to God first and then 
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to other men second. Together, we can produce more than if we were 
to work as isolated individuals. Hermits don’t build civilizations. 


The Division of Labor in the Church 


Paul is writing in First Corinthians 12 concerning the church. 
He argues that the church is made up of people of a wide range of 
talents, but the church is nevertheless a single unified organiza- 
tion. “But one and the same Spirit works all these things, distrib- 
uting to each one individually as He wills. For as the body is one 
and has many members, but all the members of that one body, 
being many, are one body, so also is Christ” (1 Corinthians 
12:11-12). The church is made up of many people, and Christ 
directs them. But remember: He doesn’t direct them in person. 
He directs them through representatives (church officers), and 
through their own personal knowledge of the Bible and their own 
personal circumstances. 

Paul points out that the body needs many sorts of members, 
and no single member of the body can exist and function at its 
highest efficiency without all the other members. 


For in fact the body is not one member but many. If the foot 
should say, “Because I am not a hand, I am not of the body,” is it 
therefore not of the body? And if the ear should say, “Because I am 
not an eye, I am not of the body,” is it therefore not of the body? If 
the whole body were an eye, where would be the hearing? If the 
whole were hearing, where would be the smelling? But now God 
has set the members, each one of them, in the body just as He 
pleased. And if they were all one member, where would the body 
be? But now indeed there are many members, yet one body. And 
the eye cannot say to the hand, “I have no need of you”; nor again 
the head to the feet, “I have no need of you” (1 Corinthians 12:14-21). 


Paul continues throughout the chapter in the same vein. (He 
writes on the same theme in Romans 12:4-8.) He is trying to get 
across the idea that the church is a unified whole, despite the fact that it’s 
made up of different parts which have very different functions and very difer- 
ent gifts. He is promoting unity, but not at the expense of diversity. 
The church is therefore unified, because it has one head, Jesus 
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Christ, and also diversified, meaning that it’s made up of numer- 
ous individuals who are very different from one another and who 
possess very different talents. 

We now return again to an earlier theological theme, namely, 
the concept of unity and diversity. The Trinity is both unified and 
yet one God. Therefore, the church reflects this same diversity 
and unity. It can maintain itself as a unity because it has one God 
who has given one revelation to man, and members of the church 
are conveniently linked to this God, and are responsible to Him. 

(It’s interesting that the New Age movement’s promoters also 
talk a lot about unity and diversity. But they have no all-powerful 
God in heaven who directs human history, nor do they have a reli- 
able, open, publicly revealed Word of God to consult. They are 
imitating God’s program, yet twisting it. This is what Satan has 
done from the beginning.) 

The covenant involves hierarchy or authority (principle two), 
and it also involves moral standards (principle three). A cove- 
nantal structure is unified because it has one personal living head, 
and it’s diversified because it has many individuals who are re- 
sponsible to that single head. It has a program of action, because 
it has the revealed Word of God: the Bible. It has a final judgment 
in terms of its performance as a collective, for God is the Judge of 
collectives. We see this in the third chapter of Revelation, where 
John writes to a number of churches that have not performed ac- 
cording to God’s standards, and he warns them that God will deal 
with them as individual congregational units, not simply as indi- 
vidual members. 


The Division of Labor in the Economy 


Probably the most famous textbook example of the division of 
labor in the economy is found in the first chapter of Adam Smith’s 
Wealth of Nations (1776). He describes a pin-making factory. Each 
man has specialized machines to work with, and each machine 
does just one simple operation. Together, ten men back then could 
make 48,000 pins a day; if one man had been required to do the 
whole job, he probably couldn’t have produced one pin a day. The 
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buyer of pins benefits from the vast increase in productivity. 
Without the division of labor, none of us could afford as simple a 
consumer item as a pin. The product wouldn’t even be offered for 
sale. 

No one forced any of these ten workers to go to work. No one 
forced the buyers to make any purchases. Nevertheless, in free- 
dom the pins were manufactured, and the consumers were bene- 
fited. Voluntary economic exchange makes clear the principle of 
the division of labor in the free market economy. The division of 
labor increases a society’s per capita (individual) wealth. 

Another example: consider a man with a hundred-acre farm. 
He will find it very difficult to work that hundred-acre farm unless 
he has very sophisticated equipment. Consider a man a hundred 
years ago who did not have a lot of sophisticated mechanical 
equipment. How would he work his farm effectively if he was by 
himself? He couldn’t. It would pay him to hire an assistant to roll 
a log or to move heavy boulders or to do whatever back-breaking 
labor that would be virtually impossible for a single individual to 
achieve. 

Men work together in peace, not primarily because they love 
each other, or because they respect each other’s personal philoso- 
phies, or because they share long-run goals, or because they want 
to do each other favors, but because it benefits both parties to cooperate 
for certain periods of time in order to achieve certain kinds of 
goals. In other words, they subordinate their lusts to their quest 
for economic security, or for riches, or for whatever it is they are 
pursuing. The curse of the ground therefore becomes a benefit to 
mankind in general because it forces people to cooperate when 
otherwise they would not. 


Profit or Loss 


The division-of-labor model which God establishes for the 
church is similar to the model which He establishes for the econ- 
omy. It’s not identical, but it’s similar. In the case of the church, 
there is no visible head, and there is no single individual who 
speaks the perfect words of Christ. There is preaching of the 
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Word, but preaching is always interpreted preaching, and it’s 
always interpreted hearing. There is no escape from full responsi- 
bility to God, either on the part of the preachers or on the part of 
the listeners. At the same time, no individual is perfect, and 
therefore, there will always be imperfections in both the preaching 
and the listening. 

The same thing is true in standards of performance in the 
market. Men are to exercise their callings before God as responsi- 
ble, reliable individuals. Christ doesn’t appear in person to tell us 
day by day or moment by moment that we’re doing good jobs or 
bad jobs. We are nevertheless responsible to Him, in terms of 
what he has revealed to us in the Bible, and also in terms of what- 
ever skills and abilities that we possess. We are to present our- 
selves as a living sacrifice to God (Romans 12:1), but we aren’t ab- 
solutely certain whether this sacrifice is pleasing to God or not in 
any particular instance. 

Similarly, when we serve other individuals in our callings, we 
can never be absolutely certain that we’re performing exactly as 
the buying public wants us to perform. We need some kind of 
guideline, some kind of standard (“blueprint”), by which we can 
evaluate whether or not we are generally serving the needs of our 
fellow man in our capacity as producers. We don’t have the Word 
of God to compare their performance to, as we do as Christians in 
the church, or as parents in the family, or as officials in the civil 
government. But we do have a standard. 

What is this standard? The standard is profit or loss. The 
profit-and-loss statement tells the individual producer of goods or 
services that the public has determined either that he has done a 
good job for them, or he has done such a poor job that they are in 
the process of taking him out of the business. Profit and loss serve 
him as a success indicator. 


Success Indicator 


Without a success indicator, there can be no successful long- 
term production. There will be only a waste of resources. Every 
producer needs a continuing success indicator, in order to guide 
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his production to meet the needs of future consumers. This is 
what the profit-and-loss sheet provides him. 

There is no personal, individual directing agent who tells the 
individual producer, “Yes, you have done a good job.” No per- 
sonal individual steps in, acting as the representative of the con- 
sumers as a whole, to tell the producer that he is doing well or do- 
ing poorly. Nevertheless, the producer does have a guideline. It’s 
through a numeric unit, meaning the amount of profit as registered 
in terms of a monetary unit (dollar, pound, mark, yen, etc.), that 
he governs his business. His profits tell him clearly whether he is 
serving consumers efficiently or not. The producer can look at his 
account books and know whether he is wasting resources. 

At the end of the month (or whenever), he tallies up his costs, 
and then compares them with his income. In this way, he dis- 
covers whether his efforts have been profitable. He makes deci- 
sions about whether or not to continue to offer his goods for sale at 
present prices, styles, and so forth. His profit or loss tells him 
about the past success or failure of the business, and this helps 
him to make forecasts and decisions concerning the future. 

Cost-accounting makes possible the widespread division of 
labor. This means that people who, Biblically speaking, are the 
equivalent of the eye, can cooperate in a productive way with peo- 
ple who are the equivalent of an ear. The feet can cooperate with 
hands. In other words, because of the possibility of fitting together 
everybody’s plans by means of market competition and what 
economists call “resource substitution” (trading one thing for 
another), the competitive free market provides a way for people to 
call forth and then combine the different talents that each of us 
possesses, and to do this in a way that doesn’t waste resources. 
The market also allows consumers to influence what is going to be 
produced and at what prices. 


Eyes and Ears Together 


Because eyes can concentrate on being eyes, and feet can con- 
centrate on being feet, the economy as a whole winds up with 
clearer vision and stronger feet. This means that each of us can 
concentrate on developing his own special skills, and profit by 
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offering these highly developed special skills to consumers in the 
marketplace. This enables each of us as a consumer to call upon 
men throughout the economy to serve us in their capacity as spe- 
cialized producers. We become the beneficiaries of the highly spe- 
cialized production skills of thousands, and even hundreds of 
thousands, of producers. 

A society couldn’t operate if everybody wanted to be a pro- 
fessor of economics. A society couldn’t operate if every member of 
the society wanted to do precisely the same task in life. The 
church would be equally devastated if everyone wanted to per- 
form the same service within the church. This was Paul’s message 
in 1 Corinthians 12. He was calling upon each member of the 
church to perform his own service as a God-fearing individual 
who is under the authority of Christ, so that every member of the 
church would become a beneficiary of the specialized skills of all 
the other members. This same principle operates in every organi- 
zation, and especially in the free market. 

The competitive free market therefore provides a means of combining the 
many different specialized talents of all producers in the economy. It does so 
by offering consumers the sovereign power of entering the market 
and influencing producers to serve consumers. This is a system 
which we call consumer sovereignty. The consumer pays, and 
therefore the consumer determines what gets produced next time. 
The old slogan, “He who pays the piper calls the tune,” describes 
very well the system of consumer sovereignty in the free market. 

The development of double-entry bookkeeping in the four- 
teenth century in Italy was one of the most important develop- 
ments in the history of the world. It’s through double-entry book- 
keeping that businessmen can calculate the success or failure of 
their endeavors. They can tell whether certain aspects of their 
business are profitable, or whether they ought to be radically 
changed or even eliminated. Without the success indicator of 
modern accounting, it would be impossible to manage the mod- 
ern capitalist economy. 

Readers should recognize why the profit-and-loss system oper- 
ates for business in much the same way as church courts operate 
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for the church. The business is not guided by a formal appeals 
court hierarchy, the way the church is. Nevertheless, business 
does have guidelines, just as the church has the revealed guide- 
lines of the Bible. The business operates in terms of a unity, even 
though it may have many people working for it. 


Consumer Sovereignty 


Why do consumers rule in a free market economy? Because 
they have the money. They earn it as producers by serving con- 
sumers; as consumers, they reward or punish producers. The rule 
of success is clear: serve the consumers. If you don’t, they will take 
their business (their money) elsewhere. 

The means of control which consumers possess is the 
profit-and-loss system. Remove this, and you remove the author- 
ity of consumers to offer incentives to producers to serve con- 
sumer interests. This is why bureaucratic socialist societies are 
centralized. They substitute the rule of government officials for 
the rule of the consumer. They give a few chosen officials the legal 
right to offer rewards and punishments. Thus, producers begin to 
serve the demands of these few central planners. 

Consumers then lose their authority in the economy. They are 
almost powerless to replace the bureaucrats. They can no longer 
“vote” with their wallets to reward one producer over another. By 
abolishing profit and loss in a competitive free market, the social- 
ists centralize economic power into their own hands. It is initially 
the triumph of politics over economics; then it becomes the 
triumph of bureaucracy over politics. 

Who are the losers? Everyone except (1) the favored producers 
who are chosen by the bureaucrats to receive government finan- 
cial aid and (2) the officials who provide this aid. Who finances 
this system? Consumers as taxpayers. They are compelled to fi- 
nance their own destruction as sovereign consumers. 

When people vote for programs of socialistic wealth redistri- 
bution, they condemn themselves to slavery. God will not be 
mocked. When they voluntarily abandon their role as sovereign 
judges of the economy, they are then judged by the bureaucratic 
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planners who promise always “to act in the interest of the People.” 
Instead, the bureaucrats act in their own self-interest, but with 
money confiscated from the voters. Voters have therefore voted 
away their freedom as consumers. 


Conclusion 


It’s the division of labor which makes possible the mass pro- 
duction of the modern world. It’s the competitive market system 
which integrates the plans of all the individuals, so that maximum 
productivity can be achieved, and consumer demand can be satis- 
fied most efficiently. 

Individuals are responsible before God for the administration 
of whatever assets they have been delegated, and therefore they 
have to make the initial decision about what should be done with 
these assets. They take their own knowledge, their own skills, 
their own abilities and their own perception of what the market 
requires and they must work to the best of their abilities to meet 
market demand. This is not a lawless system just because there is 
no central planning agency. 

Then who serves as the judge? Consumers do. In our capacity 
as consumers, we tell each other in our capacity as producers just 
what we want to buy. And since almost all of us are producers, 
and almost all of us are owners, we have authority on the one 
hand to determine what gets done, and we have responsibility on 
the other hand to see that to the best of our ability it gets done. 
Either you serve the wants of consumers or you go bankrupt. 

What the doctrine of dominion teaches, therefore, is a doc- 
trine of representative government. This doesn’t apply only to civil 
government but to all forms of government, whether family, 
church, State, business, charity, healing, education, or whatever. 
There is no single authority, no single chain of command. There 
are multiple authorities, and people are to be responsible agents before 
God and before men for all that has been entrusted to them. 

When the State asserts the kind of authority that only God can 
rightfully assert, we find the rise at the same time of tyranny at the 
top and resistance and disruption at the bottom, as people seek to 
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thwart the State and to thwart the planners. Modern socialism is 
therefore a system of planned chaos. It’s the society of Satan, the dis- 
orderly one. 


The principles undergirding the Biblical principle of the divi- 


sion of labor in a free market economy are these: 


1. No society can operate without judges. 
2. In economic affairs, either consumers are the judges or 


State officials are. 


3. The Trinity is at the same time one and many, unity and 


diversity. 


4. The church is a unified body having many members who 


possess unique gifts. 


5. The church can achieve as a unit what its individual mem- 


bers could never achieve as individuals. 


6. The free market is an institutional arrangement which 


brings together many participants. 


7. They can achieve together what they could never achieve as 


individuals. 


8. Sinners cooperate in the market because it is in their self- 


interest to do so, even when they hate each other. This increases 
peace. 


9. The division of labor overcomes scarcity, including the scar- 


city of accurate knowledge. 


10. Cost accounting is the integrating device by which produc- 


ers make economic judgments. 


11. Consumers “vote by spending” in a free market. 
12. Consumers are sovereign in a free market; they serve as the 


judges. 


13. A market open to new competitors, stable money, and profit 


and loss: these are the trio that grants sovereign control to con- 
sumers. 


14. When consumers voluntarily vote to elect politicians who 


promise to steal from others, they place themselves in slavery. 


15. Under socialism, self-serving bureaucrats would inherit the 


earth, if God were to allow socialism to continue. 


V. Inheritance/Continuity 


10 
THE LEGACY OF KNOWLEDGE 


The fear of the Lord is the beginning of knowledge, But fools 
despise wisdom and instruction. My son, hear the instruction of 
your father, And do not forsake the law of your mother; For they 
will be graceful ornaments on your head, And chains about your 
neck (Proverbs 1:7-9). 


The fifth and final principle of a Biblical covenant is the prin- 
ciple of inheritance-continuity. We might also call it the principle 
of legitimacy. 

What is the most important inheritance a parent can leave to 
his children? The Bible is clear: the fear of God and the knowl- 
edge of God’s precepts. As the author of Ecclesiastes (who was 
probably Solomon, the compiler of the Proverbs) says at the end 
of his book, “Let us hear the conclusion of the whole matter: Fear 
God, and keep His commandments, For this is the whole duty of 
man. For God will bring every work into judgment, Including 
every secret thing, Whether it is good or whether it is evil (Ecclesi- 
astes 12:13-14). 

This is why Psalm 119, the longest chapter in the Bible, is 
devoted entirely to the law of God. This is why parents are com- 
manded to instruct their children in the law, from morning to eve- 
ning: “And these words which I command you today shall be in 
your heart; you shall teach them diligently to your children, and 
shall talk of them when you sit in your house, when you walk by 
the way, when you lie down, and when you rise up” (Deuteron- 
omy 6:6-7). 

If knowledge is the most important thing that parents can 
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transfer to their children, then we should recognize the importance 
of any institutional arrangement which increases the available 
knowledge of society. What I argue in this chapter is that it is the 
free market, above any and every other ownership system, which 
increases both the quantity and quality of knowledge in society. 
The economic questions that we need to deal with are these: 


1. How do we get from personal ignorance to social (corpor- 
ate) knowledge? 

2. Who determines which are the most important goals, short 
run and long run? 

3. How are men to be organized together in order to achieve 
these goals? 

4. How is information concerning their success or failure to be 
transmitted to them, day by day? 

5. What kinds of incentives should be offered to get men to 
revise their plans whenever necessary? 

6. Who decides how much each person is worth in the overall 
production process? 

7. Who tells the reward-offerers whether their judgments are 
correct? 


How Little I Know 


Years ago, Leonard Read asked this question of the president 
of the largest pencil manufacturing company in the United States: 
“How do you make a pencil?” The man initially thought it was a 
trick question. It wasn’t. It was one of the most brilliant questions 
ever asked in the history of economic thought. Read proved his 
point by asking him a series of perfectly reasonable questions: 


Do you know enough to dig the carbon and refine it, in order 
to make the “lead”? 

You will need wood. How do you plant trees, cut them down, 
and transport them? With chain saws and trucks? How do you 
make a chain saw or a truck? Or the materials that go into chain 
saws and trucks? 

How do you paint the pencil? With a paint machine? Fine; 
then how do you make the machine? How do you make the paint? 
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Do you know how to plant rubber trees and harvest the crop? 
Do you know how to vulcanize rubber? No? Then your pencil will 
have no eraser. 

What about the metal ring that attaches the eraser to the wood? 
What can you tell me about metallurgy? 


The president of the company then admitted that if Read 
wanted to put it that way, he didn’t have the slightest idea how to 
make a pencil. Neither did anyone at the company. All they could 
do was buy the nearly finished ingredients that go into pencils and 
assemble them. 

The fact is, nobody on earth knows how to make a pencil. Yet pencils 
are cheap . . . even pencils with erasers. This is the miracle of the 
division of labor. This is also the miracle of the free market. 
Together we can produce what nobody by himself knows how to 
produce. 

But if nobody knows how to make even a pencil, think of all 
the other things that no single person knows anything about. We 
are all blind men by ourselves. Yet today we enjoy more knowl- 
edge (though probably not more wisdom) than any society in his- 
tory. We therefore live like kings of old. In fact, we live better than 
kings of old. 

A middle-class man with a cheap home computer has better, 
cheaper, and faster access to all sorts of information today than 
whole teams of scientists had as recently as 1960, or even later. 
How have we done it? More important, how do we “put it all 
together” into bite-size, “brain-size” packages of useful informa- 
tion? If we know so little as individuals, why are we so smart as a 
civilization? 


Overcoming Ignorance 


In Chapter Nine, I presented the case for the vast increase of 
productivity that the division of labor offers to mankind. I dis- 
cussed why the free market’s system of rewards and punishments, 
profit and loss, is the best arrangement for increasing personal 
productivity by means of the division of labor. It helps us to over- 
come scarcity. 
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But I only hinted at an even more important aspect of the divi- 
sion of labor: the division of intellectual labor. It isn’t simply physi- 
cal labor that’s involved; it’s also mental labor. 

As individuals, we all possess highly specialized knowledge. 
We all have certain unique information, unique viewpoints, 
unique perspectives by which we view the world. Men are not all- 
knowing, either individually or as a species. We can never know 
everything (not even in heaven). Only God knows everything. 
Therefore, one of the ways that men can increase the total knowl- 
edge which can be brought to bear on any particular subject or 
problem is by cooperative mental labor. In other words, there is a divi- 
sion of intellectual labor. 


Prices Are Signals 


The most important institution ever developed by man for 
putting to use in the best way the division of intellectual labor is 
the competitive free market. Because of the information that 
prices provide in a competitive market, people can make judg- 
ments about the true conditions of supply and demand. Prices are 
signals. Prices are information. Without them, we are flying 
blind. 

Who controls prices? Consumers. It is through their competitive 
bidding that resources are pushed and pulled through the econ- 
omy. The high bid wins. Consumers compete against each other 
in the free market, and the result is a wide variety of prices. Con- 
sumers competing against each other in the free market have collective author- 
ity over prices. They set the economic goals of the overall economy, 
and their means of mutual competition, competitive money bid- 
ding (the auction principle), produces the technical means by which 
they control producers: market prices. 

As producers, people can decide what it is that would be most 
profitable for them to produce, given their particular skills and re- 
sources. As consumers, they are given information about what is 
the best price available in order to achieve their goals. In other 
words, the price system and the profit-and-loss system reduce 
waste (increase efficiency) in the society. It makes men more effi- 
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cient stewards. They don’t waste as many of their own assets, 
which means that they aren’t wasting God’s assets. 

The free market enables knowledge to be brought to bear on 
millions of problems, even though that knowledge could not be 
organized by any single planning agency. We don’t know what is 
inside other people’s heads. We don’t know how to motivate them to 
search the very depths of their being to come up with solutions. We 
don’t know, as central planning agents, how it is that we can mobil- 
ize all of this knowledge that mankind, as a whole, possesses. 


Mobilizing Knowledge 

Then how do we mobilize — organize and make available for 
our personal use—the required knowledge? Not by central eco- 
nomic planning, but by allowing individuals to take the initiative, 
to be creative in coming up with better products and better ways 
to do things in order to make profits. We encourage the production 
and voluntary exchange of specialized knowledge. We do this by enabling 
people to come into a competitive market and offer goods and ser- 
vices for sale, or offer money to buy goods and services. 

In short, we allow them to buy and sell ideas. 

Through the competitive bids of buyers and sellers, the mar- 
ket provides information to all the participants — information 
which could never have been located under any other type of own- 
ership system, because even the sellers did not originally recog- 
nize the importance (and value) of all of the knowledge that they 
possessed before the market revealed what other people were will- 
ing to pay for it. They would not have had a full incentive to apply 
themselves to any particular problem. 

The free market, therefore, is the primary means available for 
overcoming scarcity, including the scarcity of knowledge. The 
Book of Proverbs says that we must get wisdom (chapters 1-9). 
This can be done, of course, by the study of books, or by the study 
of the Word of God, but wisdom is also a matter of experience and 
the exercise of good judgment. It takes years of competition to 
understand a market, at least for most people. To develop the 
skills of good, efficient judgment, not to mention good and right- 
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eous judgment, it takes many years of study, many years of 
competition. 

What the competitive free market allows us to do is to get the 
very best of men’s productivity into the marketplace, so that we 
can sort out who does the best work, who is worthy of imitation, 
who should be copied, and what line of production is the most im- 
portant. We could not have known this in advance. It is only the 
existence of a competitive free market which enables us to find out 
what the potentials are of other men and other approaches to a 
problem, and to find out what kinds of goods and services might 
be offered. 


The Reconciliation of Individual Plans 


Because each individual, whether acting as a consumer or as a 
producer, asserts his will and demonstrates his abilities in the 
marketplace, and because his performance is evaluated by the 
market by means of profit and loss, people can work out their 
plans logically. Nevertheless, there is no single earthly unified plan, 
as if there were a single physical planner present in the production 
process. On the contrary, the plans of acting individuals are very 
often in opposition to each other. Nevertheless, through the com- 
petitive action of the free market, the competing plans of each act- 
ing individual can be reconciled in a productive way through mar- 
ket competition. 


Buyer and Seller 


When a buyer and seller come together, they may have very 
different goals in mind. They may have very different plans. 
Because they can compete with one another, and because they can 
bargain with one another, and because each of them can search 
out someone else who may be able to be substituted for the person 
in front of them, there is a possibility open for the working 
together of these various plans. 

Both the buyer and the seller want to make a deal. If they 
enter into a voluntary exchange, then each person has done so 
expecting to be better off. They both expect to win. There is no 
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“equality of exchange.” Each one thinks he will be better off after 
the deal is completed. In a free market, one person doesn’t win at 
the expense of another. 

The Bible is explicit about this. When buyer and seller bar- 
gain together, either may complain about what a terrible thing he 
is suffering. “It is naught, it is naught [bad, bad], saith the buyer: 
but when he is gone his way, he boasteth” (Proverbs 20:14). “Woe 
is me,” he cries, until he gets out of earshot; then he tells his bud- 
dies what a fabulous deal he got. 

In short, when buyers and sellers make a deal, each expects to 
be better off. 

Now, each person is making predictions about the future. 
These predictions may not come to pass. We are human; we don’t 
know the future perfectly. One person may think that the price of 
an object is going up in the future, so he wants to buy now. 
Another person may think that the price of that object is going 
down in the future, so he wants to sell now. They can get together 
and make a transaction, each acting in terms of his best knowl- 
edge, and while one of them will be incorrect, the market still gets 
the benefit (information) of the decisions of each of them. 

The best information that everyone has is brought to bear on 
the operations of the market, and as a result of all of these compet- 
ing plans and views of the future, the free market allows the effi- 
cient (low waste) working together of everyone’s plans. 

This doesn’t mean that everybody will always be pleased with 
the results. We make mistakes. Some people lose money, while 
other people make money. Some people have their plans rewarded 
with profits, and other people have their plans rewarded with 
losses. The point is, there is a continual process of rewards and punish- 
ments in the free market. Good ideas or good plans are rewarded with 
profits, and bad ideas or bad plans are rewarded with losses. 
Therefore, throughout the day, or throughout the fiscal year, 
planners get feedback from the market— feedback from consumers 
which tells them whether or not they should pursue their present 
line of production. 

In short, the free market is a self-regulating system for maintaining 
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consumer sovereignty, meaning the authority of the buyer. It is based 
on the principle of service to consumers. 


Who Else Could Make (and Enforce) the Plans? 


If consumers are not sovereign in the market, then some other 
administrative agency must issue to the producers the plans of 
production for the next month, year, or decade. If consumers do 
not rule as directors of the processes of production, then some 
other agency must do it. There’s only one other agency that can 
do it: the State. Specialized bureaucratic planners issue directives 
to producers, and then later hold those producers accountable for 
everything that they have done and all the resources they have 
used. 

There is no escape from the production of plans, nor is there 
any escape from a system of information and incentives which sees to it 
that producers abide by the particular plan. There must be revi- 
sions of plans whenever the plans don’t meet the needs of those who 
issue the plans in a capitalist system. But in a socialist system, 
there may not be any revision of plans until the entire economy 
crashes or slowly dies out. 

In a capitalist economy, on the contrary, consumers have a 
legal right to change their minds, and producers either conform to 
the shift in taste or else they go bankrupt. In a socialist economy, 
producers meet the plans of a planning agency, not the direct 
demands of consumers. They either conform to the requirements 
of the central planners, or else they are fired . . . or worse. 

In a capitalist economy, consumers are in charge. In a socialist 
economy, bureaucrats are in charge. Question: Who best repre- 
sents the true needs of the society? 


Representation 


The economic question then is the question of representation. 
Who best represents consumers? Is it a politically elected government 
which in turn hires specialized bureaucratic planners to design 
plans and watch over production, or is the consumer best repre- 
sented by the profit-and-loss statement of the individual business? 
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Do consumers best represent their interests as voters, or do they 
best represent their interests as spenders? Should their representa- 
tion be politically indirect, through the ballot box, or should it be 
economically indirect, through the businessman’s profit-and-loss 
statement? 

It’s clear that in a decentralized free market, it’s the 
profit-and-loss statement which binds together all the talents of all 
the individuals who are attempting to produce in order to meet 
the needs of consumers. The only other alternative is for a hand- 
ful of government officials to make decisions — officials who may 
be thousands of miles away from the consumer's decision-making 
in a particular store on a particular afternoon. 

How good is the information possessed by bureaucratic plan- 
ners three or four thousand miles away? It isn’t comparable to a 
company’s profit or loss, either as an incentive or as accurate in- 
formation concerning consumer tastes. Consumers are satisfied 
when businesses have the best information concerning their 
needs, and have an incentive system which forces them to con- 
form their productive efforts according to the information pro- 
vided by the consumer. When we are talking of the accuracy of infor- 
mation, and when we are talking of the strength of the incentives, noth- 
ing integrates the decisions of acting individuals better than a 
profit-and-loss statement. 

Furthermore, who is to say that bureaucrats really act as the 
representatives of consumers? Isn’t it a lot easier to believe that 
they act as representatives of their own best interests? Who en- 
forces discipline on the bureaucrats? In a socialist State, how do 
consumers rapidly and effectively enforce their will on the plan- 
ners? At the next election? But what if the bureaucrats have life- 
time jobs? What if they use their knowledge of bureaucratic rules 
to thwart voters? In short, who polices the economic police? Who rules 
the rulers? 

The genius of the free market is that it allows us to make deci- 
sions that benefit us even if we are members of a political minor- 
ity. We need 50% plus one vote to win a political election. We only 
need money to “win” the election at the supermarket. We get what 
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we want when we buy; we seldom get what we want when we vote 
—especially eight months later, after “our” candidate has won. 

Never forget Stan Evans’ Law: “When our friends win the 
election, they aren’t our friends any more.” 

What we have in a free market economy is the integration of 
many plans and many talents of many participants. Unity arises 
out of diversity. The freedom of individuals to pursue their own 
callings before God results in a system of maximum production, 
and maximum consumer sovereignty, because of the existence of 
money, and the existence of profit-and-loss statements that ac- 
countants can present to business owners who make the plan. 
Money is, in fact, absolutely necessary in a high division of labor 
economy. 

What is the function of the civil government in regulating an 
economy? Primarily, it is to punish fraudulent or violent practices 
and thereby reduce the number of such practices. It establishes 
the rules of competition, and it enforces these rules. It is to con- 
form itself to the Biblical blueprints regarding civil government, 
and in the field of economics, it is to honor the principles of labor, 
free trade, competitive bidding, and to enforce voluntary con- 
tracts. It is also supposed to ensure honest weights and measures 
(honest money). If all participants know the rules in advance, 
they can then make their plans accordingly. 


Conclusion 


We are told by God that we must increase our knowledge. We 
are to seek knowledge. And we are to transfer knowledge and the 
skills of searching for more knowledge to our children. 

To obey God, we must therefore teach our children to respect 
the law of God. We must teach them to abide by the laws of own- 
ership, the laws against coveting and theft, and the law of inherit- 
ance. If we do this, we shall transfer to them the moral and legal 
foundations of the most important source of new knowledge ever 
developed in man’s history: the free market economy. 

The free market is the institutional arrangement which offers 
men incentives to bring to their fellow men the best knowledge 
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they have. The free market allows each of us to buy and sell our 
talents, including our intellectual talents, to anyone who wants to 
deal with us. The market also gives us a method of sorting out 
consumer-satisfying information from overpriced information. 
This is the system we call profit and loss. 

If we fail to understand why the free market is our greatest 
source of new information, under God, and if we fail to teach our 
children to respect the Bible’s laws of ownership, then we will dis- 
inherit our children. They will curse us for wasting their inheri- 
tance from God. 

We need to understand these principles concerning the gather- 
ing and inheriting of economically valuable knowledge: 


1. Each individual, on his own, probably does not have 
enough personal knowledge to keep himself alive. 
2. We all depend on the division of intellectual labor to sustain 
us. 
3. Each person has something to sell, and each person has 
needs to fill. 
4, We communicate to each other impersonally, through the 
free market. 
5. Prices are the means of registering the information needed 
by consumers and producers. 
6. The plans of competing individuals are integrated and ad- 
justed by market participants by means of profit and loss. 
7. The free market allows consumers to be represented on 
profit-and-loss sheets. 
8. Profit and loss serve as incentives for providing more and 
better solutions. 
9. Profit and loss serve as devices for filtering out “wheat” from 
“chaff.” The “wheat” is consumer-satisfying information. 
10. People have competing goals and competing plans for the 
future. 
11. The system of incentives in an economy should encourage 
plan revisions that satisfy consumers. 
12. The system of incentives should represent consumers as 
closely as possible. 
13. Socialist economies represent the interests of bureaucrats, 
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not consumers (or the bureaucrats’ interpretation of “true” con- 
sumer needs). 

14. Someone or some system must rule the rulers. 

15. The free market makes consumers the rulers: they gain 
more direct influence through “voting by spending” than by ballot- 
box voting. 


CONCLUSION 


I have introduced some important topics of economic theory 
by way of the Bible’s covenant structure. This covenant structure 
has five parts: 


1. God’s transcendence (absolute difference from and sover- 
eignty over man), yet also His immanence (constant presence with 
man) 

2. Authority-hierarchy (man’s chain of command structure 
under God) 

3. Ethics-dominion (God’s authoritative laws over man that 
give man power when obeyed) 

4. Judgment-punishment (God’s promised judgments and 
man’s judging activities) 

5, Legitimacy-inheritance (God’s system for man’s in- 
heritance) 


I have tried to show that all five concepts are inescapable. 
Every society must adopt these Biblical covenantal principles, or 
else imitate them. In economics, these principles translate into the 
following applications in relation to God: 


. Ownership: original and delegated 
. Authority through obedience 

. Prohibitions against theft 

. Scarcity as a curse-blessing 

. World conquest through obedience 


OUA OF N be 


The Bible teaches that God is the Creator and Sustainer of the 
universe. The Bible also teaches that only God is both all-knowing 
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(omniscient) and present with the creation (omnipresent). This 
places the Bible in total opposition to all forms of compulsory 
State socialism. Modern socialism claims for the State what the 
Bible claims only for God: omniscience (perfect knowledge). Modern 
socialism also transfers to the State a degree of power which the 
Bible says belongs only to God: total power. The total power of the 
State is a necessary and inevitable aspect of total planning. Socialist 
theory therefore requires the omnipotence of the State. 

The Bible teaches that only God can be regarded as a reliable 
central planner, because He is the Creator and heavenly Sus- 
tainer of the world. He alone possesses perfect knowledge and 
total power. Whenever these two aspects of God’s Being are trans- 
ferred to any human institution, the end result is tyranny. In the 
case of economics, the end result is also economic chaos, the loss 
of productivity, and increasing misery for everyone who isn’t a 
high official in the State. 

The Bible sets forth social requirements that can only produce 
a capitalist economy. It is not simply that Christian ethics agree 
with capitalism’s ethics; rather, it is that Biblical Christianity can 
lead only to a society which is necessarily capitalistic. Capitalism 
is the historical product of Christianity, and where capitalism is 
abandoned, the judgment of both God and the consumers will be 
visited upon the economic order. Men will seek ways to hide what 
they already own instead of producing even more. The only win- 
ners will be the State planners, and only for a few generations, 
until the spiritual and economic capital of that society is eroded 
and destroyed. 

The socialist understands implicitly that the heart and soul of 
modern capitalism is the private ownership, profit-and-loss sys- 
tem. Where profit and loss exist within the framework of the pri- 
vate ownership of the means of production, and when civil gov- 
ernment does not interfere with private enterprise, consumers can 
flourish and prosper, if that is their goal. Yet this system stands as 
a testimony against all assertions that the State or any other repre- 
sentative agency of power possesses the characteristics or the 
capacities of God Almighty. 
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Whenever the free market is abandoned, meaning whenever 
the State interferes with the profitability of honest business, we 
find an elite corps of men asserting their own wisdom over God’s: 
the sovereignty of man. This is the religion of humanism. What this 
really means is the sovereignty of central planning man, the new 
predestinator, the new god. 

Power must be decentralized, the Bible teaches, whether it is 
political power or economic power. The best means of the decen- 
tralization of economic power is the private ownership of the 
means of production, and the governing “carrot and stick” of 
profit and loss. 

Without the private ownership, profit-and-loss system, pro- 
ducers fly blind, and consumers are unable to assert their desires 
in the marketplace. Without private ownership, consumers lose 
their sovereignty. Any attempt of the civil government to interfere 
with private ownership of the means of production, or to interfere 
with the free market’s competitive system which results in profit or 
loss for competing producers, inevitably reduces consumer sover- 
eignty, and thereby reduces personal wealth. 

When the State interferes with the operations of the market, it 
transfers power to itself. When men seek to expand the power of 
the State in order to steal other people’s wealth, either directly 
(taxation) or indirectly (regulation), they create a kind of Frank- 
enstein’s monster. The State becomes the ruthless new master, re- 
placing the sovereignty of consumers. By seeking to defeat the 
market, voters reduce their own freedom and therefore reduce 
their personal wealth. God will not be mocked. Violate His ethical 
standards, and you will receive judgment. The welfare State is a vio- 
lation of His ethical standards. We are about to receive judgment. 

The welfare State becomes the bastard inheritor. The welfare 
State wastes the inheritance of the society. The Biblically required 
program of man’s dominion under God is cut short, as men seek 
to evade the State or manipulate the State rather than conquer the 
curse of scarcity through greater output. Socialism and the wel- 
fare State therefore decapitalize society. Socialism thwarts the do- 
minion process. 
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The economies of the modern world are all welfare States. 
They tax their citizens at four to six times the ten percent tithe 
that God requires. The entire world economy is debt-burdened on 
a historical scale never seen before. Inflation has become a way of 
life. Prosperity is threatened by a looming series of catastrophes, 
some of which are economic, though not all. How do we escape? 
How do we convince God that we are sorry? What is the godly 
plan of restoration? 

And if society ignores such a plan, what should we do as 
Christians to prepare for Biblical reconstruction on the far side of 
an economic collapse? 


Part Il 


RECONSTRUCTION 


1 
FAMILY RESPONSIBILITIES 


When you sit down to eat with a ruler, Consider carefully what 
is before you; And put a knife to your throat If you are a man 
given to appetite. Do not desire his delicacies, For they are decep- 
tive food (Proverbs 23:1-3). 


In our century, families have “sat down with the ruler,” the 
State. They have enjoyed the State’s many delicacies: “free” edu- 
cation, “free” retirement benefits, “free” medical care, and “free” 
everything else. Families have been gluttons at the State’s table. 
They have stuffed themselves with deceitful meat. Now they are 
suffering indigestion. 

If something isn’t done about it, they will become totally de- 
pendent on the State, at precisely the point in history when the 
State is about to go bankrupt because everyone is demanding 
more than it, or the taxpayers, can fulfill. What can be done to 
liberate families from this dependence? Christian reconstruction. 
What is Christian reconstruction? It’s a total restructuring of pro- 
grams like welfare in terms of God’s revealed laws, which are 
found in the Bible. 

There are two basic principles of politics that must be under- 
stood well in advance of any program of Christian reconstruction: 


1. You can’t beat something with nothing. 
2. Authority flows toward those who take responsibility. 


This is a book on Biblical economic principles. Readers might 
expect me to argue that what we need to restore a free market 
economy is a political revolution—a revolution in people’s think- 
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ing about politics. I have adopted a different strategy. 

What we have learned for three generations is that people 
have lost faith in private voluntary action to solve their economic 
problems. There has been a steady transfer of people’s faith away 
from family, church, business, and charitable institutions and to- 
ward the civil government. There has also been a shift of faith 
away from local civil government to national. 

This shift of faith has constituted a revolution. At bottom, it 
has been a religious revolution. It has been the substitution of the 
top-down bureaucratic State for the bottom-up Biblical republic. 
It has been the substitution of force for volunteers, taxation for the 
tithe, bureaucratic action for personal responsibility, and political 
power for personal morals. It has been the substitution of the soci- 
ety of Satan for the kingdom of God. 

Paul wrote to Timothy: “But if anyone does not provide for his 
own, and especially for those of his household, he has denied the 
faith and is worse than an unbeliever” (1 Timothy 5:8). What 
Satan and his human followers have taught inside the “best” 
churches, “prestige” seminaries, and “fully accredited” Christian 
colleges is that the modern State should be forced to take on the 
responsibilities of providing charity. They have persuaded Chris- 
tian people to betray their faith and their inheritance by calling 
upon the State as the agent of family welfare. 


The Welfare State’s Assault on the Family 


I have argued throughout this book that the Bible teaches that 
authority is to be spread over many institutions: a system of multi- 
ple hierarchies. Men are to live under multiple levels of authority, 
all of which are under the overall sovereignty of God. The Bible 
teaches the world under God’s grace (common and special), and 
the world under God’s law. The Bible places the management of 
property under no single institution, but under several: individ- 
ual, family, business, church, civil government, voluntary associ- 
ation, school, etc. No single institution should possess absolute power, 
and this includes economic power. 

I have also argued that the primary welfare institution in soci- 
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ety is the family. Parents are to protect, educate, and support 
young children. Older children are to protect their parents when 
the parents grow too old. There are mutual responsibilities as well as 
mutual benefits. 

Socialism is generally defended as a war against business. It is 
this, of course, but it is not primarily this. Socialism is primarily a 
war against the family. It is the family which is the target of the 
transfer of responsibility: State-financed “neutral” education, 
State-financed charities, State-financed retirement programs, and 
State-financed medicine. With each new welfare program, the 
politicians transfer responsibility to the bureaucrats, and with 
every increase of State responsibility comes an increase of State 
power. 

The State isn’t doing all this as a favor. It’s doing it for political 
and ultimately religious reasons. The central planners want to 
take over the role of God in people’s thinking. The State, not God, 
will protect them. The State, not God, will educate them, employ 
them, exercise power over their employers, establish the terms of 
trade. The State becomes the final court of appeal. The State be- 
comes the new God of world civilization. 

Who represents the people before this “god”? The politicians. 
Who is this “god”? The central planning bureaucracy. Who 
“tithes” to this “god”? The people who fall down before it and pay 
taxes to it. 

But today’s golden calf isn’t even made of gold. It’s made of 
paper money, checks, and computer blips. 


Recapturing Family Sovereignty 


There is only one way to gain legitimate authority: godly ser- 
vice. There is only one way to redirect the flow of political power 
away from the State: by taking responsibility. If we want to see an al- 
ternative to State welfare, we must voluntarily begin by taking 
back the responsibility of welfare. (See George Grant’s book in 
this series, In the Shadow of Plenty.) 

Whenever we challenge this or that welfare activity of the 
State, our opponents ask us: “What would you do, let people 
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starve?” Clearly, nobody is starving in Western industrial nations. 
We haven't seen starvation in the West since the Irish potato fam- 
ine in the late 1840’s. The answer to the threat of starvation is eco- 
nomic freedom. 

Where are people starving today? In socialist and communist 
nations. Who feeds the Soviet Union? The West (mainly the 
United States, Canada, and Australia). How do we get food? By 
freeing up agriculture, by allowing farmers to produce whatever 
they want at competitive free market prices. Communist China 
freed up agriculture to a limited degree in 1983, and China be- 
came a net exporter of food by 1984. In short, remember this fun- 
damental economic rule: 


“You can't redistribute it, if there ain't any. 


Yet there is always the nagging fear that the free market isn’t 
enough to feed everyone. That’s what the Bible says, too. There is 
a need for charity. But the Bible never says that the State should 
feed people free of charge. That’s what the Roman emperors said, 
the rulers who persecuted the early church. Their religion was the 
religion of bread and circuses. Their politics was the politics of the 
welfare State. Their religion was salvation by politics. They 
persecuted Christians, for Christians believed in another Savior, 
Jesus Christ. 

Families need to begin to pull away from the various State 
programs that enslave them. First and foremost, they need to 
reassert their belief in the future by stopping abortions. The 
future of the family in the West is being killed off by abortionists. 
Families should devote time and money in a political campaign 
against abortion, but also an economic campaign to help unwed 
mothers and married mothers to find ways to finance the birth of 
their children. 

The next step is education. No Christian family should allow 
its legal dependents to enter any government-operated school. 
Christians are not to “tithe” their children to the State. They are to 
finance their children’s educations in a private Christian school. 
Non-Christian parents should also send their children to Chris- 
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tian schools, but if they refuse, then at least they should send their 
children to private schools. The State pays for “free” education in 
order to capture the minds and votes of the next generation. 
Christians have no excuse: they must immediately pull their chil- 
dren out of humanistic, State-financed schools. (See Robert 
Thoburn’s book in this series, The Children Trap.) 

The third step is for families to take over the retirement func- 
tion. Social Security is a political lie, a statistical monster which 
will not pay off to those who are entering the work force today, 
and probably not for anyone under age 50. It is a huge tax scheme 
which is now the number-two source of tax revenues for the 
United States government. It’s going bankrupt. Everyone knows 
this today —even economists (who are usually the last to find out 
anything practical). 

If older people have believed this lie, and have become eco- 
nomically dependent on Social Security checks, then they must 
immediately acknowledge that they have sold themselves into slavery. 
They should try to go back to work. The money from Social 
Security should then be donated to some charity. (Never return a 
government check to the government if it’s owed to you by law: 
the bureaucrats will only use it to buy more support from some- 
one else.) If possible, and at considerable pain, Christians must 
remove themselves from dependency on the State. We call drug 
dependence “addiction.” That’s exactly what Social Security is: ad- 
diction to the State. 

The fourth step is for families to begin supporting their older 
members who need care. This is what the fifth commandment re- 
quires: honoring parents financially (Exodus 20:12). 

The fifth step is for families to train their children in the prin- 
ciples set forth in the Biblical Blueprints series. They need to train 
up a generation of Christians who will not be compromised by the 
man-worshipping State. 

The sixth step is for families to get out of debt. This increases 
their independence. They can take greater responsibility, and 
more profit-seeking chances, if they owe no one anything 
(Romans 13:8). 
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Christian families must begin to pay for the “free services” that 
the State has been providing. Until there is an answer to that 
question, “Would you let people starve [stay sick, stay unedu- 
cated, stay poor, etc.]?”, we cannot expect voters to vote out of ex- 
istence the welfare State. Until Christian families become respon- 
sible, no one else will. 

In short, you can’t beat something with nothing. 


If the Present System Continues 


God will not be mocked. Societies that defy Him by breaking 
His laws are eventually placed under His judgment. These judg- 
ments are very frequently the outworking of the original sins. In 
the case of the welfare State, it goes bankrupt. 

The bills are coming due. The U.S. government is running 
annual deficits of over $200 billion. This can’t go on forever. It 
probably can’t go on until the year 2000. Either we balance the 
budget, or we pay off the debt with inflated money. Most nations 
historically have paid off their debts with inflated money. 

If the present welfare State isn’t reversed by the appearance of 
voluntary charities and family responsibility, then the voters will 
continue to increase their economic dependence on a socialist sys- 
tem which is clearly, unmistakably, and steadily going bankrupt. 
The U.S. deficit is so large today that if 100% of all net new wealth 
created by the U.S. economy were devoted to financing the deficit, 
it would still be at least $110 billion in the red. (Figure it out: 3% 
economic growth after inflation times a $3 trillion economy pro- 
duces $90 billion; $200 billion minus $90 billion is $110 billion.) 

We know where the numbers are headed, yet we continue to 
“play pretend.” We play games. We pretend that national bank- 
ruptcy isn’t just around the corner—even assuming the Third 
World doesn’t default on its debt to Western banks. 

What we will find when the day of financial reckoning comes 
is that overnight, practically everyone will lose his “connection” to 
his “habit.” People’s dependence on the State will not be able to be 
sustained. The wealth of the taxpayers will not be able to support 
the continued growth of the bureaucracy. 
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At that point, most families will learn the hard way that there is 
no such thing as a free lunch. They will learn that addiction eventu- 
ally destroys the addict. They will see their guaranteed retirement 
go down the drain of mass inflation. They will see their public 
school systems bankrupted, the schools’ buildings and facilities 
falling into irreversible disrepair. Wherever they have become de- 
pendent on the State, they will suffer losses, possibly total losses if 
they have no independent financial reserves. 

If this happens, they will also see revolution. The question then 
will be: Who will win? 


The Need for Immediate Action 


There is very little that families can do politically to reverse 
the drift toward the economic waterfall. The problem isn’t pri- 
marily political; the problem is religious. It will take a moral revo- 
lution to reverse the public’s faith in the State. This faith is wear- 
ing thin, but most people simply refuse to believe in an alterna- 
tive. They will hang onto the welfare State’s drifting rowboat until 
it goes over the falls. 

To pull back from disaster in time, there has to be a revival. 
But not just another “feel good and get into heaven, too” sort of 
revival. I mean a drastic reversal of today’s humanistic, State- 
worshipping world-and-life view, which most Christians passively 
accept (or at least vote in terms of). I mean a revival so huge that 
professors in Christian colleges actually stop assigning humanist 
textbooks to their students, and start teaching their subjects in 
terms of what the Bible actually demands. 

Mind-boggling, isn’t it? We’ve never had a revival that power- 
ful. But we need one. Soon. That’s what the Biblical Blueprints 
series is all about: the restructuring of every area of life in terms of 
the Bible. These books will anger a lot of professors at Christian 
colleges. They will anger a lot of politicians. They will anger a lot 
of businessmen who are “on the dole” from the State, and families 
that are also dependent on State welfare. But that’s what revival is 
all about: confronting people with their sins, and showing them 
God’s way of escape. 
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Eventually the addict either suffers the agony of withdrawal 
from the drug, or else he dies. The question for every Christian 
family is this: How can I reduce my dependence? How can I become a 
responsible person? The answer must begin at home, and it must 
begin immediately. Families must not continue to search for some 
other agency to finance their endless desires: at below-market 
prices. They must not continue to believe that some loving gov- 
ernment official is going to solve their problems free of charge. 
They must forever abandon faith in that endless promise: “I'm 
from the government, and I’m here to help you.” 

If the government ever publishes a book to show bureaucrats 
how to serve the public, it will be a cookbook. 


Conclusion 


There is no escape from responsibility. Christians are now in a 
position to serve as examples to the families of the world. They 
need to begin to get their houses in order. This includes economic 
order. 

Families need to prepare for the worst. When God brings judg- 
ment on this civilization, those who have confidence in a sovereign 
God and His reliable principles of righteous action will possess the 
courage of their convictions. They will be in a position to lead. 

Today, things seem to be bumping along rather well. Few peo- 
ple believe that they need God. They are like the fools described 
by God, fools who have said in their hearts: “My power and the 
might of my hand have gained me this wealth” (Deuteronomy 
8:17). They have placed their faith in the State; they have placed 
their futures in the hands of God-despising humanist bureaucrats. 
They will suffer the terrible consequences. 

Christians dare not share this faith in the State. They must turn 
to God and His eternal principles of righteous action as their source 
of success. They must not become modern versions of the Israelites 
in the wilderness who worshipped a golden calf that their leaders 
had constructed for them. They must begin taking the steps neces- 
sary to get as far away from modern calf-worship as they can, ac- 
cepting no more hand-outs from its priests, the bureaucrats. 


12 
CHURCH RESPONSIBILITIES 


I know your works [Church of Laodicea], that you are neither 
cold nor hot. I could wish you were cold or hot. So then, because 
you are lukewarm, and neither cold nor hot, I will spew you out of 
My mouth. Because you say, ‘I am rich, have become wealthy, and 
have need of nothing’ and do not know that you are wretched, 
miserable, poor, blind, and naked . . . (Revelation 3:15-17). 


Churches today, like every other institution, are rich beyond 
the wildest dreams of men a century ago. The vast outpouring of 
productivity which the free market has produced since the late 
1700’s has transformed all of us. By historical standards, we are 
fantastically wealthy. 

Yet the church is miserable, poor, and blind today, just as the 
Church of Laodicea was in John’s day. It is neither hot nor cold. It 
has lost its impact in society. In the liberal camp, the churches 
can’t compete against revolutionary groups, or liberal politics, or 
just evening television. In evangelical circles, the churches can’t 
compete against the large television ministries, called the “elec- 
tronic church,” or just evening television. 

Conservative fundamentalist churches are growing, and a mi- 
nority of these churches have tentatively begun to experiment 
with social action projects (mostly the abortion issue), Christian 
schools, and politics. So far, they have not begun to have much 
political impact, and certainly not much economic impact, in the 
community at large, especially outside the South and rural 
Midwest. 

The church is not to become the primary agency of welfare. 
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The family is. The church is to guard the family, however. If fami- 
lies get into trouble financially, the church is to intervene and see 
what can be done. Paul called upon the church at Corinth to raise 
money (2 Corinthians 8) to assist the poverty-stricken families in 
Jerusalem (1 Corinthians 16:3). If families are headed for financial 
trouble, church officers are to intervene and provide guidance. 


The Tithe 


The church is entitled to the tithe, or ten percent of after-tax 
family income. This has been true since the days when Abraham 
paid his tithe to Melchizedek, the high priest of Salem (Genesis 
14:18-20), which later became the city of Jeru-Salem. Because 
churches no longer preach this requirement of the tithe consis- 
tently, they have not been able to redirect the flow of authority in 
their direction. Authority flows in the direction of those institu- 
tions that bear social risks and take responsibility. The churches 
have not called upon their members to make available the funds 
that God says His church is entitled to. The churches, like the 
families, have thereby transferred power to the State. 

The tithe is built into man’s affairs. Either we pay it to the 
church, or we will pay it to the State. The church limits its lawful 
demands to 10%; the State will extract all it can get. The modern 
welfare State demands far more than the tithe. The combined 
level of taxation of all branches of government in the United 
States exceeds 40% of all national income. 

This is sinful. It is also the judgment of God on rebels. It hap- 
pens every time men rebel against the tithe. The taxes of Egypt in 
Joseph’s day were only half of this, or 20% (Genesis 47:24). The 
prophet Samuel came before the Israelites and warned them that 
the king they wanted would eventually take 10% of their wealth: 
“And he will take the tenth of your seed, and of your vineyards, 
and give to his officers, and to his servants” (1 Samuel 8:15). 

Christians live in a country that extracts four times the tithe 
from them, and they vote for politicians who promise even more 
government spending. They are in bondage, but they fail to rec- 
ognize it. They are in Egypt, but they fail to recognize it. 
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A Program of Reconstruction 


The first step that churches need to take is to require that each 
voting member, or head of household, pay 10% of his after-tax in- 
come to the church. “No representation without taxation.” This 
will force men to take seriously the responsibilities of full member- 
ship. It will also force them to come to grips with the importance 
of the church as an agency of welfare. 

Second, churches probably should take at least 10% of their in- 
come from people’s tithes and offerings and set this money aside 
for welfare activities. They should care for the poor, or work with 
local churches that have ministries to the poor. This is how 
churches can pay tithes. 

In the Old Testament, there was a special poor tithe at the end 
of every three years. The poor, the foreign residents, and the 
Levitical priests were to be invited to a national feast of celebra- 
tion (Deuteronomy 14:22-29). The money was used to finance 
every family in the land in a special celebration before God. Some 
commentators believe that every third year, the entire tithe was 
set aside for the poor. Others think it was one-third of the tithe 
every year. The closest celebrations to this that we have in the 
United States are the annual turkey dinners at Thanksgiving and 
Christmas, when poor people (“bums”) are given a free meal at 
the local rescue mission. The steadily employed members of the 
community never show up. It is not a true communal celebration. 

Question: Why don’t churches do this? Why do parachurch or 
non-church ministries do it? 

Third, churches should see to it that the wife of every head of 
household has sufficient low-cost “term” life insurance written on 
her husband’s life to protect her and the children. She should own 
the policy, paying for it from her own personal, exclusive check- 
book. This establishes her as the owner of the policy. 

Why should she own it? First, it does not become part of his 
estate, so there is no inheritance tax involved. Second, what if he 
quits the church, divorces her, and remarries? If he owns the 
policy, he will probably name the new wife as the beneficiary, 
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leaving the first wife without alimony income if he dies. If neces- 
sary, her husband can give her the money for the premiums. 
Thus, if he dies, the wife is protected, and the church is not bank- 
rupted trying to support her. 

There is a fine home budget program for computers written by 
Andrew Tobias. It is called “Managing Your Money.” It sells for 
$200. You can buy it at half price from several discount centers, 
such as 47th Street Computer, in New York City. This program 
has several excellent features that help families get a grip on ex- 
penses. The best feature is a life insurance estimation section. It 
asks the husband basic questions: number of children, how long 
until they are on their own, age, wife’s needs, expected rate of 
return on the proceeds of the policy, and so forth. The husband 
tells the program what he wants, and it tells him how much term 
insurance he needs to achieve his goals. 

I have never seen any man under age 40 whose wife didn’t 
need (according to his own criteria) at least $500,000. You can 
only get this with term insurance. And you can get it incredibly 
cheap! In some cases for under $400 a year. 

Term insurance is simple: if the insured person dies, the com- 
pany pays the beneficiary. It is easy to calculate the cost per thousand 
dollars of insurance: divide the face value of the policy by the annual 
premium. A person 35 years old should pay less than $2 per thou- 
sand. One firm that sells low cost term insurance is Old Line Life 
Insurance, Milwaukee, Wisconsin. Another is Kemper Insurance 
Co. Deacons should see to it that every wife has this protection. 

What if the family is really poverty-stricken? What if they 
really can’t afford $200 a year for basic protection? In that case, 
the deacons need to step in and give the wife enough money to 
meet the annual premium payment to the insurance company. 
This relieves the congregation of the threat of having to support 
the widow and children if the husband dies. The deacons are act- 
ing in the name of God, the wife (who needs the protection), the 
husband (whose responsibility it is to protect her), and the congre- 
gation (which also needs protection). 

Fourth, the church should see to it that each family has ade- 
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quate health insurance. The church becomes responsible if there 
is an accident, and the families are impoverished because of medi- 
cal costs. The church therefore has a legitimate police function to 
make sure that each member has adequate health insurance cov- 
erage. Again, if the family is very poor, the church should pay for 
the premiums until the father gets back on his feet financially. 

Fifth, churches should assist non-church ministries that spe- 
cialize in aiding the poor: hospitals, Good Will-type groups, 
rescue missions, and so forth. Let those who better understand 
the needs (and “hustles”) of the poor administer the funds. 

Sixth, churches should set up scholarship funds for poor fami- 
lies inside the church, and a few for families outside the church. 
Economically speaking, and in terms of what churches are sup- 
posed to be doing, this is much better than setting up actual 
church schools. (Because of state controls on education, church- 
run schools may be a way of creating more temporary protection 
for Christian education, but a church-run school should be a last- 
gasp effort. Christian education should be independent of church 
control, and one group of members should not be asked to finance 
the educations of children of middle-class members by creating a 
school with below-cost tuitions.) 

Seventh, churches should see to it that families are providing 
care for aged parents without relying on the State. This doesn’t 
mean that families should bankrupt themselves in order to get 
parents off of Medicare or out of public housing, but they should 
be cutting family expenses to the bone in an attempt to reassert 
their responsibility for their parents. For example, anyone who is 
wealthy enough to own his own home, or have financial equity in 
it, has no excuse for accepting State aid, either for himself or his 
parents. To accept such welfare payments is to create a dangerous 
dependence on the State, and to affirm the religious belief in the 
modern State as savior. 

Eighth, pastors should preach regularly on the topic of church 
responsibility to the poor. They should also make it clear that such 
teaching is in open opposition to the modern doctrine of the 
State’s responsibility to the poor. They must call for a replacement 
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operation, not a church-financed supplement to the modern wel- 
fare State. Anyone who preaches for more private charity without 
also calling for a reduction in tax-financed charity is a guilt- 
manipulator and an accomplice to the socialists. 

Ninth, poverty programs must be accompanied by preaching 
and instruction concerning the moral responsibility of the able- 
bodied to work. Paul wrote, “If anyone will not work, neither shall 
he eat” (2 Thessalonians 3:10b). The world doesn’t owe any able- 
bodied person a living. Neither does God. Tò financially aid laziness 
is to financially aid evil. The long-term goal of all poverty programs 
should be to make the recipients financially independent. 

Modern socialistic poverty programs are just that: programs for 
extending poverty. Aid to dependent children has become aid to im- 
moral unwed mothers. There are now third-generation welfare 
check recipients in every welfare State. Rome had similar pro- 
grams in the era of the early church. These programs bankrupted 
the Empire financially, but Rome had been bankrupt morally 
long before. The proof of this moral bankruptcy was the existence 
of the politics of bread and circuses. It is no different today. 

Tenth, pastors should teach the Biblical principles of financial 
success: self-discipline, thrift, hard work, customer service, thrift, 
future-orientation, saving for retirement, thrift, profitability, low 
or zero debt, thrift, long hours, family sacrifice, reduced lifestyle, 
and thrift. They should prepare their people for the worst, so the 
people will be capable of handling the best, when it comes. 

Churches need to train their members in the theology and spe- 
cifics of Christian dominion, in every area of life. We are sup- 
posed to inherit the earth. In fact, we have inherited the earth. But 
we have not yet occupied it. We have not yet established author- 
ity. Adam inherited the earth before he sinned and gave it away, 
but even in his sin-free state, he had to take possession of his in- 
heritance. He received title, but he didn’t receive it completed. 

Through Christ, we have inherited the earth. We, too, must 
now take possession of our inheritance. We have title, but we have 
not been given occupancy. That takes a program of dominion. 
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If the Present System Continues 


The church’s self-imposed impotence, its refusal to take responsi- 
bility, has made possible the rise of the welfare State. Liberal theo- 
logians have applauded this turn of events, while conservative 
Christians have grumbled a lot but have done nothing institu- 
tionally to fight it. 

Let us assume that the system continues. It will be anti- 
business as usual. Taxes will remain high, the Federal deficits will 
continue, and eventually the politicians will bail out the system 
with monetary inflation. The State will hide its bankruptcy by 
creating money. 

We will have a series of devastating financial crises, just as 
Rome had after the year 200, and just as France had just before 
and during the French Revolution (1785-1795). Inflation will 
destroy people’s faith in the government, and will make it difficult 
for families to keep up. 

When these crises hit, the churches will be subject to economic 
pressures that they have not seen since the Great Depression of 
the 1930’s. Giving will drop unless members are highly self-disci- 
plined (and even church-disciplined). Members will lose jobs, or 
find their savings wiped out. The poor will multiply. This time, 
unlike the 1930’s, the State will have tapped into every known 
source of taxable income. There will be no State-financed “safety 
net” next time. 

Which groups will be ready to offer support by being willing 
and able to organize and make available charity? Which groups 
will have prepared their members for the risk-taking and respon- 
sibility-bearing that are needed for survival in an economic crisis? 
Who will be ready to lead? 


Conclusion 


The churches are just barely getting ready to consider such a 
shift in responsibility, let alone a shift in authority. If revival comes 
alongside the economic crises, as I would expect, then church lead- 
ers have to be ready to answer the fundamental questions: 
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1. How did the world economy get into such a mess? 

2. What Biblical economic principles were violated, 1913 to the 
present? 

3. How do we return to Biblical economic principles? 

4. Who should finance reconstruction? 

5. What should I do with my money? 

6. What should I do if I lose my job? 

7. How can I afford to tithe? 


Pastors and deacons are almost completely unprepared to take 
leadership today. No one really expects them to. They are consid- 
ered unnecessary by most people. After all, the Bible-believing 
church has had little or nothing to say about economic issues 
throughout this century. Economics has been considered “off im 
its” to preachers in conservative churches. 

This will change, and it will change fast, when the crises hit. 
At that point, those who begin to exercise responsibility will posi- 
tion themselves as leaders in the national and perhaps even the 
worldwide transformation which may lie ahead. Churches had 
better begin now to preach God’s principles of success, and God’s 
principles of responsible giving. 


13 
STATE RESPONSIBILITIES 


You shall do no injustice in judgment. You shall not be partial 
to the poor, nor honor the person of the mighty. But in righteous- 
ness you shall judge your neighbor (Leviticus 19:15). 


The civil government possesses a monopoly: the monopoly of 
violence. It alone has the right to inflict fines, physical punish- 
ment, and death on those who violate the laws of God and those 
statutes written by men in conformity to God’s legal principles. 

The problem is, this monopoly of violence can be misused. 
Men from the beginning of time have sought political power in 
order to control their personal rivals. They have used violence 
against their competitors, all in the name of justice. 

The result has been an ever-increasing State. Each group 
wants special economic favors from the State: direct financial aid, 
as well as indirect financial aid: taxpayer-financed insurance from 
loss, restrictions in trade for competitors (and therefore consum- 
ers), higher rates of taxation for rivals, State-granted professional 
licenses that exclude rivals, tariffs and quotas against foreign- 
manufactured goods, price “floors” (in agriculture, this scheme is 
called “parity”) that make voluntary bargaining illegal, price “ceil- 
ings” that make voluntary bargaining illegal, and on and on. Each 
scheme is advocated as a necessary exception to the general prin- 
ciples of economic freedom. Each one is promoted in the name of 
“the public interest.” Each one involves the theft of money, free- 
dom of choice among alternatives, or future innovations. 

(I guarantee you, a substantial percentage of my readers are 
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thinking to themselves right now: “Well, I agreed with North up 
until now. But he’s gone too far! He’s challenging the perfectly 
proper right of the State to regulate the sale of [my product or ser- 
vice]. This whole book is therefore nonsense.” Note: if you're 
thinking this to yourself, the State has already captured your life, 
your mind, and your future. You are in moral and intellectual 
bondage, for you presently exist in terms of the State’s temporary 
and conditional grant of an economic monopoly to your occupa- 
tional special-interest group. You will be asked to pay for this spe- 
cial financial aid, one way or another. There are no free lunches in 
life. The State isn’t here to help you free of charge.) 

Each group tries to impoverish its competition. Inescapably, 
all consumers are harmed at the same time. What the seeker of 
benefits wants is to keep consumers from working out a deal with 
his competitors at a price that he is unwilling or unable to match. 
He regards such deals as unfair competition. You can imagine 
what buggy whip manufacturers would have done to Henry Ford, 
if the State had been bigger back then. 

I can remember a political campaign in the 1960’s in Califor- 
nia to prohibit pay-per-show television. The existing “free” televi- 

. sion stations succeeded in getting a proposition on the ballot to 
outlaw pay T.V. (Maybe it was the other way around; I forget. 
Maybe the pay T.V. promoters were somehow required to get a 
bill passed in order to be allowed to offer their services for sale.) 
The “free” T.V. stations waged a propaganda war in the news- 
papers against this “unfair” new source of entertainment. I re- 
member especially a full-page newspaper advertisement which 
showed a child in front of a T.V. He was asking his father why his 
father wouldn’t pay to allow him to watch a show. 

This was a blatant appeal to the fear of financial loss on the 
part of parents, meaning lower-middle-class and poor parents. 
Freedom of choice was ignored. Benefits to adults were ignored. 
Today, as we have learned, parents are the people who watch 
subscription T.V., since most programming is aimed at adults. I 
think the “free” T.V. industry knew that back in the 1960’s, too. 
But the voters approved the initiative; pay T.V. was outlawed in 
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California for over a decade. Voters kept the “rich” from enjoying 
the service; they also kept themselves from enjoying it. 

Pay T.V. is now beginning to erode the government-granted 
(Federal Communications Commission-licensed) monopoly of 
“free” T.V. This was what free T.V. feared a generation ago. The 
monopolists wanted a hammerlock on the consumer. This is what 
government restrictions on trade are all about. It’s not a question 
of monopoly vs. no monopoly when it comes to government- 
mandated restrictions on trade; it’s a question of who gets the 
monopoly. 


The Loss of Freedom 


As the State grows, it gains support for even further growth by 
promising benefits to its supporters. It promises offsetting finan- 
cial grants that will supposedly make up for losses to those who 
are being abused by the existing State-created monopolies. It is a 
never-ending competitive struggle for control over the granting of 
monopolies. 

And behind every monopoly is the ultimate institutional mo- 
nopoly: the legal monopoly of violence. 

The problem for justice-seekers is that as men lose their free- 
doms, they become increasingly dependent on their master, the 
State. They want more and more. After all, at a below-market 
price for anything, there is greater demand than supply. The 
State offers “free” services. There will be heavy demand for them. 
The State has told people that they have a “right” to these “free” 
services. Now the voters are demanding “rights”—a lot more po- 
tent appeal than simply a request for a hand-out or political 
pay-off. 

The State finas that it cannot afford to defend the nation and 
provide justice when it has to feed the hungry, clothe the poor, 
house the homeless, and give a college education to every semi- 
literate student who wants to stay out of the labor force for a few 
more years. So the politicians take the path of least resistance: 
they buy the votes of the irresponsible. They try to walk away 
from the State’s God-assigned responsibilities in the few areas that 
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God has assigned to it: national defense, civil justice, public safety, 
and medical quarantine. 

Whenever self-government under God and God’s law fades, 
the State must pick up the slack. There are no “responsibility 
vacuums.” When the State buys off the voters with promises of 
State-guaranteed safety, citizens become increasingly irresponsi- 
ble. They are trained to search for someone else, or some other in- 
stitution, to take responsibility for their weaknesses and mistakes. 

This is contrary to the fundamental principles of Christian do- 
minion. It is the attitude which says, “Someone else made me foul 
up.” This was Adam’s response to God in the garden: “The 
woman whom You gave to be with me, she gave me of the tree, 
and I ate” (Genesis 3:12). It was Eve’s response to God, too: “The 
serpent deceived me, and I ate” (3:13b). As comedian Flip Wilson 
has his character Geraldine say, “The Devil made me do it!” In 
short, “Zt was your fault, God, for making my environment so difficult!” 

It wasn’t God’s fault. It was man’s fault. Man is fully responsi- 
ble for his own actions, before God and before other men. He is 
eternally responsible before God. Rebellious man hates the 
thought of this. He wants to deny it. So he seeks a State which 
allows him to deny it. He seeks a State which can save him from 
his guilt, his responsibility, and his mistakes. He seeks the Savior 
State. 


Shrinking the State 


The first step is moral and religious. It is to affirm one’s own 
personal responsibility for one’s own actions. In our day, this will 
take either a religious revival, or a collapse of the State so com- 
plete that each person will have no choice but to face the inescapa- 
ble reality of personal responsibility. It may take both. It probably 
will take both. 

The second step is to begin pulling away from State subsidies. 
Stop taking the checks. Stop sending lobbyists to Washington to 
get your group special favors. Send lobbyists only to reduce State 
controls over your industry, not increase them for others. 

The third step is to begin to strengthen your commitment to 
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the family and the church. This means tithing. This means saving 
for retirement, sending your children to a Christian school, and 
supporting parents who are in need. Alternative institutions must 
be built up that will steadily take responsibility for the welfare 
“services” the State has taken upon itself. 

Fourth, it means getting involved in local social action. This 
may begin with picketing an abortion clinic. It may mean picket- 
ing stores that sell pornography—yes, even “soft-core, middle- 
class pornography.” It may begin with setting up (and financing) a 
crisis pregnancy center. It means beginning. 

Fifth, these sorts of commitments should escalate to political 
involvement. Politics, like every other area of life, is an area of 
Christian responsibility and Christian dominion. But in almost all 
cases, this commitment should begin with local politics. 


Localism 


Christians seem to want to run for governor before they serve 
as dogcatchers. They want to be Congressmen before they serve 
as County Commissioners. They grab prematurely for the robes 
of authority. This is what Adam did in the garden. He wanted all 
knowledge, even at the expense of disobeying God. Christians 
want to run before they crawl. 

This is not the Biblical way. We are to be trained in service at 
lower levels before we serve in higher levels. This is God’s require- 
ment for church officers (1 Timothy 3). It should be the normal 
path for civil officers, too. 

We must also understand that a primary political goal is decen- 
tralization. Those activities that the national civil government now 
controls should be the responsibility of state or local civil govern- 
ments. Power should be lodged closer to home. So should taxes. 
The national civil government is essentially an appeals court. It is 
to settle disputes that lower courts find too difficult. 

Jethro, Moses’ father-in-law, made this plain in his advice to 
Moses, which Moses adopted as law in Israel. 


And you shall teach them [the people] the statutes and the laws, 
and show them the way in which they must walk and the work they 
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must do. Moreover you shall select from all the people able men, 
such as fear God, men of truth, hating covetousness; and place 
such over them to be rulers of thousands, rulers of hundreds, rul- 
ers of fifties, and rulers of tens. And let them judge the people at all 
times. Then it will be that every great matter they shall bring to 
you, but every small matter they themselves shall judge. So it will 
be easier for you, for they will bear the burden with you (Exodus 
18:20-22). 


Remember that Moses had direct communication with God. 
He could issue perfect justice. But he was overwhelmed with the 
backlog of unheard cases. It was better for Israel to get imperfect 
justice from honest judges than to wait endlessly for an opportun- 
ity to get perfect justice from God. 

Today, we don’t expect perfect justice from anyone. We might 
as well content ourselves with swift justice from local courts. 

The first step for every Christian who is elected locally is to 
vote against every hand-out from Washington. No more Federal 
money in local affairs. No more Federal control attached to that 
money. No more “revenue sharing” from a bankrupt Federal gov- 
ernment that runs a $200 billion a year budget deficit. It has no 
revenues to share. 

The local civil government is to pay its own way, make its own 
decisions, and be ready to pick up the pieces after a financial collapse or 
major military setback. We need alternative, legitimate civil govern- 
ments. We need to avoid revolution. This means that we need to 
start taking over local government, right under the noses of the 
Federal bureaucrats. 

Everyone wants to be in the “big time” politically. Everyone 
wants to run for governor. Let them. Meanwhile, we take over 
where today’s politicians think that nothing important is hap- 
pening. We should get our initial experience in ruling on a local 
level. We must prepare ourselves for a long-term political battle. 
We start out as privates and corporals, not colonels and generals. 
We do it God’s way. 
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Vote “No” 


A very simple first step in self-discipline under God is to get 
the State out of debt bondage. Vote “no” on every bond issue. No 
exceptions. The answer is “no.” 

Then, if you’re so inclined, run for the public school board. 
Your job, if elected, is to say “no.” Do teachers want a raise? Vote 
against it. Does the district want to float yet another bond issue? 
Vote against it. Do they want to build a new high school? Vote 
against it. Do they want to buy new textbooks? Vote against it. 

You can do this politically in the name of the taxpayer. Ulti- 
mately, you’re doing this in the name of God. He is the enemy of 
the public schools. They are His enemy. God wants them all shut 
down, with the possible exception of the nation’s military acade- 
mies and local police academies (where the government buys its 
future military leaders and law enforcement officers, both legiti- 
mate functions of the State). They want Him shut down (no pray- 
ers in the schools, no religious instruction in the schools, etc.). 
This is a war. You must get on God’s side. 

Does the city council want to build tennis courts at the parks? 
Vote against it. The civil government isn’t supposed to be in the 
exercise business or the entertainment business. 

Does the city want to provide more free services? Vote “no.” 


Vote “Yes” 


I don’t want to appear negative. There are lots of things to 
vote for. One thing to vote for is the imposition of user fees for every 
city service that isn’t connected with protection of life and prop- 
erty, or the administration of civil justice. 

Can any city service be done by a profit-seeking firm? Vote 
“yes.” Let the city stop collecting garbage free of charge. After all, 
people don’t get their newspapers delivered free of charge. Why 
should the city pay to haul them away? 

If nothing else, at least let private firms bid to perform city ser- 
vices less expensively. The famous American race car promoter, 
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the late J. C. Agajanian, was a member of a financially successful 
Armenian family that originally made its fortune by contracting 
to pick up garbage in Southern California. His father, J. T., oper- 
ated a hog ranch in the (then) little town of Newhall, California. 
Local cities paid him to pick up their garbage. He fed it to his 
pigs, and then sold the pigs. Later on, he collected the remains of 
the pigs in the garbage —all at a profit. This is “economic ecology” 
at its best. This is the way Armenians do business: profitably. 
Should we be surprised to learn that Armenia was the first nation 
to adopt Christianity, decades before Constantine established it as 
Rome’s religion? (By the way, I married an Armenian. I wanted 
to find out how they do it. She ran my publishing business for the 
first five years, the period in which most new businesses go bank- 
rupt. Mine made it.) 


Can you find any aspect of the government that could be sold 
to the employees and turned into a private profit center? All over 
Great Britain, this is taking place daily. The process is called pri- 
vatization. This is saving the British taxpayers billions of pounds 
sterling each year, and it’s getting them better service. The national 
telephone system, British Airways, British natural gas, even the 
airports have been privatized. 

This can be done at the local level. It should be done. The 
function of the civil government is not to redistribute wealth from 
citizen to citizen. Civil government is to provide justice for all in 
terms of predictable, publicly available Biblical law. This is why 
the nation of Israel was required by God to have the law read pub- 
licly every seven years, in the year of release, the sabbatical year 
(Deuteronomy 31:10-13). 

When governments get involved in providing “free” services, 
they inevitably become involved in the redistribution of wealth by 
force (laws) and violence. This is why it is imperative to limit civil 
government to providing the services that every citizen needs and 
is required by God to have: the protection of Biblical law, and the 
restraint of Biblical law. 
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If the Present System Continues 


We are headed for national bankruptcy. It is only a question of 
time. It is also a question of which form the bankruptcy will take. 
Will it be an open declaration that “the Federal government can- 
not honor all of its welfare, debt, and military obligations”? Or 
will it be a disguised default: mass inflation, price controls, and 
rationing of goods and services? Will we first get another round of 
tax increases, especially a national sales tax (or “value added tax,” 
the VAT)? 

I predict mass inflation, followed by price controls and ration- 
ing. I call this “government by emergency.” I even wrote a book 
with that title, with suggestions as to how families and churches 
can protect themselves from this form of national bankruptcy. 

No State is able to imitate God successfully. No State is a 
savior. Salvation by law, especially State law, is the devil’s own lie. 
This means that there will eventually be judgment on every State 
which has asserted near-divine status. Christians should do their 
best to avoid any sort of economic dependence on such a State, so 
that when it falls, they will not be crushed by it or dragged down 
by it. 

All the programs will go bankrupt: Social Security, Federal re- 
tirement, the repayment of Treasury debt, the subsidizing of 
nearly bankrupt businesses (especially the big multinational 
banks), the creation of State-protected monopolies (including 
trade unions), and all the rest. When the State is bankrupt, it will 
be impotent. It will have to be trimmed back to its original God- 
given functions: the protection of life and property from violence. 

During the crisis, Christians will be called upon as never be- 
fore to exercise charity and godly dominion. At that point, we will 
see a massive shift of power. Power will go to those who exercise 
responsibility and charity, and who can show men how to put 
their lives back together. If it isn’t the church, Christian charities, 
and Christian families, who will it be? 
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Conclusion 


Christians need to begin a long-term strategy of capturing au- 
thority at every level of civil government. This will not be success- 
ful until they believe that God calls them to freedom from the 
State. Also, it will not be done until they have already begun to 
support private charities (beginning with family welfare obliga- 
tions) with their own hard-earned money. It probably will not 
happen until the State bankrupts itself and millions of voters in a 
wave of financial crises that the State’s own policies have created. 

The goal is to roll back the State. The goal is to get the State’s 
hand out of our wallets, even if it’s doing so “in the name of the 
People.” Christians must agree to this‘:program: “My hand out of 
your wallet; your hand out of my wallet; and handcuffs on the 
thieves.” 
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WHAT ARE BIBLICAL BLUEPRINTS? 
by Gary North 


How many times have you heard this one? 
“The Bible isn’t a textbook of . . .” 

You’ve heard it about as many times as you've heard this one: 
“The Bible doesn’t provide blueprints for . . .” 


The odd fact is that some of the people who assure you of this 
are Christians. Nevertheless, if you ask them, “Does the Bible 
have answers for the problems of life?” you'll get an unqualified 
“yes” for an answer. 

Question: If the Bible isn’t a textbook, and if it doesn’t provide 
blueprints, then just how, specifically and concretely, does it pro- 
vide answers for life’s problems? Either it answers real-life prob- 
lems, or it doesn’t. 

In short: Does the Bible make a difference? 

Let’s put it another way. If a mass revival at last hits this na- 
tion, and if millions of people are regenerated by God’s grace 
through faith in the saving work of Jesus Christ at Calvary, will 
this change be visible in the way the new converts run their lives? 
Will their politics change, their business dealings change, their 
families change, their family budgets change, and their church 
membership change? 

In short: Will conversion make a visible difference in our per- 
sonal lives? If not, why not? 

Second, two or three years later, will Congress be voting for a 
different kind of defense policy, foreign relations policy, environ- 
mental policy, immigration policy, monetary policy, and so forth? 
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Will the Federal budget change? If not, why not? 
In short: Will conversion to Christ make a visible difference in 
our civilization? If not, why not? 


The Great Commission 


What the Biblical Blueprints Series is attempting to do is to 
outline what some of that visible difference in our culture ought to 
be. The authors are attempting to set forth, in clear language, fun- 
damental Biblical principles in numerous specific areas of life. The 
authors are not content to speak in vague generalities. These 
books not only set forth explicit principles that are found in the 
Bible and derived from the Bible, they also offer specific practical 
suggestions about what things need to be changed, and how 
Christians can begin programs that will produce these many 
changes. 

The authors see the task of American Christians just as the 
Puritans who came to North America in the 1630’s saw their task: 
to establish a city on a hill (Matthew 5:14). The authors want to see a 
Biblical reconstruction of the United States, so that it can serve as 
an example to be followed all over the world. They believe that 
God’s principles are tools of evangelism, to bring the nations to 
Christ. The Bible promises us that these principles will produce 
such good fruit that the whole world will marvel (Deuteronomy 
4:5-8). When nations begin to marvel, they will begin to soften to 
the message of the gospel. What the authors are calling for is com- 
prehensive revival—a revival that will transform everything on 
earth. 

In other words, the authors are calling Christians to obey God 
and take up the Great Commission: to disciple (discipline) all the 
nations of the earth (Matthew 28:19). 

What each author argues is that there are God-required prin- 
ciples of thought and practice in areas that some people today be- 
lieve to be outside the area of “religion.” What Christians should 
know by now is that nothing lies outside religion. God is judging all 
of our thoughts and acts, judging our institutions, and working 
through human history to bring this world to a final judgment. 
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We present the case that God offers comprehensive salvation — re- 
generation, healing, restoration, and the obligation of total social 
reconstruction — because the world is in comprehensive sin. 

To judge the world it is obvious that God has to have stand- 
ards. If there were no absolute standards, there could be no 
earthly judgment, and no final judgment because men could not 
be held accountable. 


(Warning: these next few paragraphs are very important. 
They are the base of the entire Blueprints series. It is important 
that you understand my reasoning. I really believe that if you un- 
derstand it, you will agree with it.) 


To argue that God’s standards don’t apply to everything is to 
argue that sin hasn’t affected and infected everything. To argue 
that God’s Word doesn’t give us a revelation of God’s requirements 
for us is to argue that we are flying blind as Christians. It is to 
argue that there are zones of moral neutrality that God will not judge, 
either today or at the day of judgment, because these zones some- 
how are outside His jurisdiction. In short, “no law-no jurisdiction.” 

But if God does have jurisdiction over the whole universe, 
which is what every Christian believes, then there must be univer- 
sal standards by which God executes judgment. The authors of 
this series argue for God’s comprehensive judgment, and we declare 
His comprehensive salvation. We therefore are presenting a few of 
His comprehensive blueprints. 


The Concept of Blueprints 


An architectural blueprint gives us the structural require- 
ments of a building. A blueprint isn’t intended to tell the owner 
where to put the furniture or what color to paint the rooms. A 
blueprint does place limits on where the furniture and appliances 
should be put—laundry here, kitchen there, etc. —but it doesn’t 
take away our personal options based on personal taste. A blue- 
print just specifies what must be done during construction for the 
building to do its job and to survive the test of time. It gives direc- 
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tion to the contractor. Nobody wants to be on the twelfth floor of a 
building that collapses. 

Today, we are unquestionably on the twelfth floor, and maybe 
even the fiftieth. Most of today’s “buildings” (institutions) were de- 
signed by humanists, for use by humanists, but paid for mostly by 
Christians (investments, donations, and taxes). These “buildings” 
aren’t safe. Christians (and a lot of non-Christians) now are hear- 
ing the creaking and groaning of these tottering buildings. Mil- 
lions of people have now concluded that it’s time to: (1) call ina 
totally new team of foundation and structural specialists to begin 
a complete renovation, or (2) hire the original contractors to make 
at least temporary structural modifications until we can all move 
to safer quarters, or (3) call for an emergency helicopter team 
because time has just about run out, and the elevators aren’t safe 
either. 

The writers of this series believe that the first option is the wise 
one: Christians need to rebuild the foundations, using the Bible as 
their guide. This view is ignored by those who still hope and pray 
for the third approach: God’s helicopter escape. Finally, those who 
have faith in minor structural repairs don’t tell us what or where 
these hoped-for safe quarters are, or how humanist contractors 
are going to build them any safer next time. 

Why is it that some Christians say that God hasn’t drawn up 
any blueprints? If God doesn’t give us blueprints, then who does? 
If God doesn’t set the permanent standards, then who does? If 
God hasn’t any standards to judge men by, then who judges man? 

The humanists’ answer is inescapable: man does— autonomous, 
design-it-yourself, do-it-yourself man. Christians call this man- 
glorifying religion the religion of humanism. It is amazing how 
many Christians until quite recently have believed humanism’s 
first doctrinal point, namely, that God has not established per- 
manent blueprints for man and man’s institutions. Christians who 
hold such a view of God’s law serve as humanism’s chaplains. 

Men are God’s appointed “contractors.” We were never sup- 
posed to draw up the blueprints, but we are supposed to execute 
them, in history and then after the resurrection. Men have been 
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given dominion on the earth to subdue it for God’s glory. “So God 
created man in His own image; in the image of God He created 
him; male and female He created them. Then God blessed them, 
and God said to them, ‘Be fruitful and multiply; fill the earth and 
subdue it; have dominion over the fish of the sea, over the birds of 
the air, and over every living thing that moves on the earth’” 
(Genesis 1:27-28). 

Christians about a century ago decided that God never gave 
them the responsibility to do any building (except for churches). 
That was just what the humanists had been waiting for. They im- 
mediately stepped in, took over the job of contractor (“Someone 
has to do it!”), and then announced that they would also be in 
charge of drawing up the blueprints. We can see the results of a 
similar assertion in Genesis, chapter 11: the tower of Babel. Do 
you remember God’s response to that particular humanistic pub- 
lic works project? 


Never Be Embarrassed By the Bible 


This sounds simple enough. Why should Christians be embar- 
rassed by the Bible? But they are embarrassed . . . millions of 
them. The humanists have probably done more to slow down the 
spread of the gospel by convincing Christians to be embarrassed 
by the Bible than by any other strategy they have adopted. 

Test your own thinking. Answer this question: “Is God mostly 
a God of love or mostly a God of wrath?” Think about it before 
you answer. 

It’s a trick question. The Biblical answer is: “God is equally a 
God of love and a God of wrath.” But Christians these days will 
generally answer almost automatically, “God is mostly a God of 
love, not wrath.” 

Now in their hearts, they know this answer can’t be true. God 
sent His Son to the cross to die. His own Son! That’s how much 
God hates sin. That’s wrath with a capital “W.” 

But why did He do it? Because He loves His Son, and those 
who follow His Son. So, you just can’t talk about the wrath of God 
without talking about the love of God, and vice versa. The cross is 
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the best proof we have: God is both wrathful and loving. Without 
the fires of hell as the reason for the cross, the agony of Jesus 
Christ on the cross was a mistake, a case of drastic overkill. 

What about heaven and hell? We know from John’s vision of 
the day of judgment, “Death and Hades [hell] were cast into the 
lake of fire. This is the second death. And anyone not found writ- 
ten in the Book of Life was cast into the lake of fire” (Revelation 
20:14-15). 

Those whose names are in the Book of Life spend eternity with 
God in their perfect, sin-free, resurrected bodies. The Bible calls 
this the New Heaven and the New Earth. 

Now, which is more eternal, the lake of fire, or the New 
Heaven and the New Earth? Obviously, they are both eternal. So, 
God’s wrath is equally ultimate with His love throughout eternity. 
Christians all admit this, but sometimes only under extreme pres- 
sure. And that is precisely the problem. 

For over a hundred years, theological liberals have blathered 
on and on about the love of God. But when you ask them, “What 
about hell?” they start dancing verbally. If you press them, they 
eventually deny the existence of eternal judgment. We must un- 
derstand: they have no doctrine of the total love of God because 
they have no doctrine of the total wrath of God. They can’t really 
understand what it is that God in His grace offers us in Christ 
because they refuse to admit what eternal judgment tells us about 
the character of God. 

The doctrine of eternal fiery judgment is by far the most unac- 
ceptable doctrine in the Bible, as far as hell-bound humanists are 
concerned. They can’t believe that Christians can believe in such 
a horror. But we do. We must. This belief is the foundation of 
Christian evangelism. It is the motivation for Christian foreign 
missions. We shouldn't be surprised that the God-haters would 
like us to drop this doctrine. When Christians believe it, they 
make too much trouble for God’s enemies. 

So if we believe in this doctrine, the doctrine above all others 
that ought to embarrass us before humanists, then why do we 
start to squirm when God-hating people ask us: “Well, what kind 
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of God would require the death penalty? What kind of God would 
send a plague (or other physical judgment) on people, the way He 
sent one on the Israelites, killing 70,000 of them, even though 
they had done nothing wrong, just because David had conducted a 
military census in peacetime (2 Samuel 24:10-16)? What kind of God 
sends AIDS?” The proper answer: “The God of the Bible, my God.” 

Compared to the doctrine of eternal punishment, what is some 
two-bit judgment like a plague? Compared to eternal screaming 
agony in the lake of fire, without hope of escape, what is the death 
penalty? The liberals try to embarrass us about these earthly 
“down payments” on God’s final judgment because they want to 
rid the world of the idea of final judgment. So they insult the char- 
acter of God, and also the character of Christians, by sneering at 
the Bible’s account of who God is, what He has done in history, 
and what He requires from men. 

Are you tired of their sneering? I know I am. 

Nothing in the Bible should be an embarrassment to any Christian. We 
may not know for certain precisely how some Biblical truth or his- 
toric event should be properly applied in our day, but every historic 
record, law, announcement, prophecy, judgment, and warning in 
the Bible is the very Word of God, and is not to be flinched at by 
anyone who calls himself by Christ’s name. 

We must never doubt that whatever God did in the Old Testa- 
ment era, the Second Person of the Trinity also did. God’s counsel 
and judgments are not divided. We must be careful not to regard 
Jesus Christ as a sort of “unindicted co-conspirator” when we read 
the Old Testament. “For whoever is ashamed of Me and My 
words in this adulterous and sinful generation, of him the Son of 
Man also will be ashamed when He comes in the glory of His 
Father with the holy angels” (Mark 8:38). 

My point here is simple. If we as Christians can accept what is 
a very hard principle of the Bible, that Christ was a biood sacrifice 
for our individual sins, then we shouldn’t flinch at accepting any 
of the rest of God’s principles. As we joyfully accepted His salva- 
tion, so we must joyfully embrace all of His principles that affect 
any and every area of our lives. 
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The Whole Bible 


When, in a court of law, the witness puts his hand on the Bible 
and swears to tell the truth, the whole truth, and nothing but the 
truth, so help him God, he thereby swears on the Word of God— 
the whole Word of God, and nothing but the Word of God. The 
Bible is a unit. It’s a “package deal.” The New Testament doesn’t 
overturn the Old Testament; it’s a commentary on the Old Testa- 
ment. It tells us how to use the Old Testament properly in the per- 
iod after the death and resurrection of Israel’s messiah, God’s Son. 

Jesus said: “Do not think that I came to destroy the Law or the 
Prophets. I did not come to destroy but to fulfill. For assuredly, I 
say to you, till heaven and earth pass away, one jot or one tittle 
will by no means pass from the law till all is fulfilled. Whoever 
therefore breaks one of the least of these commandments, and 
teaches men to do so, shall be called least in the kingdom of 
heaven; but whoever does and teaches them, he shall be called 
great in the kingdom of heaven” (Matthew 5:17-19). The Old Tes- 
tament isn’t a discarded first draft of God’s Word. It isn’t “God’s 
Word emeritus.” 

Dominion Christianity teaches that there are four covenants 
under God, meaning four kinds of vows under God: personal (in- 
dividual), and the three institutional covenants: ecclesiastical (the 
church), civil (governments), and family. All other human institu- 
tions (business, educational, charitable, etc.) are to one degree or 
other under the jurisdiction of these four covenants. No single 
covenant is absolute; therefore, no single institution is all-power- 
ful. Thus, Christian liberty is liberty under God and God’s law. 

Christianity therefore teaches pluralism, but a very special 
kind of pluralism: plural institutions under God’s comprehensive 
law. It does not teach a pluralism of law structures, or a pluralism 
of moralities, for as we will see shortly, this sort of ultimate plural- 
ism (as distinguished from institutional pluralism) is always either 
polytheistic or humanistic. Christian people are required to take 
dominion over the earth by means of all these God-ordained insti- 
tutions, not just the church, or just the state, or just the family. 
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The kingdom of God includes every human institution, and every aspect of 
life, for all of life is under God and is governed by His unchanging princi- 
ples. All of life is under God and God’s principles because God in- 
tends to judge all of life in terms of His principles. 

In this structure of plural governments, the institutional churches 
serve as advisors to the other institutions (the Levitical function), 
but the churches can only pressure individual leaders through the 
threat of excommunication. As a restraining factor on unwar- 
ranted church authority, an unlawful excommunication by one 
local church or denomination is always subject to review by the 
others if and when the excommunicated person seeks membership 
elsewhere. Thus, each of the three covenantal institutions is to be 
run under God, as interpreted by its lawfully elected or ordained 
leaders, with the advice of the churches, not the compulsion. 


Majority Rule 

Just for the record, the authors aren’t in favor of imposing 
some sort of top-down bureaucratic tyranny in the name of 
Christ. The kingdom of God requires a bottom-up society. The 
bottom-up Christian society rests ultimately on the doctrine of 
self-government under God. It’s the humanist view of society that 
promotes top-down bureaucratic power. 

The authors are in favor of evangelism and missions leading to 
a widespread Christian revival, so that the great mass of earth’s 
inhabitants will place themselves under Christ’s protection, and 
voluntarily use His covenantal principles for self-government. 
Christian reconstruction begins with personal conversion to 
Christ and self-government under God’s principles, then spreads 
to others through revival, and only later brings comprehensive 
changes in civil law, when the vast majority of voters voluntarily 
agree to live under Biblical blueprints. 

Let’s get this straight: Christian reconstruction depends on 
majority rule. Of course, the leaders of the Christian reconstruc- 
tionist movement expect a majority eventually to accept Christ as 
savior. If this doesn’t happen, then Christians must be content 
with only partial reconstruction, and only partial blessings from 
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God. It isn’t possible to ramrod God’s blessings from the top 
down, unless you’re God. Only humanists think that man is God. 
All we're trying to do is get the ramrod away from them, and melt 
it down. The melted ramrod could then be used to make a great 
grave marker for humanism: “The God That Failed.” 


The Continuing Heresy of Dualism 


Many (of course, not all!) of the objections to the material in 
this book series will come from people who have a worldview that 
is very close to an ancient church problem: dualism. A lot of well- 
meaning Christian people are dualists, although they don’t even 
know what it is. 

Dualism teaches that the world is inherently divided: spirit vs. 
matter, or law vs. mercy, or mind vs. matter, or nature vs. grace. 
What the Bible teaches is that this world is divided ethically and per- 
sonally: Satan vs. God, right vs. wrong. The conflict between God 
and Satan will end at the final judgment. Whenever Christians 
substitute some other form of dualism for ethical dualism, they fall 
into heresy and suffer the consequences. That’s what has happened 
today. We are suffering from revived versions of ancient heresies. 


Marcton’s Dualism 


The Old Testament was written by the same God who wrote 
the New Testament. There were not two Gods in history, mean- 
ing there was no dualism or radical split between the two testa- 
mental periods. There is only one God, in time and eternity. 

This idea has had opposition throughout church history. An 
ancient two-Gods heresy was first promoted in the church about a 
century after Christ’s crucifixion, and the church has always re- 
garded it as just that, a heresy. It was proposed by a man named 
Marcion. Basically, this heresy teaches that there are two completely 
different law systems in the Bible: Old Testament law and New 
Testament law (or non-law). But Marcion took the logic of his 
position all the way. He argued that two law systems means two 
Gods. The God of wrath wrote the Old Testament, and the God of 
mercy wrote the New Testament. In short: “two laws-two Gods.” 
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Many Christians still believe something dangerously close to 
Marcionism: not a two-Gods view, exactly, but a God-who- 
changed-all-His-rules sort of view. They begin with the accurate 
teaching that the ceremonial laws of the Old Testament were ful- 
filled by Christ, and therefore that the unchanging principles of Bibli- 
cal worship are applied differently in the New Testament. But then 
they erroneously conclude that the whole Old Testament system 
of civil law was dropped by God, and nothing Biblical was put in its 
place. In other words, God created a sort of vacuum for state law. 

This idea turns civil law-making over to Satan. In our day, 
this means that civil law-making is turned over to humanists. 
Christians have unwittingly become the philosophical allies of the humanists 
with respect to civil law. With respect to their doctrine of the state, 
therefore, most Christians hold what is in effect a two-Gods view 


of the Bible. 


-Gnosticism’s Dualism 


Another ancient heresy that is still with us is gnosticism. It 
became a major threat to the early church almost from the begin- 
ning. It was also a form of dualism, a theory of a radical split. The 
gnostics taught that the split is between evil matter and good 
spirit. Thus, their goal was to escape this material world through 
other-worldly exercises that punish the body. They believed in re- 
treat from the world of human conflicts and responsibility. Some of these 
ideas got into the church, and people started doing ridiculous 
things. One “saint” sat on a platform on top of a pole for several 
decades. This was considered very spiritual. (Who fed him? Who 
cleaned up after him?) 

Thus, many Christians came to view “the world” as something 
permanently outside the kingdom of God. They believed that this 
hostile, forever-evil world cannot be redeemed, reformed, and re- 
constructed. Jesus didn’t really die for it, and it can’t be healed. At 
best, it can be subdued by power (maybe). This dualistic view of 
the world vs. God’s kingdom narrowly restricted any earthly man- 
ifestation of God’s kingdom. Christians who were influenced by 
gnosticism concluded that God’s kingdom refers only to the insti- 
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tutional church. They argued that the institutional church is the 
only manifestation of God’s kingdom. 

This led to two opposite and equally evil conclusions. First, 
power religionists (“salvation through political power”) who ac- 
cepted this definition of God’s kingdom tried to put the institu- 
tional church in charge of everything, since it is supposedly “the 
only manifestation of God’s kingdom on earth.” To subdue the 
supposedly unredeemable world, which is forever outside the 
kingdom, the institutional church has to rule with the sword. A 
single, monolithic institutional church then gives orders to the 
state, and the state must without question enforce these orders 
with the sword. The hierarchy of the institutional church concen- 
trates political and economic power. What then becomes of liberty? 

Second, escape religionists (“salvation is exclusively internal”) 
who also accepted this narrow definition of the kingdom sought 
refuge from the evil world of matter and politics by fleeing to hide 
inside the institutional church, an exclusively “spiritual kingdom,” 
now narrowly defined. They abandoned the world to evil tyrants. 
What then becomes of liberty? What becomes of the idea of God’s pro- 
gressive restoration of all things under Jesus Christ? What, 
finally, becomes of the idea of Biblical dominion? 

When Christians improperly narrow their definition of the 
kingdom of God, the visible influence of this comprehensive king- 
dom (both spiritual and institutional at the same time) begins to 
shrivel up. The first heresy leads to tyranny by the church, and the 
second heresy leads to tyranny over the church. Both of these nar- 
row definitions of God’s kingdom destroy the liberty of the respon- 
sible Christian man, self-governed under God and God’s law. 


Zoroaster’s Dualism 


The last ancient pagan idea that still lives on is also a variant 
of dualism: matter vs. spirit. It teaches that God and Satan, good 
and evil, are forever locked in combat, and that good never trium- 
phs over evil. The Persian religion of Zoroastrianism has held 
such a view for over 2,500 years. The incredibly popular “Star 
Wars” movies were based on this view of the world: the “dark” side 
of “the force” against its “light” side. In modern versions of this an- 
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cient dualism, the “force” is usually seen as itself impersonal: indi- 
viduals personalize either the dark side or the light side by “plug- 
ging into” its power. 

There are millions of Christians who have adopted a very pes- 
simistic version of this dualism, though not in an impersonal 
form. God’s kingdom is battling Satan’s, and God’s is losing. His- 
tory isn’t going to get better. In fact, things are going to get a lot 
worse externally. Evil will visibly push good into the shadows. 
The church is like a band of soldiers who are surrounded by a 
huge army of Indians. “We can’t win boys, so hold the fort until 
Jesus comes to rescue us!” 

That doesn’t sound like Abraham, Moses, Joshua, Gideon, 
and David, does it? Christians read to their children one of the 
children’s favorite stories, David and Goliath, yet in their own 
lives, millions of Christian parents really think that the Goliaths 
of this world are the unbeatable earthly winners. Christians 
haven't even picked up a stone. 

Until very recently. 


An Agenda for Victory 


The change has come since 1980. Many Christians’ thinking 
has shifted. Dualism, gnosticism, and “God changed His program 
midstream” ideas have begun to be challenged. The politicians 
have already begun to reckon with the consequences. Politicians 
are the people we pay to raise their wet index fingers in the wind to 
sense a shift, and they have sensed it. It scares them, too. It should. 

A new vision has captured the imaginations of a growing army 
of registered voters. This new vision is simple: it’s the old vision of 
Genesis 1:27-28 and Matthew 28:19-20. It’s called dominion. 

Four distinct ideas must be present in any ideology that ex- 
pects to overturn the existing view of the world and the existing 
social order: 


A doctrine of ultimate truth (permanence) 
A doctrine of providence (confidence) 
Optimism toward the future (motivation) 
Binding comprehensive law (reconstruction) 
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The Marxists have had such a vision, or at least those Marx- 
ists who don’t live inside the bureaucratic giants called the Soviet 
Union and Red China. The radical (please, not “fundamentalist”) 
Muslims of Iran also have such a view. 

Now, for the first time in over 300 years, Bible-believing 
Christians have rediscovered these four points in the theology of 
Christianity. For the first time in over 300 years, a growing num- 
ber of Christians are starting to view themselves as an army on 
the move. This army will grow. This series is designed to help it 
grow. And grow tougher. 

The authors of this series are determined to set the agenda in 
world affairs for the next few centuries. We know where the per- 
manent answers are found: in the Bible, and only in the Bible. We 
believe that we have begun to discover at least preliminary an- 
swers to the key questions. There may be better answers, clearer 
answers, and more orthodox answers, but they must be found in 
the Bible, not at Harvard University or on the CBS Evening 
News. 

We are self-consciously firing the opening shot. We are calling the 
whole Christian community to join with us in a very serious de- 
bate, just as Luther called them to debate him when he nailed the 
95 theses to the church door, over four and a half centuries ago. 

It is through such an exchange of ideas by those who take the 
Bible seriously that a nation and a civilization can be saved. 
There are now 5 billion people in the world. If we are to win our 
world (and these billions of souls) for Christ we must lift up the 
message of Christ by becoming the city on the hill. When the 
world sees the blessings by God upon a nation run by His princi- 
ples, the mass conversion of whole nations to the Kingdom of our 
Lord will be the most incredible in of all history. 

If we’re correct about the God-required nature of our agenda, 
it will attract a dedicated following. It will produce a social trans- 
formation that could dwarf the Reformation. This time, we're not 
limiting our call for reformation to the institutional church. 

This time, we mean business. 


